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PREFACE. 



The only real mystery of the Bible is a 
mystery of love, " God so loved the world." 

" I 'm apt to think the man, 
That could surround the sum of things, and spy 
The heart of God, and secrets of His empire. 
Would speak but love. With him the bright result 
Would change the hue of intermediate scenes, 
And make one thing of all Tlieology." 

— Qambold. 
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' God is love." The Gospel of His Grace 
appeals to man — the yranderer, the Apostate — 
and bids him " Behold, what manner of love 
the Father hath bestowed upon us, that we 
should be called the sons of God." 

Man fell from God by disbelieving His word. 
The evil heart of unbelief departed from the 
living God. The Gospel proclaims a way of 
access — a way of return— by faith in God's 
word of Free Grace. 
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XIV PREFACE. 

Free Grace reveals the Father to us. " God 
was in Christ, reconciling the world unto Him- 
self, not imputing their trespasses to them.'* 
The conditions of the holy law of God have 
been observed. God can be "just, and the 
Justifier." The sinner, although guilty, may 
assure himself God is( reconciled. "Whilst 
we were yet sinners Christ died for us," " the 
just for the unjust, that He might bring us to 
God." God hath thus " commended " His love 
to us. Every hindrance on His part is re- 
moved. The love of the Father yearns over 
the child. 

''No fondest parent's melting breast 
Yearns, like thy Qod's, to make thee blest." 

Not by doingy — not by performing con- 
ditions, — not by attempting to repent and 
reform,— but by believing in God's love in 
Christ Jesus, — ^by accepting^ with empty hand 
and grateful heart, the free gift of Adoption 
and all its privileges, — the sinner discovers the 
Gospel Way Home ! 

In the Parable of the Prodigal Son, the 
endearing relations of earthly affection are 
employed as images, to exhibit, in the most 
attractive form, these fundamental principles 
of Gospel truth. 



PREFACE. kV 

The conviction that such is the design of 
the Parable, induced me to select it, with the 
view of bringing these principles prominently 
forward in my public ministrations. 

In consenting to the request, very generally 
conveyed to me, that the Exposition might be 
published, I would express the earnest prayer 
that it may promote the spiritual edification of 
eveiy reader in the faith and hope of the 
Gospel. 

A critical eye will, doubtless, detect many 
imperfections, many deficiencies, many repe- 
titions. It may disarm the severity of judg- 
ment, if it be remembered, the Discourses 
were written to be heard, not printed. More- 
over, the period of a week elapsing between 
each Discourse and the succeeding one, it 
became necessary to recapitulate frequently, 
to assist the memory of the hearer. For any 
ideas, or illustrations, which I may have 
gleaned, in the course of composition, from 
the writings of others, I wish to make a 
general acknowledgment. Quotations are dis- 
tinguished in the usual manner. 

With these few words of explanation, I 
commend the volume to the reader's accept- 
ance. I hope the Gospel is in it: — that the 
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way of Salvation is plainly declared. Happy 
shall I deem myself, if, under the Divine 
blessing, the truth it contains should stimulate 
any spiritual Prodigal to break away from the 
chain of sin, which keeps him a willing slave 
in the far country, and to seek acceptance and 
liberty in his Heavenly Father's home ! 

C. B. 

Lutonf November^ 1858. 
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LECTURE I. 

THE GOSPEL IN THE PARABLE. 
St. Luke xv. 11—32. 



The secret Charm. — A preliminary Inquiry. — "Under- 
standest thou what thou readestP" — The Parable a 
Page from the Volume of Grace. — The Teacher, not 
Christ the Philanthropist, but Christ the Saviour. — 
Spiritual Power, Man's great Necessity. — The Pearl 
within the Casket—The Gospel in the Parable. 



The Parable of the Prodigal Son is familiar 
to us as a household word. All know it : all 
love to read it, and to think of it again and 
again. Many eyes have looked at it till they 
have filled with tears. Many hard hearts have 
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2 THE GOSPEL IN THE PARABLE. 

been melted by it. Many a penitent it has 
inspired with hope. 

The question arises, — Why is it so inte- 
resting ? What is the secret of its softening, 
subduing influence ? 

Is it the touching simplicity of the narra- 
tive, — the extreme naturalness of the scenes 
portrayed, making us feel as if we were 
actually eye-witnesses of each successive stage 
of the Prodigal's progress, his errors, his self- 
indulgence, his sufferings, his bitter tears, his 
penitential return, and the embrace in the 
arms of parental affection which sealed his 
welcome, — is this the secret charm that rivets 
our attention, fixes our thoughts, and softens 
our hearts ? 

I believe this is the secret charm with 
many ; and it is because I am persuaded it 
ought not to be the only charm, or the chief 
charm, I am anxious to press home to the 
conscience this preliminary inquiry, before 
proceeding with the Exposition of the Parable 
itself. 

The inquiry is of great importance. It has 
a bearing on Scripture as a whole ; but more 
especially it applies to the immediate teaching 
of our Lord and Saviour. It expresses thus 
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tnuch, — " Understandest thou what thou readi- 
est ? " And if the value of counsel depend 
upon the clearness of our perception of its 
meaning; if counsel misunderstood may lead 
us into serious error, then, assuredly, we ought 
to be most anxious to read aright the Word of 
God. 

The question may be simplified thus : — Has 
our interest in this Parable of the Prodigal 
Son arisen from the fact that it touches the 
chord of Nature which " makes the whole 
world kin?" or from the fact that it touches 
the chord which Grace realized awakens in 
the sinner's breast, bringing him an accepted 
penitent to his heavenly Father? Have we 
read it as we should read a page from the book 
of Nature, or as a page from the volume of 
Grace ? 

Doubtless we ought to feel t|;iis twofold 
interest in our Bibles, and through the natural 
we may arrive at the spiritual interest; but 
this we must settle in our minds, — the one is 
distinct from the other, and the spiritual \xn- 
derstanding is the paramount consideration. 

All men manifest a degree of interest and 
feeling, when they listen to the record of 
Christ's actions and teachings. It is not 
b2 
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possible to do otherwise. There are natural 
emotions, which we cannot restrain if we 
would. Our eyes behold a spectacle of suf- 
fering ; we hear some tale of sorrow and dis- 
tress; we witness the unsealing in the heart 
of the mourner of the fountain of joy: 
humanity breathes within us — the human re- 
sponds to the human. So it is with the 
teaching of Christ. In His human nature He 
was pre-eminently the Philanthropist, — the 
lover of mankind. IJe wept with those who 
wept. He rejoiced with those who rejoiced. 
He was human — humane — human without sin ; 
the Son of man as well as the Son of God, — 
the Son of man, with a heart of tenderness 
which overflowed with love. His words, re- 
garding them only as the vehicle of that 
affection which, in some sort, although, alas! 
very imperfectly, still binds the human family 
together, commended themselves to all who 
heard them. This accounts for the influence 
Christ exerted, at least for a time, over those 
who were really His enemies. The oflScers of 
the Chief Priests and Pharisees sent to arrest 
Him, were so impressed with awe and admira- 
tion, that they returned without their captive, 
exclaiming, " Never man spake like this 
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Man." It also accounts for the measure of 
popularity to which He attained. The gra- 
cious words that proceeded out of His mouth 
caused the people to press upon Him, in order 
that they might hear Him. The same influ- 
ence, the same measure of popularity, still 
attend His teaching. The Scriptures — those 
portions particularly which record the parables 
and discourses of Christ, and exhibit His 
character. His conduct, His life and death,^-> 
call forth expressions of admiration, and 
emotions of sympathy, even from avowed 
unbelievers; and, of course, the feeling is 
stronger in the case of professors. Far be it 
from us to undervalue this sympathy. It is a 
cause of thankfulness when any degree of 
feeling, any manifestation of interest, is ex- 
cited by the simple, majestic, moving elo- 
quence of the Man Christ Jesus. But, in 
very faithfulness, the warning must be given, 
—this alone is not sufficient. The religion of 
emotion is not the religion of a man who, in 
the Scriptural sense of the words, confesses 
Jesus to be the Christ. It is the human 
responding to the human f but it is not the 
human responding to the Divine. It is the 
recognition of Christ as the Philanthropist j 
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but not the recognition of Christ as *'the 
Way, the Truth, and the Life," the Incarnate 
Deity, Emmanuel, God with us ; the Priest to 
atone for, the King to rule over, as well as the 
Prophet to teach His people. 

Such is the distinction. It cannot be too 
strongly insisted upon, for it affects the spi- 
ritual or non-spiritual vitality of the Oracles of 
God, — those Oracles delivered by the Word of 
God Himself. 

As a principle of Interpretation, it is Christ 
THE Divine Saviour of sinners, not merely 
Christ the Philanthropist, whom we must 
know, in order to a right understanding of 
His mission and teaching. If we regard Him 
Only as the Philanthropist, there will be no 
spiritual power in His words. Like the Phari- 
sees and Scribes, we may listen to them, and, 
as far as our human sympathy is aroused, no 
doubt be the better for them. We may learn 
lessons of morality, lessons of forbearance, for- 
giveness, meekness, tenderness, while thus 
sitting at the feet of Jesus; but we might 
learn almost the same lessons at the feet of the 
heathen philosophers. The power to practise 
what we know, even the precepts of the second 
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table of the Law, is man's great necessity, and 
no mere human teaching can supply it. And 
if this be true of the second table, how much 
more of the first table of the Law ? How 
speedily both tables were violated by the mul- 
titude, whose hosannahs greeted our Saviour 
on every side when He made his triumphal 
entrance into Jerusalem. This same multitude 
cried out, " Let Him be crucified ! " And are 
we not constantly witnessing similar revulsions 
of feeling on the part of many, who, in the 
moment of enthusiasm, hail Christ, ** Lord ! 
Lord ! " and yet, in the moment of temptation, 
commit wilful sin, and so rank themselves in 
spirit with that frantic mob which surrounded 
the Saviour on Calvary, and cry with them, 
" Not this man, but Barabbas ! " — not Jesus, 
but the world — not the reproach of Christ, but 
the treasures of Egypt ! 

" What think ye of Christ ? " — is a question 
best answered for us by the language of the 
life : not simply the life we live in the sight of 
the world, but the life we live in the sight of 
"our Father which seeth in secret." This 
will ensure the practical, experimental convic- 
tion, — spiritual obedience, obedience to God as 
God, springs of spiritual love, and we love Him 
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only as we know, and are believers in, His love 
to us. We shall perceive the love of God in 
the gift of His dear Son, is the spiritual lever 
by which the soul of man is raised from the 
grave of nature, in which it lies *'dead in 
trespasses and sins," and becomes, by the 
power of the Holy Ghost, quickened to spiri- 
tual life. 

These considerations should be brought to 
bear upon every portion of our Saviour's 
teaching. Nothing should satisfy us, unless 
we can express our deep sense of the infinite 
value of that teaching in the language of His 
disciples, "Lord, to whom should we go? 
Thou hast the words of Eternal Life.'* 
(St. John vi. 68.) " This is the record, that 
God hath given to us Eternal Life, and thid 
life is in His Son." (1 John v. 11.) This 
deep-seated conviction is something far beyond 
that feeling and interest which men in general 
evince. They have what may be termed the 
Casket only in their hands. This they admire, 
and worthy of admiration it truly is, — the 
workmanship is exquisite. But the Casket 
contains the Pearl, " the Pearl of great price," 
and that they never seek. And the treasure 
imsought is " a hid treasure." 
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In expounding the Parable of the Prodigal 
Son, let it be understood, the Spiritual Pearl is 
the main object of our search. Whilst we 
shall find occasion to dwell, in some measure, 
upon the relative duties of parents and chil- 
dren, the paramount thought must be this : 
the Earthly Story has a Heavenly meaning. It 
was designed to unfold the Gospel of the Grace 
of God, to vindicate the consistency of Divine 
mercy with the claims of Divine holiness. 
God's grace to sinners, is the central truth 
of the Parable. The earthly analogy exhibits 
this truth, as far as it can be exhibited by any 
analogy, in its full and spiritual proportions. 
Jesus spake not of God as He made Himself 
known amid the terrors of Sinai, but He pro- 
claimed Him the God of Covenant Grace, a 
reconciled Father, waiting to be gracious to 
His apostate children, and freely justifying the 
penitent believer. Holy love is seen in opera- 
tion, — love condemning sin and pardoning the 
sinner, — the love of compassion terminating in 
the love of complacency and approval. 

The Parable is a revelation of the Father. 
The Jewish parent is the shadow of our Father 
in heaven, the God and Father of our Lord 
Jesus Christ. In contemplating the Father- 
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hood of God, we shall not fail to discover the 
provisions of His grace. The Gospel is in the 
Parahle. 

May spiritual discernment, " the hearing ear 
and the understanding heart," he vouchsafed 
to us. It is a responsible privilege we enjoy 
when we listen to Him of whom the Father 
said, " This is my beloved Son." It may seem 
less dangerous to be heedless hearers of the 
Gospel than it was to be heedless hearers of 
the Law, but it is not, " For," writes the 
Apostle, "if they escaped not who refused 
Him that spake on earth, much more shall not 
we escape if we turn away from Him that 
speaketh from heaven," (Hebrews xii. 25.) 
With lowly reverence and a teachable spirit, let 
us sit at Jesus* feet and learn of Him« 
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All the Parables are "Earthly Stories with 
Heavenly meanings." They are illustrations 
gathered from things earthly, which could be 
adapted to the purpose of conveying, as by a 
picture, conceptions of things spiritual. Almost 
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exclusively peculiar to Christ as a mode of 
instruction, they seem to bespeak the Divine 
condescending to the human. Truth is clothed 
in attractive attire. The language of Simplicity 
commends His teaching to the understanding ; 
the language of Sympathy commends it to the 
heart. 

The Parable is the essence of Simplicity, It 
is teaching by likeness. Familiar and common 
subjects and objects were made to act the part 
of interpreters of a heavenly language. The 
natural world supplied the fount of types with 
which the words of Jesus were printed, in 
order that they might be intelligible to the 
whole human family. Nature became the 
handmaid of revelation. Alone, without an 
interpreter, we know she is dumb. The prac- 
tical atheist rejects her testimony to a God. 
The heathen blinds himself to the rays of 
light that would penetrate his darkened mind 
from the external creation. But at Christ's 
touch the dulled ear regains its power of 
hearing ; the scales fall from the filmed eye ; 
nature becomes eloquent of truth. Responding 
to the Divine Teacher, voices innumerable, 
from the heavens above and the earth beneath, 
unite, "a great company of preachers." The 
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seed, the bird, the flower, the vine, the branch, 

the harvest, the sun, the moon, the stars,— 

every object becomes significant of some spiri*- 

tual lesson. Christ spiritualized nature, and 

hence the simplicity of His teaching. In the 

simplicity of nature the simplicity of truth was 

reflected. So true it is, the hearing ear and 

the observing eye of a man spiritually taught 

and spiritually enlightened, 

" Finds tongues in trees, books In the running brooks, 
Sermons in stones, and good in everything/' 

Does not this characteristic trait of Christ's 
teaching remind us that our progress, as 
learners in His school, does not depend upon 
intellectual powers, or length of application. 
** The wisdom of this world," as a means to a 
spiritual end, '^is foolishness with God.*' It 
is of no service in making men ** wise unto 
salvation." Were it otherwise, the poor man, 
the unlettered man, might complain that his 
circumstances hindered him from becoming 
acquainted with the truth. But this cannot 
be. The Bible is the book that all may read 
and understand. The Gospel is wisdom to 
the simple. It may be preached to the poor. 
" The wayfaring man," although ignorant in 
other respects, " need not err therein." God 
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reveals His truth to babes. Men are on a level 
here. There is nothing to prevent the poor 
and unlettered from being far advanced in the 
knowledge which gives peace to the con- 
science, and hope and confidence to the hearty 
the knowledge of the love of God in Christ 
Jesus, " which passeth knowledge." 

The Sympathy of Christ as a teacher is 
equally prominent. His voice was ever the 
voice of tenderest compassion. Sometimes He 
rebuked faithfully, when only reproof was 
likely to impress, but still the element of 
sympathy was not absent. He solemnly 
warned that He might effectually win. From 
the heart He spake to the heart. His aim 
was not merely to reach the intellect of His 
hearers, but to stimulate dormant affections, 
and subjugate the will. The Teacher cannot 
be severed from His teaching. Almost the 
Teacher is merged in the Exemplar. He acts, 
rather than teaches, the lessons He inculcates. 
It is the life of Jesus which speaks to us in 
sublime and stirring eloquence. To awaken 
responsive love in the sinner's breast, by 
bringing His own love to bear practically on 
each individual case, is the ever pervading 
feature of His mission of mercy. His doctrine is 
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not far above out of our reacli. He makes truth 
familiar : He brings it home to our experience. 
The feeblest comprehension can catch the 
general idea, not only because of the simpli- 
city with which it is expressed, but because 
it fastens upon some feeling that is common 
to our nature. The key of sympathy is in His 
hand, and with it He unlocks the heart of His 
audience. 

In the Parable of the Prodigal Son Simpli- 
city is combined with Sympathy. The appeal 
is irresistible. We know what a dream of 
home will do. The spot consecrated by the 
joys and sorrows of childhood and youth is a 
sunny memory with us all. 

" In every clime the magnet of man's soul, 
Touched by remembrance, vibrates to that pole." 

** Who can forget his home ? Not the aged. 
He may forget far later events, and overlook 
far more recent bonds; but the earliest form 
of filial love survives, the dwelling in which he 
was cradled stands up before his memory, the 
scenery of life in its beginning once more 
presents itself, and Barzillai pleads against 
royal honours, * Let Thy servant, I pray thee, 
turn back again, that I may die in mine own 



16 THE prodigal's CHOICE. 

city, and be buried by the grave of my father 
and of my mother.' Who can forget his home? 
Not the wanderer. He can bear the chill of 
night, and the drought of day ; wrong may be 
multiplied upon him, and strangers be more 
inhospitable than the wildest elements; but 
his hope suffers him not to faint, nor to 
repine ; and Jacob clings but to this fond 
desire, * So that I come again to my father's 
house in peace.' Who can forget his home? 
Not the Prodigal. Dead to every other feeling, 
seared to the very heart, one tender sentiment 
keeps its place; and now his despairing accents 
soften, and his glazed eyes overflow, for he has 
thought of the paternal hearth, the care which 
tended his infancy, the cheerfulness which 
flushed his youth ; and the man who can melt 
at the remembrance of home may yet think of 
heaven." 

If any appeal of religion may be expected 
to win the sympathies of our nature, it is this, 
which lays hold of all that most attracts and 
subdues our feelings. Home, the seat of 
earth's strongest attachments, the hold of man's 
tenderest ties, — can we conceive a medium, a 
channel, through which the Divine may more 
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effectually plead with the human? Can we 
conceiye a more fitting shiine for the Gospel 
of the Grace of God ? 

The opening words of the Parable introduce 
U8 to the Home of the Prodigal. He is in the 
act of making a request. 

''A certain man had two sons, and the 
younger of them said to his father. Father, 
give me the portion of goods that falleth to 
me. 

• The beginning of evil, the dawn of Apostacy 
is thus described. We have only the outlines 
of the portrait, but from these we gather a 
very unfavourable opinion of the character of 
the younger son. 

Founded by Divine authority, presided over 

by affection, regulated by the precepts of 

Divine law, the value of the family constitution 

can scarcely be over-estimated. If any 

memento of Paradise is to be found on earth| 

we must look for it in the home of piety. 

" Domestio happiness, thou only bliss 
Of Paradise that hast survitedthe Fall I " 

Such a home we infer the Prodigal's to have 
been : the Home of Privilege. Nursed in the 
lap of luxury ; the recipient of every kindness 
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a parent's love could bestow ; affection antici- 
pating his wishes, and gently inviting that 
obedience, which, to the willing mind, is not 
grievous but joyous ; surely his father should 
have occupied the throne of his heart. But 
no : the germ of Apostacy finds a resting place 
in the bosom of the child. The worm is at 
the core of the fruit. The presence of evil 
is speedily manifested. A dark shade is not 
imfrequently seen upon his brow. It bespeaks 
a heart ill at ease. It is the cloud not bigger 
than a man's hand which portends an approach- 
ing storm. Dissatisfaction is robbing him of 
his peace. He is restless, and gloomy, and 
betrays a constant lack of interest in home 
duties, and even home joys. The ties of 
affection are becoming irksome to him. He no 
longer delights, as formerly, to labour beneath 
the approving eye of his father. He seeks, as 
far as possible, to avoid his presence. In the 
obedience he renders, he appears like one 
weary of acting a part, which he is conscious 
he is ill qualified to sustain. The truth is, he 
' is craving for independence. He has heard a 
glowing description of a far distant land, and 
his imagination has been captivated by it. He 
is intoxicated by a dream of pleasures hitherto 
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unknown. He is planning and scheming to 
free himself from the monotony of home 
service, in order to realize the positive enjoy- 
ment he expects to derive from self-indulgence. 
The absence of parental control, and the pos- 
session of abundant means; if these can be 
secured, he fancies he shall escape from 
bondage into liberty. The temptation becomes 
at length irresistible. He acts under its 
influence, and we behold the spectacle of a Son 
coming to his father to obtain, as he supposes, 
the golden key which is to unlock the door of 
the prison house of home ! ** Father, give me 
the portion of goods that falleth to me." 

He adopts the language of the Apostate, 
and so betrays the spirit of the Apostate. In 
doing this, he gives no sign of compunction of 
feeling. Conscience has been lulled to repose 
in the cradle of inclination. He has the bold- 
ness of one, who has nursed his sin, until he is 
almost prepared to make it his boast. He 
speaks in a tone of authority and dictation to 
his parent. He prefers his request as if he 
would take no denial. Instead of filial 
reverence, we see unfilial audacity. Had his 
motive been pardonable, his manner was most 
oflTensive, Some degree of importunity might 
c 2 
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have been excusable^ had that motive been 
anxiety to seize upon a favourable opening in 
life, promising a useful and honourable position 
in the world. Even in that case, since no 
custom existed, giving a son a legal or equitable 
claim to a division of property until the father's 
death, he should have urged his petition with 
humble deference to his father's judgment, and 
expressed son-like regret at the separation that 
must follow. But there is neither deference 
nor regret. He says, indeed, " Give me the 
portion of goods," but the request becomes a 
demand, when he adds, " which falleth to me,'* 
— a demand resting upon what he must have 
known to be a false assumption. But his 
motive, so far from furnishing any excuse, 
added tenfold guilt to his manner. He really 
meant, ^' Give me means, that I may be able to 
yield to the impulse of passions I ought to 
subdue. Give me means, that I may gratify 
Apostacy ! " 

Such is the opening page in this Earthly 
Story. Is it not pregnant with instruction for 
the young ? 

Sin has not only caused a revolution between 
God and man in spiritual things, but in the 
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nearest social .relations its withering blight is 
felt. In the Home of Privilege the correspond- 
ing responsibility involved is often forgotten. 
Children of pious^ loving^ affectionate parents 
fail to remember, that where much has been 
given much will be required; that great pri- 
vileges misimproved will exact as the penalty 
of neglecti increased guilt and a deeper degra- 
dation. They listen to the syren voice of the 
tempter. A delusive prospect hides both pri- 
vileges and responsibilities. The former 
become distasteful, and the latter irksome. 
Inclination blinds the judgment. The great 
theatre of life, where ambition may be gratified, 
and self indulged, is more attractive than the 
domestic circle, in which, as Satan suggests, 
every look is observed, and every action criti- 
cised. The love of pleasure becomes para- 
mount; freedom from control is indispensable; 
and to gratify these cravings of a corrupt 
nature, which they should seek grace to re- 
strain, the CHOICE is made, which proves the 
first step towards the vortex of profiigacy, 
debasement, and ruin ! 

Let the young beware of the promptings of 
Inclination. Inclination and duty are generally 
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opposed the one to the other. Inclinatioi) 
promuet happiness in the shape of pleasure, 
but duty secures happiness in the act of self- 
deniaL Inclination is ever whispering to us a 
change of circumstances as the remedy for the 
discontented and murmuring spirit, but duty 
insists upon the absolute necessity of a change 
of self. If the thought of Apostacy from the 
filial obligation and tie finds an entrance into 
the heart, inclination bids us gratify it, but 
duty implores us to reject it as an enemy to 
our peace. Duty tells us, a child's pleasure 
should be to please, not to depart from his 
parent. There cannot be a greater mistake 
than to suppose that happiness is to be found 
in self-gratification. Pleasure, the passion for 
pleasure, is fatal to happiness. " Pleasure is to 
happiness what the meteor of the marsh is in 
comparison to the fixed star. The fixed star 
of happiness shines on steadily in its sphere r 
but the sparkling vapour of pleasure flits over 
treacherous ground, misleads those who chase 
it, and at last betrays them into the pitfall or 
the quagmire." As great is the mistake, that 
happiness is to be found in the attempt to 
make ourselves the arbiters of our own destiny. 
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The age of discretion would be better 
described as the age of folly, iu every case, 
where there is not the disposition to commit 
our way unto the Lord, conscious of the 
danger, even in earthly matters, of leaning to 
our own understanding. 

The determination by the grace of God to 
make the first commandment with promise, 
" Honour thy father and thy mother," the rule 
of early life, will in no instance fail of its 
reward. Godly parents have a double claim. 
A wicked child of godly parents is the most 
awful character on earth. It is the consum- 
mation of guilt to violate the claims of 
affection when piety has sanctified the bond, — 
to neglect or despise a praying parent! But 
even if ungodly ^ the commandment is not void. 
If parents be unable or unwilling to sustain 
their place, children ought to keep theirs* 
Let the relationship be honoured: and let them 
be much in prayer to God for their parents 
and for themselves, that Divine grace may yet 
unite them on earth in a common faith, and 
bring them an undivided family to heaven ! 

But now, leaving this particular application 
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bf tlie Prodigal's experience, the Spiritual 
truth, the Heavenly meaning of the Earthly 
Story, must be unfolded. In the mirror of this 
Parable the Apostate from God beholds his own 
resemblance. In a Spiritual sense man acts 
towards God as the younger son acted towards 
his father. He seeks a portion which he may 
enjoy apart from God, and this is an evident 
token of his Apostacy from God. 

Man's state of Privilege is the state of 
REALIZED SON-SHIP. Acquaintance with God, 
the acquaintance of a child with a fond, loving 
Father, is essential to his true happiness. But 
this acquaintance on man's part has ceased. 
He has broken the bond asunder. By unbelief 
he has departed from God, and lost the sense 
of His favour. A wretched feeling, almost we 
might say an instinct of his nature, causes him 
to shun the presence of God. God has become 
to him "an object of vague conception, of 
distorted feature, of guilty terror, and of dark 
distrust." He may not renounce God's claims 
upon him, but he does not delight in recog- 
nizing those claims. He may possibly render 
an external homage, but it is irksome to him, 
and he is conscious it cannot be pleasing to 
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God. He is not happy. He is not satisfied. 
He feels that he has lost Paradise, and he 
knows not how to regain it. 

In this condition he is the subject of a two-* 
fold influence. 

One influence is Satanic. An enemy stands 
at his right hand, the prince of this world. 
His great object is to fan into a flame the 
sparks of Apostacy, to deepen the enmity of 
the natural heart, to widen the breach sin has 
made. To accomplish this, he labours to 
represent God as a tyrant, and His service 
as a hard service ; or he persuades his deluded 
victims that God is indifierent to their happi- 
ness, and therefore the path of wisdom is to 
seek their own happiness by yielding to the 
inclinations and passions of their nature. All 
who thus yield imitate the Prodigal Son. His 
petition, his manner, and his motive find a 
parallel in their conduct. Like him they 
obey the promptings of the spirit of Apostacy. 
They may call God, "Father," but it is not 
with them the appellation of filial love. It is 
formally and heartlessly, "Father," not "»iy 
Father!^' My Father is a name of endear- 
ment Apostacy could not utter. On the Pro- 
digal's lips it would have strangely jarred witk 



S6 THE prodigal's CHOICE. 

the request that followed : ^*My Father, give 
me the portion of goods that falleth to me." 
And so the conduct of the Spiritual Prodigal is 
utterly at variance with the acknowledgment, 
in faith and love, of the Fatherhood of God. 
God's service, God's favour, God's blessing, 
would then be his choice. He would say, 
" God is my portion : in Him I have all things 
and abound." But his life is one continued 
utterance of the petition of Apostacy : " Give 
me the portion of goods that falleth to me; 
give me that which I may enjoy by myself — 
that over which I may have absolute control- 
that to which I have a fancied right — that 
which will enable me to depart into the far 
country.*' 

But there is another influence exerted on 
man — a gracious, Divine influence. We can 
conceive the father of the Prodigal pleading 
vrith his son, persuading him to relinquish his 
mad project, promising forgiveness and restora- 
tion, and assuring him that he might still find 
happiness in his home, if, in the spirit of a 
child, he resolved to continue in it. So God, 
in the Gospel of his Grace, reveals Himself to 
sinners. '^ God was in Christ reconciling the 
world unto Himself." Sinners, Apostates from 
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Qod, whose hearts are gone after idols, cannot 
indeed be the objects of God's love of com^ 
placencyy but they are the objects of His love 
of pity. Infinite compassion pleads with them, 
and infinite compassion points to the Atone- 
ment as the revelation of the Father's grace. 
In the sinless humanity and atoning work of 
His beloved Son the Father is declared, " The 
only begotten Son, which is in the bosom of 
the Father, He hath declared Him." (St. John 
i. 18.) Man can now look upon God and live, 
because he is bidden to '^ Behold what manner 
of love the Father hath bestowed upon us, 
that we should be called the sons of God." 
(1 John iii. 1.) Salvation, by the love of God 
the Father, by the death of God the Son, by 
the power of God the Holy Ghost — full resto- 
ration to all the privileges of Sonship, is the 
Gospel message of " good tidings " to the 
Spiritual Apostate. Paradise may be regained. 
The way of access to the Father is open to the 
penitent. Receiving the Spirit of Adoption, 
the believer cries, ''Abba, Father/** He per- 
ceives sin to be exceeding sinful. He is no 
longer disposed to yield to the carnal inclina- 
tions of his corrupt nature. The delusion 
under which he was labouring becomes appa- 
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rent. The soul's wants satisfied, he esteems 
all other things in comparison but loss. A 
new heart and a right spirit given to him, he is 
animated by new desires, new hopes, new aims; 
He lives a new life — a life that is " hid with 
Christ in God " — a depending life of child-like 
faith in the provision God, who is rich in 
mercy, has made for all His children. Instead 
of the Apostate's petition, " Father, give me 
the portion of goods that falleth to me," he 
sums up all his wants in the Pattern Prayer of 
Spiritual Sonship : " Our Father which art in 
heaven, Hallowed be thy name. Thy kingdom 
come. Thy will be done in earth, as it is in 
heaven. Give us this day our daily bread* 
And forgive us our debts, as we forgive our 
debtors. And lead us not into temptation; 
but deliver us from evil. For thine is the 
kingdom, and the power, and the glory, for 
ever. Amen." At the mercy-seat of a Cove- 
nant God, he is the child longing to be at 
home — longing to find happiness in God, in 
God's glory and service — not prescribing to 
God what He should bestow, but leaving 
Him to assign that earthly portion which 
fieemeth to Him good — not claiming His 
bounty, whether daily bread for the bodyi 
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OF the bread of life for the soul^ as a right, the 
reward of merits but as a privilege, the result 
pf mercy. 

The contrasted influence of God and Satan, 
thus before us, how momentous is the ques-» 
tion, the personal question, to which influence 
are we yielding ? The question is not, what is 
our profession ? — ^but what is our experience ? 
^Tiat is the character of our communion with 
God? There are those who never bend the 
knee in prayer. This may not be our case. 
We may observe the form of prayer ; but do 
we really pray ? We may possess the form of 
godliness ; but do we possess its power ? 

Let us faithfully apply the test : — Are we 
children longing to be at home, or do we only 
desire those gifts from God which we can 
employ selfishly, if not sinfully ? — employ, as 
the Prodigal designed to employ his portion of 
goods, as a means to enable us to depart from 
the presence and favour of our heavenly Father? 
Are we Prodigals departing, or Believers de-» 
pending ? 

In other words. What is our Choice ? 
Are we satisfied to have our portion only in 
this life ? Do we allow present pleasures and 
gratifications to tempt — present cares and 
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anxieties to absorb — and close the eye of 
faith to things future, the inheritance above ? 
Do we fall down and worship the merchandise, 
and the bank, and the wages ? Do we attempt 
to feed the soul on that which is not bread, on 
the husks which the swine do eat, and reject 
the manna, the bread of life, which came down 
from heaven ? 

There are many disappointed ones, asking, 
** Who will show us any good ? " There are 
many who have tried the earthly portion, and 
found it unsatisfying. How could it be other- 
wise ? " How can dead matter satisfy a living 
spirit ? How can a world like this compensate 
a lost soul?" 

** I knew," says a venerable servant of God, 
*' in the village where I was born, a rich world- 
ling. It was his custom daily to bring his 
bags of gold out of their hiding-place, and to 
pour out their contents on a table ; having 
done which, he would go to the extremity of 
the room, and then return to the table with 
fixed eyes, stretch out his arms over the glitter- 
ing heap, and exclaim, *A11 this is mine !' It 
was his for a brief season to look at, to be 
careful to secure, to study to increase, to 
idolize — to occupy his thoughts by day, and 
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probably to infest bis dreams or disturb his 
sleep by nigbt. He called it his : he did not 
truly possess it — rather it possessed him. He 
was its slave. It was his tyrannical task- 
master. He had no real enjoyment of it. 
He made no good use of it. He im- 
proved it not to the purposes for which it 
came into his hands, for comfort to himself, 
and for the benefit of others. For a few years 
his eyes gazed upon his hoards, and his arms 
embraced them. But at length there came a 
period when he could look at them and grasp 
them no longer — when he could never again 
exclaim, *A11 this is mine/ — a period when 
this treasured heap ceased to be his — when he 
could no more assert a right to it than an 
unborn infant — when his eyes fixed upon his 
portion, his idol, for the last time^ and his 
bending frame hung over it for the last time. 
However unwilling, he was compelled to bid it 
an everlasting farewell. He carried none of it, 
no, not a single grain of all that gold, into the 
invisible and eternal world. He went to give 
an account of the deeds done in the body, and 
the manner in which he had acted as a steward 
of the goodness of God." 

It is a terrible mistake to make wealth our 
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portion. "They that will be rich fall into 
temptation and a snare, and into many foolish 
and hurtful lusts, which drown men in destruc-* 
tion and perdition." (1 Tim. vi. 9.) But this 
is only one of the forms in which Spiritual 
Apostacy from God is seen. Whatever is 
preferred to the kingdom of God and His 
righteousness, whatever excludes religion as 
f* the one thing needful,*' is the soul's portion* 
There are many objects for which men are 
striving, which in themselves- are right and 
lawful ; but these objects, when they occupy 
the chief place, usurp God's throne in the 
heart. They become idols. 

" Whatever passes as a cloud between 
The mental eye of faith and things unseen, 
Causing that brighter world to disappear, 
To seem less lovely, and its hopes less clear,— 
This is our world, our idol, though it bear 
Affection's impress, or devotion's air." 

Jane Tayloe. 

, If compelled to say thus much of things 

lawful in themselves, and in their place, how 

shall we speak to . the lovers of money, the 

lovers of pleasure, the lovers of sin ? What 

will be the value of their portion on a dying 

pillow ? Raise the heap of gold as high as 

they can — enjoy the heaven of carnal indul- 
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gence and selfish gratifications as mucli as they 
can— sin as much as they can — will these 
things bring peace at tlie last ? Will sin be a 
trifl,e then ? Will such pleasures be a sweet 
morsel then ? Will the gold purchase admis- 
sion to the company of the blessed ? Wilful 
sinners are, by their sins, " treasuring up wrath 
against the day of wrath." Lovers of pleasure 
more than lovers of . God, dream that ** to- 
morrow shall be as to-day, and much more 
abundant ; '' but what if death starts unlooked 
£or from behind the curtain, and apprehends 
them as high offenders against the majesty of 
Heaven,' whose gifts they are abusing, whose 
laws they are trampling upon, and whose 
Gospel they are despising ? Lovers of money 
vainly imagine " a man's life consisteth in the 
abundance of the things that he possesseth ; " 
but the owner of unsanctified gold here, can 
only expert eternal povecty hereafter, " How 
hard is it for them that trust in riches " — who 
make wealth their portion — " to enter into the 
kingdom of God ! " (Mark x. 24..) 

Oh let us take the Cliristian*s Portion, with 
the Christian's faith! The Father's eye of 
love rests upon us ; the Father's hand of grace 
proffers to us a portion for the soul — a satisfy- 

D 
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ing portion — the portion of a child* In Christ 
all fulness dwells (Col. i. 19; iL 9), and out 
of his fulness we may all receive "grace for 
grace" — abundance of grace. (John i. 14, 16.) 
It is not, indeed, a portion for the flesh. In 
the religion of the Gospel there is nothing to 
allure the apostate nature. That must be 
renounced — that must be crucified — crucified 
with Christ. The abounding grace, the par- 
doning mercy, the infinite, imfathomable love 
of the Father, are all exercised JwUly and 
righteously^ through the sacrifice and atone- 
ment of Jesus ; and faith in that atonement 
not only justifies the sinner, but constrains 
him to mortify the flesh with its affections and 
lusts. The portion is a holy portion. But the 
Cross becomes the Christian's Privilege. He 
knows that without it he could not be sancti- 
fied — ^he could not be made meet for " the 
inheritance of the saints in light." In bearing 
the Cross, he feels that it is needful in order 
to the enjoyment of his portion ; it becomes, 
as it were, a part of that portion, precious 
because necessary. He can say, " God forbid 
that I should glory, save in the Cross of our 
Lord Jesus Christ, whereby the world is cruci- 
fied imto me, and I unto the world." (Gal. 



THE prodigal's CHOICE. 85 

vi. 14.) Progressive Sanctification, marking 
the progress of his death unto sin, is the 
object of his heart's desire, and it is also the 
measure of that "peace and joy in the Holy 
Ghost " which spring from the assurance of his 
Adoption as a child of God. 

It is this assurance — the assurance of Adop^ 
Hon and all its privileges — that constitutes the 
blessedness of the believer's portion. Such an 
assurance, in the hour of death, has often been 
like the sweetest music that ever readied the 
ear. It has lit up with a gleam of joy the 
closing eye. It has made the faint lips colour, 
and utter a gasp of thankfulness and praise. 
Should we not anticipate this joy ? Nay, 
mtist we not anticipate it, in the hour of 
health and vigour, if we would hope, in the 
hour of nature's extremity, to find Jesus 
precious, and God " the strength of our heart 
and our portion for ever " ? 

" He nothing knows, who knows not this, 
That earth can yield no settled bliss, 

No lasting portion give. 
He all things knows, who knows to place 
His hopes on Christ's redeeming grace, 

Who died that we might live.*' 
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LECTURE III. 

THE FUGITIVE FROM GOD. 



" A certain man had two sons : and the younger of 
them said to his father, Father, give me the portion of 
goods that falleth to me. And he divided unto them 
his living. And not many days after, the younger son 
gathered all together, and took his journey into a far 
country."— St. Luke xv. 11-t13. 



The Attraction of Home. — ^Parental Indulgence and 
Parental Authority.— Apostacy in its Human Aspect 
— The Danger of having our own "Way. — Sin a 
Departure from God.— Christian Baptismal Educa- 
tion. — The Keystone and the Architect. — ^The Con- 
firmation Challenge. — ^Whither am I going ? — Chris- 
tian Privilege the Source of Christian Strength. 



The younger son has made his Choice. 
" Father, give me the portion of goods that 
falleth to me." Inclination has blinded his 
judgment. He is anxious to sacrifice home, 
and its privileges, that he may gratify self. 
His demand; illegal in itself, and arrogantly 
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urged, is not refused. The father " divided 
unto them his living." 

I do not think we ought to consider this 
act, on the father's part, as a token of the 
absence in the Prodigal's home of that pa- 
rental restraint which is enjoined so frequently 
in God's Word. Parents may, indeed, and 
often do, become participators in. the sins of 
their children. Eli, fondly weak, foolishly 
partial, and criminally indulgent to his sons, 
connived at their excesses, and so entailed a 
curse upon himself and them. It is a parent's 
duty to learn with affection, but with firm-r 
ness, to • say No. Gross sins cannot be re- 
strained by a faint-hearted and feeble rebuke. 
This is not the limit of a parent's authority. 
Submission and obedience are due to the 
parent as such, and they ought to be insisted 
upon. Not that the inclinations of children 
should be crossed unnecessarily, much less 
with bitterness. Where this is done, the 
parent's prohibition is felt to be a galling 
chain. Children should be won to subjection 
by loving discipline. This seldom fails to 
secure the ready acquiescence of filial obedi- 
ence. When it does fail, the conscience of 
the child at least acknowledges the rightful 
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exercise of parental authority. " It is one of 
the wisest and most Christian of all rules, to 
teach children to seek and find their happiness 
at home ; and it is much in favour of this rule 
that they are strongly disposed, in a large 
number of instances, to find it there." Simple 
things ordinarily delight them, till others, and 
often, alas ! parents themselves,, stimulate in 
them artificial tastes, and the lust of the eye, 
and the pride of life, and the love of the 
world, destroy the attraction of home. The 
attraction of home ! Parents ! you who have 
cause to lament over the wanderings of some 
Absalom, does not the expression, "the at- 
traction of home," remind you, painfully, how 
imperfectly you sought and laboured to make 
the home of your children attractive ? Parents 
who make home so pleasant that their children 
love it, that in all the wanderings of sub- 
sequent life they turn to it with delight, do 
very much to guide their steps away from all 
the haunts of dissipation, and to form in them 
a taste for those joys which are most enno- 
bling. If there were more happy, attractive, 
Christian homes, there would' be fewer pro- 
digal cliildren. 

Exceptions, however, there will be ; and the 
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Prodigal Son appears to have been an excep- 
tion. The progress and issue of the Parable 
show that the character of the father was in all 
points highly commendable. And even this 
division of property was more an exhibition of 
bounty on his part^ than a sacrifice of parental 
authority. The age at which the son had 
arrived, may have rendered opposition dan- 
gerous. To have refused, might have pro- 
voked in him the spirit of revenge, and moved 
him to commit an act of robbery. The dis* 
play of a generous disposition is by no means 
calculated to lessen authority. If any act of 
the father's at this juncture could have quelled 
the rising emotions of Apostacy in the rebel* 
lious heart of his child, this yielding up, at 
his imperious demand, not property tliat of 
right belonged to him, but property that con- 
stituted his own living, might have been 
expected to do so. And in the end, who can 
doubt, the remembrance of this bounty, the 
thought of his father's heart overflowing with 
liberality and love, formed a strong motive in 
the far-distant land of his voluntary exile, 
constraining the wanderer to seek his home 
again? Thus much we may infer the father 
did. In granting the petition, he would 
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reason cahnlj and earnestly with his son. The 
impropriety and folly of hiu conduct would be 
pointed out. He would urge every plea of 
parental love and filial duty. And when at 
length constrained to yield to headstrong 
waywardness, it would be with the hope and 
prayer, that that waywardness might soon find 
its fitting correction, and experience lead to 
the conviction he in vain sought to secure. 

And now we have to delineate the Prodigal 
preparing to carry into execution the designs 
of Apostacy. For the first time, as he ima- 
gined, he is master of himself and of his 
property. He has only to think and act for 
himself, without any reference to the wishes 
or commands of others. The dream of ex- 
pectation is about to be realized. He doed 
not hesitate long as to the course he should 
])ursue. Like the rich fool in the parable, he 
doubtless argued thus with himself : — " Soul, 
thou hast much goods laid up for many years : 
take thine ease; eat, drink, and be merry." 
The only object he has in view is positive 
enjoyment. But he perceives there is a bar- 
ker m his path to the temple of pleasure, 
he good order and discipline of home would 
terfere with the indulgence of hii^ lusts. 
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Encircled by the domestic enclosure, he was 
like a bird shorn of its wings, or imprisoned in 
its cage ; he possessed everything but liberty. 
He could not soar into that region of delights 
imagination had depicted in such vivid colours. 
He must be free. He must quit the parental 
roof. What other alternative could be sug- 
gested? To remain at home was imprison- 
ment and death to his expectations. So we 
read, — 

" Not many days after, the younger son 
gathered all together, and took his journey 
into a far country.** 

Observe the picture closely. It brings be- 
fore us Apostacy in its human aspect. It is 
the Earthly Glory, as true to life now, as it was 
two thousand years ago. The home he is about 
to desert, is the same peaceful abode in which 
he had been born and educated. In days of 
innocence it had been his little paradise. But 
its once happy scenes and occupations have 
now lost their charm. He has no relish for 
them. They are not changed, but he is. The 
spirit of the child is gone. His home he 
regards as his prison-house, and his father as 
the keeper. The wholesome restraints of his 
father's right hand, gently pulling him back 
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when he was disposed to stray, — the silent, but 
well-understood rebuke of his father's super- 
intending eye, — the mild expostulation, the 
salutary admonition, hitherto heard, with de- 
light, — are now regarded as unwelcome in- 
truders, enemies to his peace, destroyers of his 
happiness ; so many litiks in the chain which 
impedes his progress in his career of pleasure 
and self-indulgence. He is impatient of con- 
trol. The love and authority of his father are 
distressing to the distorted eye of Apostacy. 
He would obliterate the remembrance of the 
paternal solicitude which had watched over 
him from his cradle to the present hour. He 
would quiet the voice of conscience, warning 
liim of the wound he is about to inflict in his 
father's bosom, by his unnatural, ungenerous 
conduct. Self is the object of his idolatry. 
His own happiness, his own gratification, is 
above every other consideration. That re- 
quires him to leave his home, and he resolves 
to act upon the impulse. He cannot brook 
delay. He must be gone immediately. " Not 
many days" were allowed to elapse. The 
Apostate's spirit had long been no stranger to 
hiiJi ; and now, with the Apostate's portion, he 
lastens away, — ftway from peace and happi- 
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ness he might have found, to enjoy "the 
pleasures of sin for a season.** 

Bitter was the disappointment lie reaped in 
the end. He saw the wretched folly of his 
choice, when he could not avoid its conse- 
quences. Liberty to sin he found to be the 
greatest slavery. The cords of his own lusts 
proved a miserable exchange for tlie restraining 
bandb of parental affection. 

Let the young learn how dangerous it is, 
even to the happinfess of this world, to be 
allowed, or to desire to have our own way. 
The guidance of parental affection is the 
child's privilege. It is no degrailation to 
submit. And it is no part of a child's duty 
to question the decision of a parent. That 
decision may not in all cases be the best, but 
the child is not to sit in judgment upon it. 
In matters of right and wrong, of course the 
parent's authority must yield to the dictates of 
conscience ai)d the Word of God. But such 
cases rarely occur. Few parents would enjoin 
their cliildren to commit sin. The swearer will 
not teach his children, save by example, to 
swear. The profligate values tlie virtue of his 
daughter. The drunkard will not plead with 
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hill boy to follow in the steps of Lis own 
clefp'adation. The disobedience, the self-will 
of the young, is manifested, not when the law 
of God compels and constrains them to say, 
" No ! " to the tempter's voice, though it be 
the voice of a parent, but in the preference of 
inclination to duty* This is the gemi of the 
prodigal life, casting off parental restraints. 
" I shall do as I please," — this is the language 
of the apostate child in its earthly relationship. 
How it contrasts with the record of the Son of 
God, who '*went down with His parents to 
Nazareth, and was subject unto them." 

But the Earthly Story must now again give 
place to the Heavenly, the Spiritual meaning. 
The opening words of the Parable introduced 
the first scene in the eventful history of the 
Spiritual Apostate, — man making choice of his 
portion in this world : " Give me the portion 
of goods that falleth to me." The next scene 
brings him before us a Fugitive from God, 
flying into a far country. 

This scene is significant of the depravity of 

nmiu It attests the doctrine — the natural 

-n, that is, the evil and corrupt nature 

I tlirough transgression, we all bring 
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with US into the world, is ever departing firom 
Ood. 

, The doctrine is of cardinal importance. It 
ia a fundamental verity of our holy religion. 
It is capable of Scriptural and experimental 
proof. And yet, practically, it is very gene«> 
rally disregarded. Especially in the Education 
of youth it is almost totally ignored; and as 
my object in expounding this Parable is chiefly 
to promote the spiritual interests of the yaung^ 
let me bespeak their earnest attention, as also 
of parents and instructors.* 

'* The natural man is ever departing from 
God.** I regard this doctrine as the Key-stone 
of the structure of Scriptural, Christian Educa- 
tion. In connexion with the Sacrament of 
Baptism and the ordinance of Confirmation, 
its reception is essential. Indeed, without it, 
it is impossible for the mind to form any 
Qorrect views of religious truth. It includes, 
or expresses, the only strictly correct definition 
of Sin — ^namely, that it is Departure from Ood* 

* If the following remarks should appear to the reader, 
in some measure a digression from what might be con- 
sidered the more direct exposition of the Parable, the 
occasion they contemplated—an approaching Confirma^ 
tion — will explain the cause. 
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This definition, this idea of sin, should be the 
first religious thought impressed upon the 
mind of a child. It is the most elementary of 
truths — simple and complete. It may be com- 
prehended as soon as anything can be compre- 
hended. Sin is Departure from God as our 
Fat/ier. By line upon line, and precept upon 
precept, this truth should be graven, as it 
were, upon the tablet of the heart. And 
every parent has, so to say, an illustration 
ready to hand, which should be continually 
urged : the earthly relationship of the child is 
the Divinely appointed type or picture of what 
should be the lieavenly relationship. 

View the Parable in this light, and it is 
a treatise on the Christian Education of the 
young. Christian Education differs widely 
from every human theory of Education. It 
does not consist in the vain attempt to cut off 
this and that branch of the tree of sin in order 
to mend it, but it inculcates as an absolute 
necessity the entire uprooting of the tree. 
The tree is evil, and how can an evil tree 
produce good, spiritual fruit ? The natural 
heart is apostate from God, — how can Apos- 
tacy yield the love and obedience of a child ? 

The Education which exacts from' a child. 
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when in fault, a promise, made in the con- 
fidence of his own natural strengtli, that he 
will not repeat it, is not Christian Education, 
It may answer for earthly purposes, hut it is 
most delusive, if the child's relationship to 
God is to be acknowledged at all. In this 
particular, many orthodox parents are very 
heterodox in their practice. They teach the 
child, indeed, to acknowledge in words that he 
has ''no power of himself to help himself;" 
but they proceed, inconsistently, to make 
demands upon the exercise of a strength wliich 
they know he has not* The young axe taught 
— ^in effect, at least, — ^that it is their duty to 
mend themselves, and they are exhorted to set 
about it, instead of being taught that this 
mending of self is impossible on their part. 
Their dutif certainly it is. The duty of every 
one is to love God with all the heart, and to 
love our neighbour as ourselves. But the 
question is not, what is our duty ? but whence 
are we to obtain power to perform our duty ? 
Does the power exist in our apostate nature ? 
A distinct negative to this question must be 
given. '' The condition of man, after the fall 
of Adam, is such that he cannot turn and 
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prepare himself, by liis own natural strength 
and good works, to faith and calling upon 
God."— Article X. 

This is the Negative side of Christian Educa- 
tion. It is the truth as it regards man. It 
may be, and is, humbling, condemning truth, 
but there can be no knowledge of saving truth 
without it. 

Saving truth there is ! Blessed be God, He 
has not deserted us in the extremity of our 
needi His arm has brought salvation nigh. 
Grace, the grace of God by Christ, ivithout 
which we could verily do nothing, prevents, 
goes before — secures to the Apostate a good 
will, a will to return to God, — ^and works with 
him, continually aiding and forwarding his 
return when he has that good will. 

This is the Positive «ide of Christian Educa- 
tion. And if the doctrine, or fact, of man's 
departure from God be fitly called the Key^ 
stone of the structure, this other doctrine, or 
fact, of the grace of God in Christ, by which 
we are brought nigh to Him, may be fitly 
termed the instrumentality employed, the 
Architect^ whose office it is to raise upon 
that Keystone the structure itself. " He shall 
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bring forth the head-stone thereof with shout- 
ings, crying, Grace, grace unto it," (Zech. 
iv. 7.) 

Both doctrines, thoroughly received, would 
throw a flood of light upon the subject 
of Infant Baptism. The Baptismal Service 
throughout echoes the teaching of the Ninth 
Article of our Church, — '^ Man is very far 
gone '* — gone as far as his nature can lead him 
— " from original righteousness ; " so far gone 
that '' the flesh lusteth always contrary to the 
Spirit." Hence the demand, — " Dost thou 
renounce • • • • the carnal desires of the flesh, 
so that thou wilt not follow nor be led by 
them?" The renunciation of these desires, 
the determination not to be led by them, 
springs from the conviction that they would 
lead us far from God. The prayer for the 
child about to be baptized is to the same 
eflect, — " Grant that all carnal affections may 
die in him, and that all things belonging to 
the Spirit may live and grow in him." And 
again, how decisive the comprehensive sum- 
ming up of the doctrine of Baptism, in the 
exhortation to the sponsors, — " Baptism doth 
represent unto us our profession, which is, to 
follow the example of our Saviour Christ, and 

B 
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to be made like unto Him^ that as He died 
and rose again for us^ so should we, who are 
baptized, die from sin and rise again unto 
righteousness, continually mortifying all our 
evil and corrupt affections, and daily pro- 
ceeding in all virtue and godliness of living." 
What a body of Evangelical truth we have 
here! It is much to be regretted that this 
sacrament is not now generally administered 
in accordance with the direction of the rubric, 
— " when the most number of the people come 
together.** In that case, since every one pre- 
sent would be put in remembrance of his own 
profession, we should not find so many utterly 
ignorant as to what that profession really is. 
It has come to pass that men call themselves 
Christians without asking what Christianity is. 
" As matters now are, anybody may call him- 
self a Christian We no longer pretend 

to define the meaning of the word Christian, 
or to require any actual test of orthodoxy 
«r communion." — (The " Times," March 18, 
18.'j8,) Is it not high time to return to first 
priiicipivs, — to determine what we really mean 
by thj« word Christian ? Would that we all 
id cHJi Baptism as representing unto its 
%M«ittn. The practical infidelity, which 
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reduces Baptism to a mere fcyrm^ is scarcely 
less dangerous than the superstitious error of 
the Romanist and the Tractarian, who regard 
it as a chamu Formal Baptism would appear 
to be as injurious as formal Prayer, or the 
formal reading of the Scriptures. Formality 
on the one hand, and superstition on the other, 
have sadly interfered with the enlightened use 
of this Evangelical ordinance. Let it be re- 
stored to its place, as a significant token and 
seal of Covenant Grace on 6od*s part, and let 
us understand that the evidence of our Re- 
generation is to be founds and found only, 
in the victory we obtain^ through the power of 
Divine Grace^ over our evil and corrupt natures. 
Applying this to the Education of the 
young, the baptized child should be educated 
on this persuasion, — that he must die to sin, 
and rise again, in Christ Jesus, unto righteous- 
ness. To this end, he should be continually 
reminded of the privileges sealed to him in his 
Baptism, " wherein he was made a member of 
Christ, a child of God, and an inheritor of the 
kingdom of heaven." These are his privi- 
leges; not evidences of a new nature, but 
pledges to it. They are, on God's part, the 
assurance to us of his good will in Christ* 

Eg 
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Our belief in that good will ; our conviction 
that all the promises of grace, — the grace of 
pity and compassion^ which provided in the 
sacrifice of Christ " a full, perfect, and sufficient 
sacrifice, oblation, and satisfaction for the sins 
of the whole world," — are promises made to us 
and " to our children '* (Acts ii, 39) : — this 
belief precludes all doubt as to the favourable 
reception of children by our heavenly Father. 
" Suffer the little children to come unto me, 
and forbid them not ; for of such is the king- 
dom of heaven : " — these are words which, if 
they express anything, express thus much, — 
that the sign and seal of admission into the 
Church of Christ are not to be denied them. 
If infants be included in the Covenant of 
Grace ; if we are to believe that, by virtue of 
what Christ has done as our Representative, 
the death of the infant is its departure to 
ghry^ how can we refuse them the Covenant 
Sign appointed by Christ Himself ? Or, if we 
refuse that Sign, how can we consistently teach 
them, as they advance in years, that the Privi- 
leges of the Christian Covenant belong to 
them ? How can we teach them, consistently, 
that God is their Father, Christ their Saviour, 
the Holy Ghost their Sanctifier? And if 
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these Privileges do not belong to them, how 
can they possibly live Christian lives? On 
the other hand, what powerful arguments, 
what earnest entreaties, what spiritual instruc- 
tion, may be based upon the fact of the Bap- 
tismal Covenant, — a Covenant which seems to 
bring God's love near to the child, in order to 
secure the child's love to God. If no such 
love exists, then, indeed, we may teach chil- 
dren, truly, that they inherit a corrupt nature, 
which is ever departing from God; but this 
will only lead to despair^ if they believe it, — 
to indifference if they do not. But if such 
love does exist, — if Baptism be the significant 
token and seal of that love, — then we have the 
positive as well as the negative side of Christian 
Education. The parent may thus reason with 
his child : — ** You do indeed inherit a nature 
prone to evil, — a nature that would lead you 
far from God, to live without Him in the 
world, — a nature that prefers sin to holiness, — 
a nature easily beguiled by the Great Deceiver. 
But there is One who can help you. God has 
prevented you with His goodness. There is 
grace abounding. Christ has died for you. 
God in Christ has set His love upon you. 
And the promise of the Holy Spirit is given to 
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you. Doubt it not. By a visible sign and 
seal, all the privileges of the Christian Cove- 
nant have been made over to you, — made over 
to you " without money and without price," — 
made over to you, not after years of probation^ 
but in the very dawn of life. God met you, 
as it were, on the threshold of existence. He 
sealed to you the Grace of Privilege : Covenant 
Grace. You may appropriate all the promises. 
You may rejoice in the appropriation of the 
Father's love, the Saviour's merits, the Spirit's 
sanctifying influences ! If you continue in the 
service of sin and Satan now, it must be by 
rejecting and despising the love of God, the 
cross of Christ, the Spirit of Grace I God has 
commended His love to you. He has called 
you to a state of salvation; and He waits to 
bestow, in answer to diligent prayer, that 
** special grace " which will enable you to keep 
His commandments, and to continue in a state 
of salvation unto your life's end. Tempted 
you may be, — the corrupt nature remains in 
you, — but in every temptation you have access 
to the Father by the faith of Jesus Christ, and 
if you only avail yourself of the privileges of 
^^f^. Christian Covenant, in the end you will 
^ the Christian's victory ! 
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This is Christian Education, The child is to 
be taught that, as a poor impotent sinner by 
nature, he has no resources of his own, but 
must go out of himself, and find in Christ 
spiritual strength. Of this truth his Baptism 
is a most striking and significant representation. 
It proclaims the absolute necessity of ** a death 
unto sin, and a new birth unto righteousness " ; 
and it assures the child of its free admission 
into a state of Privilege and favour with God, 
which state, if improved, will inevitably result 
in that gradual, steady growth in grace, that 
renewing of our fallen nature, which will at 
length conform it, in the kingdom of glory, to 
the likeness and image of Christ. 

Most admirably adapted to enforce this 
practical use of our Baptismal Privileges is the 
ordinance of Confirmation. If any Service 
could guard us against the delusive, soul- 
destroying error of the Church of Rome, which 
confounds the sign with the thing signified, the 
Confirmation Service is that Service. It puts 
the question, in effect, What use have you made 
of your Baptismal Privileges? Have you 
believed in the reality of those privileges, and 
have you acted upon that belief? Have you, 
or have you not, been living a baptized, a 
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regenerated life — the life of a child of God ? — 
or have you regarded your Baptism as a form — 
a form which, perhaps, you are disposed to 
think has done you no harm if it has not done 
you any good ; whereas, if only a form, it can 
but serve to increase your condemnation, since 
the guilt of making it so, rests entirely upon 
yourself? Have you, in the strength of Divine 
Grace, which God, with reverence be it said, 
pledged Himself at your Baptism never to 
withhold if you sought it, — have you, in the 
strength of that Grace, been crucifying the old 
nature, the carnal affections, and nourishing all 
things belonging to the Spirit ; or have you 
neglected to seek that strength, and, as a 
consequence, find yourself more distant from 
God than you were in infancy, the carnal 
affections growing stronger and stronger, incli- 
nation and lust and self-will impelling you to 
the prodigal course, away from God and 
holiness and happiness, into the far country ? 

If this be the unhappy condition of any 
amongst ourselves ; if the checks and reproofs, 
the drawings and inclinings of the Holy 
Spirit have been disregarded ; if we have been 
living without Prayer, without the study of 

i*8 Word, without the diligent use of the 
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means of Grace ; then we must be Prodigals in 
spirit, apostate children ! Of what avail are 
home privileges without a filial spirit? Of 
what avail had been the profession of such a 
spirit, on the part of the younger son, in the act 
of departing from his home? It had been a 
piece of solemn mockery. And so with our- 
selves. The confirmation on God*s part of 
privileges despised, is impossible, even as the 
repetition of <a claim to them, without the 
intention of acting under their influence^ 
would be to invite judgment. 

Let every careless one be warned of the 
danger of prosecuting the journey into the far 
country. Take not another step, commit not 
another sin, before you have solemnly asked 
yourself. Whither am I going ? If yielding to 
nature, it is, it must be, far from God ! Not 
far from death and final ruin, but far from God 
and salvation ; far from safety, happiness, and 
heaven : far from God ! And what is it that 
tempts? The evil and corrupt nature which 
prefers its portion in this life. The world, and 
the things of the world, these would keep your 
soul from the better portion reserved for the 
children in their Father's house. The Great 
Deceiver is busy with you. The success of 
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his devices aecounts for your folly. A blind 
man may choose poison for food, the road that 
leads to a precipice for the road that leads to 
his home. Satan, leading the inclination 
captive, blinds the eyes of the understanding, 
or you would never prefer the flesh before the 
soul, sin to grace, earth to heaven ! ** He gilds 
and varnishes every bait with which the senses 
of fallen man can be allured. He presents 
things to us in deceitful mirrors, which make 
all objects appear the reverse of what they are. 
He pours the intoxicating draught into a 
golden cup. He hides the murderous dagger 
under a velvet robe. He promises fair, but he 
promises false." 

Know this ; in the favour of God alone, true 
happiness is to be found. Possess this portion 
and no bribe can move you ; wealth will be 
vanity ; the pleasures of the flesh poison. 

Know this ; to live with God, enjoying His 
favour, you must die to sin. The carnal must 
be crucified if the spiritual is to live in you. 
Unless the old nature is renewed, as surely as 
a stone falls to the earth you will depart from 
God into the far country. 

Neglect your Privileges no longer. Despise 
no longer your heavenly birthright. The sign 
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and seal are not yet cancelled. You may have 
encouraged the prodigal^ apostate spirit. You 
may be changed, and be changing for the 
worse. By wilful sins you may be continually 
progressing into the far country. But your 
heavenly Father's love of pity is not quenched. 
His eye rests upon you though a great way off! 
Your Saviour Christ still loves you ! The 
Spirit is not finally withdrawn ! Only return 
like the Prodigal. Take with you words and 
turn unto the Lord. Say unto Him, " God be 
merciful, for Christ's sake, to me a sinner ! ** 
Intreat Him to be from this time the Guide of 
your youth ; to give you His Holy Spirit ; and 
to restore to you His saving grace. Be no 
more deceived. Sin is a bitter portion. The 
Lord would be your portion. Return unto 
Him, and He will have mercy upon you, and 
abundantly pardon. *' Return, ye backsliding 
children, and I will heal your backsHdings." 
The door of the Father's heart is ever the door 
of hope. 

Again renew your Baptismal Covenant. It 
is very easy to forget it, to regard it as a 
religious form, or as a superstitious charm. 
All the inclinations of our fallen nature incline 
us to this folly. But it is most dangerous. 
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For as we forget, or neglect, or abuse our 
Privileges, the source of our strength, we fall 
from Grace. Remember, Oh remember ! the 
natural man, the carnal nature, is &oer depart" 
ing from God. In the strength of Grace, 
renounce that nature. Renounce it, as a 
corrupt and sinful nature. Regard it as cruci- 
fied with Christ. And henceforth let your 
life be hid with Christ in God, — the new life 
of spiritual-mindedness, the earnest of ever- 
lasting life. And to this end let the Con- 
firmation prayer be ever in your hearts and 
on your lips, — " Defend me, O Lord, with 
Thy heavenly grace, that I may continue 
Thine for ever; and daily increase in Thy 
Holy Spirit more and more, until I come unto 
Thy everlasting kingdom. Amen." 



LECTURE IV. 

RIOTOUS LIVING. 



" And there wasted his substance with riotous living.'*— 
St. Luke xv. 13. 



Leaving Home. — The Parent's Influence. — The Criminal. 
— " You never told me to do any good!" — A Christian 
and a Heathen Education. — ^Pious or Impious ! — The 
One Thing Needful. — Precept confirmed by Example. 
— The Maniac Mother. — ^ITie Prodigal's Departure.— 
The Struggle. — Feeling is not Principle. — ^The Slave 
of Inclination.— Riotous Living. — Living far from 
God. — The Two Pictures. — Innocence and Guilt. — 
The First Step to Ruin. — The Heart cannot hold 
both Prayer and Sin. 



'' It has been a dark day in the annals of 
myriads of families^ when a son bade adieu 
to his parents^ and commenced his probation 
and his struggles in the great business of life. 
The tears that fell on that occasion were a sad 
presage^ though unknown at the time^ of others 
that were to flow^ in long succession, over the 
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follies^ vices, and miseries of the unhappy 
youth. The history of ten thousand Prodigal 
Sons, the untimely graves of ten thousand 
broken-hearted parents, and the deep and 
heavy woes of ten thousand dishonoured fami- 
lies, attest the fact of the dangers that await 
a youth on leaving home; and he is most in 
danger who is ignorant of what awaits him, or 
who smiles at the fears of his friends and feels 
no fear for himself." 

It were well for parents and children mutu- 
ally to anticipate these dangers. Would not 
parents be moved to more earnest prayer, to a 
more diligent employment of the means of 
influence they possess, if they carried about 
with them the remembrance, that in a few short 
years the child of affection must be rent from 
their embrace, and be exposed to the combined 
assaults of the world, the flesh, and the devil ? 
If parents neglect the seed-time of life, ought 
they to marvel if the harvest prove the harvest 
of disappointment and corruption ? 

The subject of Parental Influence necessarily 
connects itself with the scene in the Prodigal's 
career now before us, in which we behold him 
** wasting his substance with riotous living." 
And, since " prevention is better than cure," 
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we may profitably dwell upon the responsi^ 
bilities attending the exercise of this influence* 
The following incident is narrated by a 
minister as occurring, some years ago, at In* 
verness, in Scotland. He was on a preaching 
tour, and one day attended a court of justice 
to witness the trial of some criminals. After 
an aged woman had been tried, and sentenced 
to banishment from her native country, a fine, 
handsome young man was placed in the dock. 
A charge of wilful murder, accompanied with 
circumstances of extreme atrocity, was brought 
against him. It appeared that he had first 
seduced, and then destroyed, the unsuspecting 
victim of his villany. This happened on a 
Sabbath morning, paving, as he thought, 
concealed the corpse of the deceased, he went 
to the Kirk, and remained in the midst of the 
congregation during the concluding part of 
Divine service. There was something so in- 
decorous in his habiliments, so excited in his^ 
countenance, so confused in his behaviour, and 
altogether so strange and wild in his look, that 
the eyes of a great portion of the congregation 
were fixed upon him ; and, although he at* 
tempted to join in the singing, he could not 
divert from his person the curiosity of the 
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people. After service, the well-known female 
friend of this identical young man was found, 
shockingly mangled, and hid under a hedge. 
Suspicion immediately fell upon him as the 
murderer. He was taken into custody, tried, 
and sentenced to execution. During his im- 
prisonment, the minister who gives the account, 
obtained permission to visit him. " I found 
him," he says, " in his cell, loaded with irons, 
chained to the floor, and sitting on straw. A 
chair was beside him, on which lay a Bible. 
From the moment I entered the room till I 
left, he never looked up. Not a question that 
I put to him would he answer. At length I 
said, * Shall I pray with you ?' He muttered, 
*Yes.' Anxious to know something of his 
previous history, I made inquiry, and ascer- 
tained that only a few hours before I visited 
his cell his mother had been admitted to take 
leave of him. To her he said, ' Mother, if it 
.had not been for you, I should not have been 
here ! ' She replied, * I 'm sure I never told 
you to do any harm.* With awful emphasis 
he rejoined, * / am sure you never told me to do 
any good' From that hour he refused to 
converse. In a few days after, the sentence 
of the law was carried into effect. I could 
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find no ground to hope that his mind had been 
properly affected, or brought into a penitent 
state." 

What must have been the emotions and 
reflections of a mother, against whom it was 
possible for a son, in such circumstances, to 
utter so piercing a reproach, it is impossible 
to describe. Let parents learn what blessings 
they may confer upon their children by the 
timely and prayerful influence of religious 
instruction, and how poignant may be their 
own grief if they should ever hear, and hear 
with truth and justice, the awful reproach, 
" You never told me to do any good ! " 

Such is the dark side of the picture of a 
Parent's Influence. It tells us the riotous 
living of the Prodigal is but the last link of 
a chain of causes. The first cause may be the 
neglect which has left the child uninfluenced 
by the lessons of early piety. Surely, the 
solemn consideration, ^' My child, the child of 
my affections, may come to a felon's end," 
should arouse every parent to a sense of the 
responsibility which the relationship involves. 
The contemplation of what may be the sad 
reality in any case, should lead them to regard 
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with the deepest interest the Christian Educa- 
tion of their children. 

I say Christian Education. I mean the 
Education which starts with that first truth, 
that elementary principle, " the natural mauy 
the nature we all inherit, is ever departing 
from God.'' Spiritual Apostacy is the germ of 
all riotous living. It is the fountain whence 
the bitter streams proceed. The germ must 
be destroyed, the fountain must be purified; 
otherwise, Apostacy from God can only be ex- 
pected to issue in self-indulgence, lust, and 
sin. Alas ! how many parents fail to perceive 
this connexion between Spiritual Apostacy and 
riotous living ! As an Evangelical doctrine, a 
Scriptural doctrine, the assent is given, " The 
natural heart is enmity against God ; " but the 
assent is only formal. There is no real convic- 
tion ; and hence no effort is made to convey 
the doctrine to the minds of their children. 

The fact is, departure from God is an evil 
none but a spiritual mind can discern. Multi- 
tudes of parents live ivithout God themselves. 
No wonder it is a small matter with them 
whether their children are piotcs or impious, 
godly or ungodly! There may not be pro-? 
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fess6d indifference. There may be a passing 
desire like that of Balaam, ** Let mj children 
be pious ; let my children be godly ; " but the 
wish is not sincere, it is not intelligent, it is 
not spiritual. If it were, Christian Educationi 
in the true sense of the word, would begin. 

Instead of Christian Education, we have what 
might more fitly be characterized as Heathen 
Education. Religion towards man is incul- 
cated, but not religion towards God. As far 
as religion can subserve their own interests, 
or enforce their own requirements, parents 
will accept its aid. They are not slow to 
insist upon the child's duty to themselves. 
They hold in high estimation the command- 
ment, " Honour thy father and mother." 
Apostacy from the earthly home they would 
condemn with all vehemence. Riotous living, 
in a carnal sense, from this they would restrain 
their offspring at all cost. But are there not 
many such homes, where duty to GO0, love to 
God, forgetfulness of God, yea, Apost^icy from 
God, the riotous living of spiritual irjilclrlity, 
are matters, respecting which little, if tiiiy, 
anxiety is manifested ? 

Let us mark well the difference brt\vt'tm>i 
Christian and a Heathen Education. The k 
F 2 
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may seem to answer^ in a worldly point of 
view, as well as, or even better, than tbe 
former. In childhood, before contact with the 
world has cast its withering blight upon the 
better feelings of our nature, and the same 
contact has called into action the worse 
feelings, it may not appear so important to 
insist upon the necessity of a new heart, a 
regenerated life, a life hid with Christ in God. 
Satan overcomes many by this device. Chris- 
tian parents should be on their guard against 
it. The amiability of childhood is lovely. The 
earthly relationship is then the closest type we 
can have of the Sonship of a child of God. 
That lesson from it we may learn. The Great 
Teacher taught it. " Except ye be converted, 
and become as little children, ye cannot enter 
the kingdom of God." But, whilst we admire, 
whilst we gaze upon the natural innocence of 
childhood : and, as we gaze, love, even as Christ 
loved the young ruler, let us not forget all 
were once children ; what others are now, that 
child may become ; and, contemplating the 
progress of life, we shall not fail to acknow- 
ledge that, even from its beginning, in order 
to spiritual life — a life in which God is para- 
mount — " one thing is needful," 
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Parents should regard their children as 
immortal beings. They should bring them to 
the ordinance of Baptism with this conviction 
in their minds, " Yet needest thou one thing." 
Thej should train them up with this leading 
thought upon religious truth, " I need grace 
to change mj heart, grace to justify me, grace 
to enable me to live a new life ; and that grace 
God has promised, pledged Himself by Cove- 
nant engagements to bestow.'' Children thus 
led to the mercy-seat will never be sent empty 
away. " The one thing needful *' may be 
found there. 

And let Precept be confirmed by Example. 
Let the daily life be a practical comment on 
the Saviour's exhortation, " Seek ye Jirst the 
kingdom of God, and his righteousness." 
Parents act wisely and rightly in making 
needful provision for the teoipard wiiiils of 
their children ; but it is possible to have ft 
treasure of imsanctified wealtU. The f^ecret or 
avowed stimulus of a spendthrilVs WW ■ - 
iog gray hairs with sorrow to the g 
not unfrequently been the wealth 
a grasping parent. Seek for your 
true riches. Pray for them. Pray 
Let them see that you believe then? 
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world. Act as if you believed it. Let the 
altar of domestic worship be raised and 
honoured. Let it be the place of privilege 
— the place of union here — the earnest of 
union hereafter. Happy spectacle, when 

" Kneeling down to Heaven's eternal King, 
The saint, the father, and the husband prays. 
Hope springs exulting, on triumphant wing, 
That thus they all shall meet in future days. 
There ever bask in uncreated rays ; 
No more to sigh or shed the bitter tear. 
For ever singing their Redeemer's praise, 
In such society, but still more dear. 
While circling time moves round in one eternal sphere.** 

- This is Christian Education. Did it prevail, 
the child would never be able to bear the sad 
testimony in the closing hours of life — a life of 
riotous living, "Mother, I am sure you never 
told me to do any good." 

Parents cannot, it is true, absolutely ensure 
the Christian character of their children. But 
a great deal of parental neglect is excused on 
this plea. It is far wiser to draw largely on 
God's promises, and expect much from Him, 
believing that the great Parent of all, who is 
like a father pitying his children, will recog- 
Hize and bless parental solicitude. Using the 
Aieans, we may believingly expect the end* 
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** Train up a child in the way he should go, 
and when he is old he will not depart from 
it." 

If I have drawn one lesson from the teach- 
ing of experience, of the sad consequences 
that may result from the absence of Christian 
Education, I could turn to many other pages of 
the volume of experience for lessons of an en- 
couraging character, exhibiting the blessing 
that follows upon Christian Education. Out 
of one hundred and twenty Christian ministers 
assembled together at a Conference, upwards 
of one hundred affirmed that they were in- 
debted to maternal influence, as the human 
means, for the first dawnings of their piety. 
The following is an extract from a book which 
should be in the hands of every mother and 
every child, — " Truth made Simple, and Lec- 
tures to Children." The writer, the Rev. John 
Todd, thus narrates his own experience: — 
** In this life we can never know how many 
spirits of just men made perfect now reign in 
heaven in consequence of the faitlifulness of 
their mothers. The most devoted Christians 
on earth are those who have been led to Christ 
by a mother's love and faithfulness. You can 
hardly be aware how. deep may be the iiQ- 
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pression which you may make on the mind of 
your child, even in a very few moments of 
time. For one, I can truly say, I have never 
met with any loss so great, as that of losing the 
care and instructions of my mother during my 
childhood, in consequence of her having lost 
her reason. But I can recollect that, when a 
very little child, I was standing at the open 
window, at the close of a lovely summer's day. 
The large, red sun was just sinking away 
behind the western hills; the sky was gold 
and purple commingled ; the winds were 
sleeping, and a soft, solemn stillness seemed to 
hang over the earth* I was watching the sun, 
as he sent his yellow rays through the trees, 
and felt a kind of awe, though I knew not 
wherefore. Just then my mother came to me. 
She was raving vrith frenzy — ^for reason had 
long since left its throne, and her, — a victim 
of madness. She came up to me, wild with 
insanity. I pointed to the glorious sun in the 
west, and in a moment she was calm. She 
took my little hands within hers, and told me 
that * the great God made the sun, the stars, 
the world — everything; that He it was who 
made her little boy, and gave him an immortal 
spirit; that yonder sun, and the green fields^ 
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and the world itself^ will one day be burned 
up ; but that the spirit of her child will then 
be alive, for he must live when heaven and 
earth are gone ; that he must pray to the great 
God, and love and serve Him for ever ! * She 
let go my hands, — ^madness returned, — she 
hurried away. I stood with my eyes filled 
with tears, and my bosom heaving with emo- 
tion, which I could not have described ; but I 
can never forget the impressions which that 
conversation of my poor mother left upon me. 
Oh, what a blessing would it have been, had 
the inscrutable providence of God given me a 
mother who could have repeated these instruc- 
tions, accompanied by her prayers, all the days 
of my childhood ! But, * even so. Father, for 
so it seemeth good in Thy sight.' There is a 
gift which the mother can bestow, — the richest 
in the universe of God. She cannot give her 
child earthly distinctions ; she cannot say that 
earthly blessings shall be his ; but she can do 
more, — she can place a crown of life upon his 
head, and see him shine forth in the kingdom 
of God, as the sun in the firmament for ever 
and ever. Mothers I if when the sorrows of 
life shall be over — the world have passed away, 
—if you may stand on Mount Zion above^ 
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with your children around you, able to say, 
* Here, Father, am I, and here are the children 
which Thou hast given me: of those whom 
Thou gavest to me have I lost none;' and 
shall hear Him say, * Well done, good and 
faithful servant ; thou hast been faithful,* would 
you exchange that hour for all that ever en- 
tered into the heart of man ?" 

Mark the contrast. To stand on Mount 
Zion above, able to say, " Here, Father, am I, 
and here are the children which Thou hast 
given me ; " or to meet your children before 
the judgment-seat, and hear from their lips the 
overwhelming rebuke, ** You never told me to 
do any good ! " 

" Mother ! to thy heart are given 
Rich and precious gifts from heaven, 
Not to be thine own for ever, 
Not to save thee hard endeavour ; — 
Souls for thee to guide and cherish, 
Teach, that so they may not perish." 

The Prodigal Son, ** wasting his substance 
with riotous living," is thus a spectacle sug-> 
gesting to Parents the weighty responsibilities 
attending the influence they must exercise, for 
good pr evil, on the characters of their chiL* 
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dren. The consequences of parental neglect 
and unfaithfulness^ constraining parents to 
confess that they see their own sins staring 
them in the face, in the degradation and suffer- 
ings of their children, is " the visitation of the 
sins of the fathers upon the children," which 
God designed, in mercy, should warn and 
restrain the one, and secure the invaluable 
blessing of pious training to the other. The 
fact that no man can live to himself, — can 
prevent himself from being either a blessing 
or a curse, — a channel of happiness or misery 
to those around him, and especially to those in 
whose welfare he has the deepest interest — ^his 
own children, supplies the strongest possible 
motive to exemplary piety that can well be 
imagined. 

But we must not suppose the Parents' re- 
sponsibility in any degree lessens the responsi- 
bility of the Child. This cannot be. Personal 
responsibility exists independently of relative 
responsibility. " Shall not the Judge of all 
the earth do right ? " " The soul that sinneth, 
it shall die." " The father shall not bear the 
iniquity of the son, neither the son the 
iniquity of the father.". The Prodigal's, expe-: 
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rience conveys a warning to both. It warns 
the young against '^ riotous living.'* Let us 
thus view it, in concluding our reflections. 

The Parable tells us that^ after the younger 
son's request was granted, he "gathered all 
together, and took his journey into a far 
country, and there wasted his substance with 
riotous living," 

The first step was a departure from home* 
This was a withdrawal of himself from the 
wholesome restraint which alone had hitherto 
curbed his inclination. Lust, now unbridled, 
ran riot: the heart went after its idols. No 
doubt, before he left there was a struggle, a 
conflict, between duty and passion. The 
dawning of the last day would fail to bring 
with it that buoyancy of feeling which seems, 
under happier circumstances, to be born with 
the sun. All might be bright without; but 
could all be bright within ? There was some 
love remaining in his heart. Old recollections 
would creep in; and though they were but 
spectres of the past, they spoke of realities, 
upon which he was turning his back. And 
duty, conscience, would not fail to present 
their claims ; however unwelcome, they would 
make themselves heard. Could he from the. 
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distance, with the parental tears of parting 
love, shed in the last embrace of aifection, 
firesh in his memory — tears scarcely dry upoa 
the countenance on which they had fallen, — 
look back, and behold, without a pang of 
regret, an agony of affection, the home of his 
childhood fading like a dream from his view ? 
All this we may infer; but feeling is not 
principle. The heart cannot help feeling 
sometimes. The hardest heart is not callous 
always. There is something humane in human- 
ity, even in its last stages. It is upon this the 
Gospel works, and never was the sinner found 
who was totaUy insensible to the appeal of 
love. But love cannot restrain the inclination 
of the self-willed. There may be a response ; 
but if the heart be set upon idols, the response 
will not be followed by corresponding action. 
Hence, we marvel not that the Prodigal pur- 
sued his journey. The inclination to sin, to 
wander, the gratification of self-will, impa- 
tience of control, the desire for independence 
— these stimulated him, these urged him for- 
ward. Conscience appealed, love pleaded in 
vain. Satan led him captive — a captive in 
golden chains, sacrificing home and happiness. 
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to follow and grasp a phantom in the end! 
Arrived in the far country, he " wasted his 
substance with riotous living." He went the 
round of dissipation. Like Solomon, he with- 
held not his heart from any joy. He gave 
himself unto wine. He sought to lay hold on 
folly. Heart and soul he devoted himself to 
the pursuit of pleasure. He lived, as men 
term it, a fast life — a life of which the motto 
was, "Eat, drink, and be merry." But he 
found not the happiness he sought. The fasci- 
nations of the world, large in promise, were 
but niggard in performance. Riotous living 
proved a wasting process. It wasted his sub- 
stance, and reduced him to absolute want. 

O, how great is the folly of those who allow 
themselves to become the slaves of inclination 
•'—the inclination of the flesh ! And how im- 
portant it is to guard the young against the 
commission of this folly. It is the danger to 
which they are especially exposed. Incite- 
ments to indulgence, the seductions of dissipa- 
tion, abound. The temptations which over- 
came the Prodigal are common to men. There 
are many voices sounding in youthful ears the 
alluring invitation, " Come into the far country. 
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There you may gratify pride, and conceit, and 
lust. There you may think and act for your- 
selves, with none to check or control." 

Young men ! young women ! be not deceived* 
Riotous living, living far from God, is not 
happy living. And all living is, in God^s esti- 
mation, riotous living, which does not recognise 
Him as our Father, and His claims upon us as 
children. Never forget the prodigal character 
has progressive stages of development. It is 
not by one vast stride that Apostacy reaches the 
final goal. The fair flower which once ex-r 
panded its petals to the sun in some little 
domestic plantation, when transplanted into the 
wilderness of the world is in danger of being 
withered by a gradual process. So the down- 
ward course is taken, step by step. A painter 
once drew a picture of Innocence. He took 
for its type a beautiful smiling boy, kneeling 
in the act of prayer by the side of his mother. 
Years after he wanted a picture of Guilt, as a 
fellow to this painting. A friend told him he 
might find the object of his search in a prison 
not far distant. He went there. He entered 
a cold dungeon. A few rays of light, stream- 
ing through a grated window, revealed to him 
a wretched man, broken down with crime and 
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tensualitj* His cheeks weie hollowed Inr 
disease and misery ; his eje was lustreless, and 
arerted through shame fiom the spectator; 
ererytbing indicated the deepest distress. He 
painted this picture of Guilt, and when he had 
done so, he thought he would place the two 
pictures side by side in the dungeon, that he 
might see the effect of the contrast. No sooner 
had he placed the pictures there, than the poor 
wretched criminal clasped his hands together, 
and began to weep bitterly. ** It is my 
mother /" he exclaimed. The picture of inno- 
cence, and the picture of misery, depravity, 
and guilt, presented the very same person in 
different stages of life. Riotous living is a 
gradual process. And it is riotous living, in 
its earlier as well as in its later stages. No 
doubt, fully developed, it signifies complete 
slavery to the lusts of the flesh and the pride 
of life. The Prodigal went to the extreme 
limit ; but he was really a riotous liver before 
he left his father's house. Riotous living, 
especially in the spiritual sense of the words, 
is living for sel/emd not for God; it is opposing 
our will to His will, His Providential and His 
Revealed will. God searches the heart. Let 
his challenge come home to our experience. 
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" A son honoureth his father ; if then I be a 
Father, where is mine honour ? " (Mai. i. 6.) 

I may draw a bow at a venture, and arrest 
some wanderer in his progress, by transcribing 
the following record of the course of a spiritual 
Prodigal, written by himself: — 

" When I left my paternal roof, I possessed 
some feelings of veneration for the Great 
Author of my being, and had been trained up 
to fear His Holy Name. These feelings I 
carried with me to London, strengthened by 
the advice of my father and the pious example 
of my brother. I did not possess any proper 
knowledge of the relation in which I stood to 
God as a sinner, and my need of redeeming 
grace. All my religion " (the religion of a 
heathen^ not of a Christian) '^consisted in a 
fear of drawing down God's displeasure, and 
an idea that it was my duty to pray to 
Him night and morning. This I attended to 
for some time. At first I used to kneel 
unnoticed behind the bed, but by degrees I 
neglected this from shame and idleness, and 
used to mutter over my prayers in bed." 
(What stronger evidence of the Apostacy of 
our fallen nature can be given than this, — a 
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man ashamed to pray ?) " Sometimes I dropped 
to sleep in the midst of them^ and at other 
times never attempted to say them at all ; and 
this course I continued some years^ according 
as my conscience was more or less alarmed. 
But this I can testify, that as soon as I 
neglected Prayer my fear of God began to 
decline, and my reverence for His Name and 
House decreased. I have always considered 
this as the first step to Ruin; and happy shall I 
be, if any, who may be disposed to act the same 
part, should consider and take the alarm before 
they restrain Prayer on their knees before God. 
True, my prayers were not of much value as a 
spiritual offering, but they constantly kept up 
an awe of God upon my mind, and were a 
restraint upon me in committing flagrant sins.** 

How solemn the inquiry to young and old, 
** Am I keeping up the restraint of Prayer ? 
Or, have I taken the first step to Ruin ?** Living 
without Prayer is " riotous living." 

And equally solemn is the inquiry, " Am I 
a Spiritual Worshipper? Do I worship the 
Father in spirit and in truth ?" Nothing short 
of this should satisfy us. Spiritual Prayer is 
the Prayer of a Sinner desiring to be a Saint* 
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Spiritual Prayer is the new, the regenerated, 
the child-like nature, struggling, longing to 
gain our Father's Home ! 

Is it our desire thus to pray ? The desire 
may at once be realized. Jesus Christ teaches 
us to pray. And the first petition of the 
Lord's Prayer, " Our Father . . . hallowed be 
Thy Name^^ so long as it is offered in sin- 
cerity, will preserve us from " riotous living," 
both in the earthly and the spiritual meaning 
of the words. The same heart cannot hold 
both Prayer and Sin. One must quit pos- 
session. Either sinning forces a man to give 
over praying, or praying will bring down grace 
— grace to transform the Sinner to the Saint, 
the riotous liver to the loving child I 
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LECTURE V. 

THE MIGHTY FAMINE. 



"And when he had spent all, there arose a mighty 
Famine in that land; and he began to be in want" — 
8t. Luke xv. 14. 



"Wilful Waste brings woeful Want"— The World's 
Friendship. — The Idolatry of Pleasure. — Growth in 
Grace, or Growth in Sin. — The Amphitheatre. — Eve, 
—Cain.— Judas. — Education in the practice of Evil. — 
The last Stage. — " Is thy servant a dog that he should 
do this thing ? " — ** Except a man be bom again." — 
The Christian has ** no confidence in the fiesh."— 
Riotous Living ends in Want — Sin against our 
Neighbour, ourselves, our God. — The Human and 
the Divine Stand-point — Ever seeking, never finding. 
-—The Spiritual Famine. — God's Messengers to call 
us Home. 

"Wilful waste brings woeful want !" Sin is 
a great Spendthrift. Imaginary prosperity is 
often only the prelude of real poverty. 

The Parable does not give us any details of 
the licentious career of the Prodigal. But a 
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Correct idea may easily be formed. Hurried 
on by a passionate and unruly desire for plea- 
sure, self-gratification, the high-spirited, evil- 
spirited youth, would soon succeed in banishing 
all those salutary reflections, the parting scene 
was calculated to inspire. He would cross, 
with exulting anticipation, the borders of the 
far country, of which report had spoken so 
favourably, calculating upon the free indul- 
gence of his longing desires. A host of plun- 
derers, worldly friends — friends of his money 
rather than of himself, — would give him a 
hearty welcome, " Cast in thy lot among us : 
let us all have one purse." Ignorant of him- 
self, ignorant of the world, unconscious of the 
depravity and deceitfulness of his own heart, 
he looks not for deception in others. The 
world has a fair face — a masked face. To 
know the world is almost as difficult as to 
know ourselves. The Prodigal had yet to 
gain this knowledge. The rich have many 
friends. The many friends would pounce 
upon the newly-arrived traveller, with all the 
avidity of a vulture on its prey. Counts 
himself free, he becomes the servant of 
Fancying he had escaped, like a bird from 
snar&of the fowler,, into a land of liberty 
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delight, he yields himself a willing victim to 
the enticing allurements so artfully prepared 
for his ruin. His motto now is, ^^ Live whilst 
you live, and seize the pleasures of the passing 
hour." 

And pleasure he doubtless found. It is not 
to be denied, sin is a sweet morsel to our 
apostate nature. ^' All these things will I give 
thee if thou wilt fall down and worship me,*' 
is no empty boast of the prince of this world. 
The lust of the eye, the pride of life, the in- 
dulgence of the flesh, the gratification of the 
passions, — these are Satan's baits, and for 
these the multitude is content to sacrifice all 
interest in the service and worship of God. 
The carnal mind, which is enmity against God, 
is easily satisfied — will grasp at any object 
which promises to exclude God, and death, 
and futurity from remembrance. Various are 
the objects which engross men in the far 
country, — as various as are the characters of 
those engrossed by them. One object would 
not satisfy all. Idolatry, the idolatry of Self 
and Satan, instead of the worship of God, is 
the common sin: but one idolizes wealth, 
another position, another fame, another com- 
petence, another comfort, another care* It 
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may seem strange to say that any idolize care, 
nevertheless it is true. Satan employs even 
the cares of this life to make men forget the 
life to come! Indeed, to the earthly mind 
there is a kind of pleasure in being careful 
about earthly things. And so it may be said, 
all are seeking, though in different ways, one 
thing in the far country, the gratification of 
Self. 

Youthful impiety is generally manifested in 
carnal indulgence. This was the case with the 
Prodigal. He " wasted his substance with 
riotous living." 

Already I have dwelt upon the fact, that his 
spendthrift course was a progressive one : the 
waste was gradual; but the momentous im- 
portance of this point will justify my recurring 
to it. The thought of progression — growth in 
grace or growth in sin — solemnly admonishes 
us to consider the path of our feet. The 
reflection that each step is a step towards 
Heaven or towards Hell, attaches a deep inuaii- 
ing to the Apostle's exhortation, " Abstiiin 
from all appearance," — from every shape, and^ 
form, and species, — "of evil." (1 Thess. v 
Had the Prodigal done this — ^had he cr 
the first feeling of discontent with hig ha 
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had he met the tempter, whispering in his ears 
the advantages of independence and the de- 
lights of freedom from control in the far 
country, with the rebuke, " Get thee behind 
me, Satan," he had never left his father's 
bouse. But he entertained the emotion of 
discontent, and it sprung up like a seed that 
falls in a congenial soil, and soon became a 
full-grown plant of rebellion and Apostacy. 

It is recorded of one who lived in the early 
ages of the Christian era, that on being asked 
by a friend to accompany him to the Amphi- 
theatre, to witness the gladiatorial combats 
with wild beasts, he expressed his abhorrence 
of the sport, and refused to witness a scene 
condemned alike by humanity and Christianity. 
But overcome, at length, by the continued and 
pressing solicitations of his friend, whom he 
did not wish to disoblige, he consented to go. 
He determined, however, that he would close 
his eyes as soon as he had taken his seat, and 
keep them closed during the whole time he 
was in the Amphitheatre. At some particular 
display of strength and skill by one of the 
combatants a loud shout of applause was. 
raised by the spectators, when the Christian 
ahnost involuntarily opened his eyes. Being 
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once opened, he found it difficult to close them 
again. He became interested in the fate of 
the gladiator, who was then engaged with a 
lion. He returned home, professing to dislike, 
as his principles required him to do, these 
cruel games; but his imagination ever and 
anon reverted to the scenes he had uninten- 
tionally witnessed. He was again solicited by 
his friend to see the sport. He found less 
difficulty now than before in consenting. He 
went, sat with his eyes open, and enjoyed the 
spectacle. Again and again he took his seat 
with the Pagan crowd, till at length he became 
a constant attendant at the Amphitheatre, aban- 
doned his Cliristian profession, and relapsed 
into idolatry. 

Mark the deceiifulness of sin. Sin moves 
with a quick step, and each successive step is 
less difficult, and more gratifying to the carnal 
nature. " A stone gains force and velocity in 
rolling down a hill ; so sinners gain strength to 
sin in the act of sinning, — they proceeci from 
bad to worse." Eve listened, looked, coveted, 
put out her hand, plucked the forbidden f 
ate of it, and then gave to her husbaodt^ 
seven stages before the sin was comjilctiH^ 
So with Cain, — suspicion, jealousy^ tiairefl 
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murder. So with Judas, — discontent, cove- 
tousness, hypocrisy, conspiracy, treason. So 
also with the Prodigal,— dissatisfaction, pride, 
arrogancy, extortion, Apostacy, ending with 
riotous living, and that riotous living plunging 
him deeper and deeper in the vortex of 
iniquity. The companions who welcomed his 
arrival, would he well able to lead him forward. 
As he became sated with one pleasure, another 
would be foimd for him. As long as his 
money lasted, the world would give its best. 
How exact a reflection of the experience of 
thousands still ! The theatre, the ball-room, 
the gaming-table, the drinking party, the 
brothel, — from one to the other, Satan con- 
veys his victims ; and in all these places the 
carnal mind can find pleasure. Yes; for a 
time it is possible to find pleasure in these 
things. The Bible speaks of ^' the pleasures 
of sin." Some of these pleasures are less vile, 
humanly speaking, than others. Our carnal 
nature is capable of education in the practice 
of evil. But if the sinner would learn what 
that nature is, he must do so, not from his 
present attainments, but from the picture 
drawn by an Inspired hand, of the final re- 
sults of the education I speak of. The carnal, 
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apostate nature, is "enmity against God." 
Let it yield itself implicitly to its own prompt- 
ings and the teaching of Satan, and it will, in 
the end, find pleasure in a brothel ! 

Is any one disposed to say, — This is impos- 
sible in my case. On what grounds do you 
rest this impossibility ? On what grounds do 
you claim exception ? Is it in the spirit of 
the Pharisee that you ask, indignantly, ^' Is 
thy servant a dog that he should do this 
thing ?" If so, ponder the words of Essential 
Truth, — " Verily I say unto you, that the 
publicans and harlots go into the kingdom of 
God before you." These are startling words; 
do not misunderstand them. They do not 
mean that the publicans and harlots can enter 
into the kingdom of heaven as publicans and 
harlots. '* There shall in nowise enter into it 
anything that defileth." (Rev. xxi. 27.) But 
they proclaim, in an unmistakeable manner, — 
and we ought to thank God because He has 
spoken thus plainly, — whether moralists, or 
publicans and harlots, whether Apostates from 
God in the Church, or riotous livers in the 
world, — " Except a man be born again, he 
cannot see the kingdom of God." There is an 
equal necessity in either case. And if men 
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knew themselves, as God knows them, th^ 
strictest moralist would be constrained to utter 
the prayer, " Create in me a clean heart, O 
God, and renew a right spirit within me." 

Let the objector, whose case we are con- 
sidering, ask himself, — Is it impossible for my 
nature, my carnal nature, which is content to 
live without God — without the love of God, — 
is it impossible for that nature to betray me 
into the grossest sins ? Do I know more^ or 
better things of myself, than St. Paul, who 
declares, " I know that in me, that is, in my 
flesh, dwelleth no good thing " ? Nay, O man, 
be thankful to God if circumstances, and the 
absence of temptation, have hitherto prevented 
your running to the same excess of riot with 
the Prodigal Son. Be thankful; but do not 
be confident, — do not be highminded. It is 
still possible for you to be like him. Let God 
change your circumstances; let Satan bring 
his temptations to bear upon you, and your 
imaginary strength will prove "perfect weak- 
ness." Your confidence indicates an unchanged 
nature. Yours is the reverse of the Christian 
character, which " hath no confidence in the 
flesh." (Phil. iii. 8.) Those noted trans- 
gressors, those adulterers and murderers, be-* 
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tween whom and yourself you conceive there 
is a great gulf fixed, so that you cannot pass 
over and join their ranks, were once exactly 
like you, not only in being free from these 
sins, but in this very feeling of Confidence 
which you indulge. " Who that ever ended 
his days at the gallows, or in the felon's exile, 
would, at one period of his life, have thought it 
possible that he should ever be so hardened as 
to commit such crimes ?" In this matter, re- 
gard the Scriptural precept, — " Trust not to 
thine own heart ; lean not unto thine own un* 
derstanding." The heart is " deceitful above 
all things," as well as " desperately wicked." 
You liiay not be chargeable with ** presump- 
tuous " — open, notorious — " sins," but the " se- 
cret fault " is the parent of the presumptuous 
sin. Avarice, injustice, fraud, spring from the 
covetous desire ; open licentiousness, from the 
cherished passion ; drunkenness and brutality, 
from the indulged appetite. Pass no partial 
judgment upon the carnal nature, which the 
Bible tells you is " enmity against God." The 
believer never puts any confidence in the fleshy 
but is " strong in the Lord, and in the poi^ "* 
of His might." He is content to be " 
by the power of God, through faith uTitd 
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yation.*' He knows that God has laid help 
upon One that is mighty, — ^mighty to save. 
He has confidence in Him. This confidence 
can never be misplaced. Whilst it endures, it 
is impossible for any to pluck him out of His 
hand. The same Apostle who confesses that in 
his flesh dwelt " no good thing," utters with the 
same breath this noble profession, — " I can do 
all things through Christ strengthening me." 
Life in Christ, union with Christ by a living 
faith, — ^this alone can preserve us from the life 
of sin in the world. 

But to return to the experience of the 
Prodigal Son. The riotous living brought on 
the Famine. " When he had spent all, there 
arose a mighty Famine in that land, and he 
b^an to be in want."* 

The summit of human grandeur is not far 
removed firom the depth of human miseiy. 
The descent is often rapidly accomplished. 
The pleasures of sin are only for a season, — 
generally a short season. Who can tell what 
a day may bring forth t How suddenly bright 
prospects are blighted ! The morning breaks 
with promises of an undouded day. The 
cafan umrippled sea» the briUiaiit sky, invite 
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the voyagers to launch their boat upon the 
treacherous deep. Suddenly the stormy wind 
ariseth, the dark clouds gather, the lightnings 
flash, the thunders roar, and the waves engulf 
the frail bark. Such a change has overtaken 
the Prodigal. He revels no longer in all the 
luxury and splendour that wealth could pur- 
chase. His portion wasted in extravagance, 
having sown to the wind, he begins to reap the 
whirlwind. He sees, too, that he has himself 
been the author of his own misery. Upon no 
one but himself could he lay the blame. With 
ordinary prudence, the portion he had received 
would have raised him, at least during this 
famine, above the pressure of want. But he 
had spent all, squandered all away, and he 
begins to be in want. 

" O pleasures past, what are ye now, 
But thorns about my bleeding brow ? 
Spectres that hover round my brain, 
And aggravate and mock my pain ! " 

Penalty soon follows transgression. Sin and 
suffering cannot long be severed. He who 
sows to the flesh must of the flesh reap cor- 
ruption. " Pain and punishment flow out of 
sin, as naturally as restlessness from a fever, or 
agony from broken bones." Conscience would 
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whisper in the Prodigal's ear, " Riotous living 
has brought the famine ! " Intemperance must 
pay its penalty. Midnight revels undermine 
the constitution. Thousands of poor families 
pine for want of bread, owing to the intempe- 
rance of parents at the beer-shop. Riotous 
living iills our gaols, and, for the most part, 
our hospitals and lunatic asylums too. Bitter 
streams from a bitter fountain ! The martyrs 
of licentiousness are far more numerous than 
the martyrs for religion, and the amount of 
their sufferings inconceivably greater. Man is 
armed with terrible weapons which he may use 
against himself. Sin is a two-edged sword; 
its wages death. Fearful is the description 
Job gives of the consequences of sin, as ex- 
hibited in an aged, worn-out sinner : " His 
bones are full of the sin of his youth, which 
shall lie down with him in the dust.*' (Job 
xi. 11.) "Martyrs of concupiscence, victims 
of drunkenness, ye loathsome spectacles, ye 
living corpses, full of everything that is tor- 
menting to yourselves and disgusting to others, 
rise like spectres before the imagination of 
young men, aye, and young women too, to 
deter them from the crimes which have reduced 
you to corruption even on this side the grave ! " 
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Men trifle with sin, and scoff at judgment and 
the terrors of the world to come ; but we may 
live so that those terrors may seize upon us in 
this world. In this world eternal poverty may 
begin. Could we penetrate and view with the 
eye of Omniscience all the scenes of wretched- 
ness which even one town could disclose, and 
describe the famine of misery which prevails, 
we should never need another sermon to con- 
vince us of the exceeding sinfulness of sin. 

But we must not confine ourselves to the 
case of notorious sinners, those who ** sin as it 
were with a dart rope, drinking in iniquity like 
water." The evil of sin is not to be deter- 
mined by its consequences in this world, 
although those consequences may help us in 
forming a judgment. The sins to which refer- 
ence has been made, are of that class which we 
are accustomed to say a man commits against 
his neighbour or himself. Whether we commit 
these or not, seems to depend very much upon 
our circumstances and our temptations. So 
far, at least, is this the case, that we feel all 
boasting is excluded. But there are sins which 
are of a more serious character still — ^sins 
which lie at the door of our common nature ; 
or rather, we should say, there is another view 
u 
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of Sin — of all sin — taken, not from the human, 
but the Divine stand-point, which constitutes 
it exceedingly sinful. We are wont to say, 
the guilt of an offender is increased, when the 
offence is committed against a. friend. Parricide 
and murder do not stand upon a level. The 
dignity of the person, and his claims upon our 
affection, are points which must be considered. 
And if so, how shall we estimate the heinous- 
ness of sin against God ? We cannot cor- 
rectly estimate it. Naturally, we are not dis- 
posed to consider the subject at all. If we do- 
consider it in the light of His holy law ; if we 
arrive at the conviction that " our duty towards 
God is to believe in Him, to fear Him, and to 
love Him, with all our heart, with all our 
mind, with all our soul, and with all our 
strength; to worship Him, to give Him thanks, 
to put our whole trust in Him, to call upon 
Him, to honour His Holy Name and His 
Word, and to serve Him truly all the days of 
our life ; " — if this be our conviction, then the 
slightest examination of our past lives will 
suffice to convince us of many, many sins, sins 
against Gody more in number than the hairs of 
our head. The evil of these sins we cannot 
determine from their consequences. Those 



THE MIGHTV FAMINE. 99 

consequences are not yet seen. But who will 
suppose that sin against God can be committed 
with impunity? Who will suppose that hximan 
laws are to be vindicated, and Divine ones dis- 
regarded ? It cannot be. The consequences 
of sin which we witness in this world, are the 
sure evidence that sin unpardoned will find men 
out in the next. 

Under this consideration of the subject, the 
full, Spiritual meaning of this passage in the 
Prodigal's experience, should come home to our 
hearts and consciences. 

" When he had spent all, there arose a 
mighty famine in that land, and he began to be 
in want.'* 

Faithful record of man's condition as a 
Spiritual Prodigal ! Allured by inclination to 
depart from God, he seeks happiness in the 
gratification of self. Satan, by many and 
varied devices, keeps him ever seeking — never 
finding. A few carnal delights and worldly 
pleasures, dying things which perish with the 
using, are the best provision the far land 
affords. The soul can find no spiritual food to 
satisfy its cravings ; indeed, it has no cravings 
after God. The famine, in this respect 
complete. Not one of the fruits of the f 
H 2 
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health and strength fail, when friends forsake, 
when riches make themselves wings and fly 
away, when character is ruined, or name 
despised, we should not say, " All these things 
are against us." This very want of rest, 
and enjoyment, and cheering prospects, — this 
famine in the land of sin, is doubtless sent on 
purpose to drive us home to our Father's 
house, the home of peace and plenty. " Man's 
extremity is God's opportunity." A deep 
sense of our poverty is the best proof we can 
have, tliat the Holy Ghost is preparing the way 
for effectual conversion. 

In this state of mind we leave the Prodigal. 
He is convinced of the vanity and emptiness of 
earthly things. He has tried their value, and 
the issue has been disappointment. He has 
spent all, and finds himself in want. There is 
in his heart an empty void which the world 
cannot fill. 

If this be the experience of any amongst 
ourselves ; if this be our hour of tribulation ; 
let us see to it that the cloud breaks with 
blessings on our head. We may bring down 
judgment. Afflictions, trials, disregarded, may 
harden the heart they were designed to soften, 
3ome men, in their hour of tribulation, fly on 
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the wings of impiety still farther from God. 
Let not this be our case. But let the mighty 
famine drive us home. Let us on the wings of 
devotion fly to God; and making our want 
known to Him, we shall find He is "able 
to supply all our need according to His riches 
in glory by Jesus Christ," (Phil. iv. 19.) 



LECTURE VI. 

THE PRODIGAL'S DEGRADATION. 



'' And he went and joined himself to a citizen of that 
country ; and he sent him into his fields to feed swine. 
And he would fain hare filled his belly with the husks 
that the swine did eat : and no man gave unto him." — 
St. Luke xt. 15, 16. 



A Meal with the Swine denied. — ^The World's Sympathy 
and Mercy. — " One more Unfortunate ! " — Connexions 
and Attachments. — ^The last Resource. — ^The Influence 
of false Shame. — ^llie Spiritual Prodigal. — ^Wolsey.— 
WiUiam Pitt— Sheridan.— Walter Scott— The Chris- 
tian's best! — Bums. — CampbelL — Philosophy and 
Christianity. — ^The Smile of the World or the Smile 
of God. — Conviction of Sin.— Bunyan. — ^A Deyioe of 
Satan. — ^Husks or Bread. — Chains or Liberty. — ^Want 
or Abundance. 



Folly and wickedness drive men to extremi- 
ties. Want and degradation are close attend- 
ants upon sin. We have arrived at the page 
of Degradation in the history of the Pro- 
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digal Son. His riotous living ends in servile 
living, 

The famine brought him to want. Luxury 
gave place to pining hunger. His physical 
strength, already impaired by his indulgences, 
would not be equal to hard manual labour, 
supposing him in other respects fitted for it. 
Ashamed to beg, he has but one resource — an 
employment of the most humiliating descrip- 
tion. A citizen of the far country, moved to 
compassionate his miserable condition, hired 
him to perform the menial and degrading 
office of a feeder of swine. Had the situation 
assigned him been that of a shepherd, he 
might have congratulated himself. Some of 
the most eminent Scripture characters, Jacob, 
Joseph, Moses, and David, were shepherds. 
But to feed the swine was an act of servility 
to which nothing short of beggary would stoop. 
The humiliation was the greater in the case 
of the Prodigal, because these animals were 
deemed, by the Jewish Law, to be unclean 
and polluting to the touch. Hitherto, the 
services of others had rendered it unnecessary 
for him, even to minister to his own wants: 
now he must minister to the swine. And this 
formed only a part of his degradation. His 
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employment, such as it was, did not earn for 
him enough to enable him to satisfy the 
cravings of hunger. The husks were a coarse 
and revolting fare, yet he would have been 
glad to have availed himself of the miserable 
diet. But this was denied him. ** No man 
gave unto him : •* and he was deterred, either 
by a principle of honesty or fear, from robbing 
the swine to feed himself. If fear influenced 
him, we must suppose his master watched him 
— treated him with no confidence ; but if 
honest, and yet watched, this suspicion must 
have been doubly painful. He, who, in his 
father's house, always had " enough and to 
spare," — who had servants to perform his 
bidding, and bring him every delicacy which 
riches could procure, is now not allowed to 
make a meal with the swine he is sent to 
attend ! 

What an humiliating spectacle ! Lately 
" clothed in purple and fine linen, and faring 
sumptuously every day," he is now ready to 
contend with the swine for their disgusting 
food. Yet even this gratification, of sitting 
down to meat with the brutes of the earth, 
is not permitted. His arbitrary, cruel master, 
has less regard for him than for his swine* 
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Misery itself can scarcely imagine an object 
more pitiable than the Prodigal in his degra- 
dation. He has no home : no friends : no 
man cared either for his soul or body in the far 
country ! 

But had he no friends ? Where were those 
gay companions, those good fellows well-met, 
those associates who welcomed him with such 
apparent sincerity on his arrival ? The world! 
The world! — He is gaining a knowledge of 
the world now ! Tlie worth of its friendship 
is to be determined now ! He might have 
learned before, that its friendship is " enmity 
with God." (James iv. 4.) Now, he is to 
discover its friendship with man is hollow- 
hearted, — concealed, yet real enmity. 

Is the world slandered by this representa- 
tion ? Are the victims of vice and indulgence, 
wont, in the hour of destitution, to find their 
former acquaintances, the train of boasted 
friends, who ate and arank with them at their 
table, and so contributed to encompass their 
degradation, flocking around them, vying with 
each other to be the first to open for their 
reception their houses, or to place at their 
command their person or their property ? Is 
this the habit and the friendship of the world ? 
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Nay ! — ^let the truth be acknowledged, though 
it be a humbling truth: "Men will praise 
thee," — give thee their good word, — " when 
thou doest well to thyself," — when prosperity 
recommends thee : — but, in the day of adver- 
sity, especially adversity following upon sin, 
the ^e^-righteous world, — not really righteous, 
for if so it would be merciful, — but the self" 
righteous world will act the part of the Levite, 
and look on, but pass by on the other side ! 
" So long as we can administer to the enjoy- 
ment of others, we shall never want a crowd of 
admirers and a host of flatterers. But let the 
scene be changed: let poverty succeed to 
riches, destitution to affluence : — then, one by 
one, our worldly companions will desert us, 
until we are left alone, unpitied by those 
around us, — yea, many will contemptuously 
disown any connexion or acquamtance with 
us." Imitating the Aj)ostle of old, when 
taxed with the discipleship of Christ, — yet 
without his excuse, since confession at that 
hour might have cost him his life, — the friends 
who once grasped us by the hand, and met us 
with a smile, will turn their backs upon us, 
and exclaim, " I know not the man." 

Such is the friendship of the world! All 
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who have been foolish enough to court its 
alliance, can bear testimony, that it smiles 
only to deceive — that it is as false as it is 
fair. 

Sympathy with the victims of vice, in their 
misery, is a Christian, not a human grace. It 
is far easier for Christians to condemn than to 
stretch out a hand to save, — easier for Chris- 
tians who, at the best, need much *^ growth in 
grace " before they can approach the Christ- 
like spirit which seeks to " save the lost,"-^ 
but, apart from Christian feeling, none are so 
merciless as those who stand most in need of 
mercy. 

Memory recalls a very recent occasion, when 
I stood by the dying bed of one of the many 
victims of seduction. Poor creature! once 
hopeful and happy, her path had been crossed 
by the tempter, and she had fallen. Body and 
mind were alike prostrate. Disease, brought 
on by sin, was doing its work ; and the powers 
of the understanding were so far wrecked that 
the only way in which I could hope to convey 
any knowledge of Scriptural truth, was by 
inducing her to repeat after me, over and over 
again, a simple text or two, — " Come unto me, 
all ye that are weary and heavy laden, and I 
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will give you rest ; " " The blood of Jesus 
Christ cleanseth us from all sin." Poverty 
accompanied her degradation. She was truly 
"in want," — in want temporally, as well as 
spiritually. The room was the picture of 
misery and discomfort : a single chair, a box, 
and the wretched bed, the only furniture. 
I thought of her betrayer, the man — no ! not 
the man, the worthless being — who had done 
what he could to ruin her character, to plant 
the dagger of remorse in her breast, and 
murder her immortal soul. I asked what help 
he was now affording ? I could have antici- 
pated the answer. The man who gains a 
coward's and a villain's triumph over female 
virtue, is capable of abandoning her to beggary, 
to infamy, disease, and death, while he goes to 
seek new victims to his lawless lusts/ So it 
was in this instance; and this is not an 
exceptional case, but the rule. A few years 
since, a woman was executed at York for the 
murder of her illegitimate child. She died, as 
far as could be judged, a true penitent. An 
eye-witness records that, when the poor woman 
was tried, her agitation was such, that great 
drops of perspiration stood upon her face,— her 
agony was intense. Yet the wretch who had 
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seduced her, was in the Castle yard at the time, 
and appeared perfectly unconcerned ! 

These instances are common, every-day illus- 
trations of the truth written in God's Word, — 
" The tender mercies of the wicked are cruel." 
(Prov. xii. 10.) Should they not warn those 
who are forming connexions with light com- 
panions : those who are carried away with 
fondness for dress, — dress and vanity, which 
seem to say, "We are victims prepared for 
sacrifice " ? 

Beware of the flattering tongue of the 
deceiver, ready with his protestations, and 
promises, and vows ! The path may seem one 
of flowers now, but the thorns will spring up 
ere long, and it leads to destruction both of 
body and soul. If you would be safe, never 
suficr an attachment to gain possession of your 
heart, upon which you cannot, every morning 
and night, fervently and piously implore the 
blessing of Almighty God. If you do not, and 
cannot do this, you may well suspect that the 
friendship you are forming is worldly friend- 
ship, friendship that may speedily change to 
neglect, and even avowed enmity. 

Look at the Prodigal, in his misery and 
degradation ! His many friends, finding tho 
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source of their enjoyments dried up, and per- 
ceiving that reproach and disgrace had usurped 
the place which credit and worldly honour had 
formerly occupied in connexion with his name, 
now leave him to struggle alone, vnth the 
billows of adversity breaking over his head. 
This is a faithful representation of worldly 
friendship, which ignores and exists apart from 
Christian principle. 

But the thought occurs to us, Why did not 
the Prodigal, thus deserted in the far land, at 
once resolve to seek his father* s home f Why 
join himself to "a citizen of that country," 
and subject himself to the hard and degrading 
treatment which followed? Why did he not 
make the effort immediately to return ? 

The answer to these questions is very simple. 
He had not yet " come to himself ^^ Another 
stage of experience must be reached, before 
the resolution to return can be formed. His 
heart was not yet truly broken and contrite. 
He began to be "in want." He was disap- 
pointed, miserable, making new discoveries of 
his own folly, restless and disturbed. His 
eyes were being opened to the deceitfulness of 
sin, and the reaUty of the evils which existed 
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in the far country. But his Inclination^ though 
it could no longer gratify itself, was, never- 
theless, unchanged. The probability is, a 
restoration of his property, a resurrection of 
his friends, would have been instantly followed 
by a resurrection of his sins. Satan was still 
his master. And this was the reason why, in 
his distress, he hired himself to ** a citizen of 
the far country.** He would rather be a slave 
there, than a son at home ! 

Once, his choice would have been different. 
If, when he was crossing the threshold of his 
father's house, he could have seen, as in a 
vision, the spectacle of his famished self 
feeding the swine, he would have shuddered, 
and retraced his steps. The prospect of in- 
dulgence and independence would not then 
have enticed. But now, guilt is upon his 
conscience ; and the great Deceiver adapts his 
.temptation to changed circumstances. He led 
^lim astray by false hopes,— he will keep him 
in degrading servitude by suggesting faUe 
fears. False shame is a powerful motive, not 
easily overcome. To face his father in rags and 
degradation ; to re-enter the home he had dis- 
graced; to meet the eye of relatives, and 
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friends^ and servants^ after such conduct on his 
part; — all this Satan would paint in glowing 
colours : all this would be yery humbling to 
the pride of nature^ — more humbling than 
feeding the swine in the far country. So he 
concludes, **If degraded, I will keep my de- 
gradation to myself. I will still seek, not 
happiness indeed — that, I feel, is not to be 
found in the far country — but I will seek 
relief from my misery ; I will seek to hear 
what I have brought upon myself; I will do 
what I can to satisfy myself with ^ the husks 
that the swine do eat.' " 

Can we contemplate the Prodigal now, and 
not feel pity and compassion for him ? Do we 
not almost wish we stood by his side, in the 
far land of his exile, that we might whisper to 
him, — **A parent's heart still beats warmly 
towards you ; a happy home would rejoice to 
welcome you; love would prepare her feast; 
aifection would stretch out her hands: arise^ 
and go to your father. He waits to receive 
you. Let not the device of the enemy pre- 
vail. Break, O break the chain of servitude ! 
Be not ashamed of shame, but be ashamed 
of sin, and transgression, and guilt. Seek 
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pardon and for^veness, and soon you shall 
again rejoice in the liberty and freedom of a 
child!" 

Remember, — the Earthly Story has a Hea^ 
venly meaning. The Prodigal's portrait may 
reflect some lineaments of our own. The 
Gospel of the Grace of God may he to ua the 
very message we would thus convey to him. 
May that Gospel now be *^ accompanied 
with the demonstration of the Spirit/' and 
prove ^^the power of God unto our Sal- 
vation!* 

I speak now of Spiritual fSunine and 
Spiritual degradation. The world is the 
far country. Man, yielding to the inclinations 
of his camaly apostate nature, is the Prodigal 
Son. Self-gratification, and freedom from the 
restraints of the holy, just, and good law of 
God, are the motives which impel every tra- 
veller to the distant land. For a time they are 
well satisfied. The pleasures of sin are sweet 
"for a season." They fancy themsel^ 
home, in the far country. They 
breathe their native element. Their Ir- 
is diere, and their heart is there. The ^ 

\ 
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of goods they bare obtained^ by Apostacy 
from their Father's home, engrosses all their 
thoughts. How to keep it, and make the best 
of itf is employment enough, to hinder the 
mind from turning to the land of life and the 
kingdom of grace. As long as the supply 
lasts, they enjoy the provision Satan makes for 
the gratification of their carnal desires. At 
this stage of their experience, no invitations to 
return home to God produce any effect. They 
hear of the treasures of Grrace. The Word of 
Reconciliation unfolds the love of the Father, 
the work of the Son, the communion of the 
Spirit. But all in vain ! The world has the 
heart. A little gold is more attractive than 
*' the unsearchable riches of Christ.'' One 
lust, or passion, or desire of the natural heart 
gratified, outweighs all '^'the pleasures that are 
at God's right hand for evermore." And so, 
in the House of Prayer, where God " waits to 
be gracious," these receive nothing, because 
they desire nothing. It is not to them their 
*' Father's House, where there is bread enough, 
and to spare." 

But the Portion is " wasting.'* The world 
will disappoint at last. Happiness is not to be 
found in the f^r land. 
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* Oh ! set your hearts on better things 

Than those on earth that Uoom ; 
The &irest earthly flower that buds, 

Will find an early doom. 
And though you wander where you will, 

Be sure that, while you live, 
A something will be wanted still 

This world can never give,** 

Want — ^want — and degradation accompany-^ 
ing it, is the end of all these things. The 
Spiritual Prodigal must become bankrupt. 
Others have found it so beside the Prodigal 
Son. Our first parents were tempted to desire 
that which they possessed not, — the portion of 
Apostacy ; they obtained it, and became bank- 
rupt. Achan coveted the Babylonish garment 
and the wedge of gold ; he obtained them, and 
became bankrupt Solomon exceeded most 
men in his possessions and enjoyments; he 
withheld not his heart from any joy, nor kept 
back any pleasant thing; and what was the 
consequence? He became bankrupt. "Va- 
nity of vanities,'* he exclaimed, "all is 
vanity." Satan tempted Judas with the uu- 2^ 

righteous mammon; he obtained the tb' 
pieces of silver, and became bankrupt. ' J 

went and hanged himself." Herod heart T 

praises of the people ; they cried out| '' 



I 

I 
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the voice of a god.*' He took the hait: it 
gratified his love of honour, but it completed 
his ruin. He became bankrupt, and ** was eaten 
up of worms." So it has ever been. What- 
ever men have sought after, as their chief 
good, neglecting to secure the ** one thing 
needful," they have come to want and degrada- 
tion at last. 

Listen to the great Wolsey, after he had 
climbed the highest round of Ambition's 
ladder. In the evening of life, he bitterly 
exclaimed, — " Would that I had served my 
God as faithfully as I have served my king ! 
He would not have abandoned me in my old 
age." The illustrious Statesman, William 
Pitt, the favourite of king and people, " died,^* 
says Wilberforce, his friend, ** of a broken 
heart." On his dying bed, he is stated to have 
said, — "I fear I have neglected prayer too 
much to make it available on a death-bed." 
Still more distressing was the closing scene of 
Sheridan's career. He who had stood on the 
pinnacle of glory, and gained the most flatter^p 
ing distinctions, writes, in old age, to one of 
his friends, — " I am absolutely undone and 
broken-hearted." Misfortunes crowded on 
him, and his last moments were haunted by 
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fears of a prison. Forsaken by his gay asso- 
ciates, dispirited, and world-weary, he closed 
his eyes in gloom and sorrow. Sir Walter 
Scott thus gives his dirge of life. Referring 
to his departure from Abbotsford, he writes : — 
f * When I think what this place now is, and 
what it has been not long ago, I think my 

heart will break Some new object of 

complaint comes every moment ; sicknesses 
come thicker and thicker; friends are fewer 
and fewer. The recollection of youth, health, 
and powers of activity, neither improved nor 
enjoyed, is a poor strain of comfort. The best 
is, the long halt will arrive at length and close 
all.** Is this the world's best — is it our best ! 
Or, do we know that when " the earthly house 
of this tabernacle is dissolved, we have a 
building of God, a house not made with hands, 
eternal in the heavens?" This is the C/irU-- 
tian's best. ** Save me from the horrors of a 
gaol," were almost the dying words of the 
poet Bums. Campbell, who sang " The 
Pleasures of Hope," speaks in this t»M»^i*i-, 
choly strain at the last. '* I am alono ^ « 
world. My wife and the child of my » " ■ 
are dead. My only surviving child is coofr^ : 
to a living tomb, a lunatic asylum. M; 
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hopes are blighted. As for fame it is a bubble 
that must soon burst. £arned for others, 
shared with others, it was sweet ; but, at my 
age, to my own solitary experience, it is bitter. 
Left in my chamber alone with myself, is it 
wonderful my philosophy at times takes flight; 
that I rush into company ; resort to that which 
bhirUs hut heals no pang,;, and then, sick of the 
world and dissatisfied with myself, shrink back 
into solitude ? " Poor Campbell ! What a 
change would have passed over him if he had 
exchanged his philosophy for Christianity ! if, 
in the realized presence of the Invisible 
Jesus, and his unutterable sympathy, he had 
found ^* the balm of Gilead,'* to Aaa/, not to 
hlunt^ the pangs of his wounded spirit ! 

These extracts from the book of human 
biography are more or less true to the life of 
all who live for this world only. What has 
been, still is. These men were but types of 
classes. The want and degradation to which 
they reduced themselves, varied in the outward 
manifestation, but it was spiritual want and 
degradation in every case. All who are living 
without God, making " provision for the flesh 
to fulfil the lusts thereof,*' whether the lusts of 
ambition, or pride, or covetousness, or selfish-^ 
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ness, or sensuality, must lexpect a similar 
result. 

O that men would sincerely and earnestly 
enquire, what will bring them peace at the 
last / The world may smile now, but are they 
sure of the smile of God ? Will the light of 
His countenance shine upon them in **the 
Valley of the Shadow of Death ? " " O that 
they were wise, that they would consider their 
latter end," that they would think of their 
need then, and prepare for it at once! It 
should be the language of present experience, 
**.The Lord is my Shepherd: therefore can I 
lack nothing/' This would gladden the days 
of health, and comfort the days of sickness, 
and be a pledge of deliverance in " the hour of 
Death and in the Day of Judgment.** 

But there are many who need no argument 
to convince them spiritual poverty and. degra- 
dation must finally result from a lite of 
Apostacy from God. The sleep of eanml 
security has already been disturbed. Like the 
Prodigal they begin to be "in w^uit/* Coii- 
victions of sin and a godless life nfr 
strangers to them. They can, in 
measure, sadly appreciate the fetlhigs^ 
led Bunyan thus to describe the ho 
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spiritual anguish : " I blessed the condition of 
the beasts of the field, for they had not a 
sinful nature. I could therefore have rejoiced 
had my condition been as any of theirs ! " 
The soul under convictions of sin, can see no 
attractions in the world. It can offer nothing 
then to gratify the inclination. 

To such persons the Prodigal's experience at 
this juncture is peculiarly instructive. It 
warns of danger in the use we make of our 
Convictions. Conviction of sin should lead 
to repentance and a change of the inclination, 
the sure evidence of the converting grace of 
God. But Satan strives to stifle convictions, 
by inducing the subject of them to prefer 
slavery and degradation in the world, to the 
humiliation of spirit which must accompany 
the apostate child returning to his heavenly 
Father. He seeks to move him hj false shame 
to reject the monitions of God's Spirit, and the 
invitations of God's love. He persuades him 
to try and satisfy himself with the " husks '* of 
this world's provision, although he cannot deny 
the kernel of enjoyment is gone. Perhaps 
tliis is the most dangerous form of Satan's 
service — worldly care — worldly anxiety. Many 
who would seek after God are thus kept in 
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bondage. Convictions, designed in mercy to 
draw them home, are lulled to repose : and the 
discipline of affliction and trial, out of which 
the convictions arose, is at length actually 
pleaded by the murmuring and embittered 
spirit, as an excuse for continuance in ungodli- 
ness ! 

Beware of this device. If the world has 
ceased to minister to your enjoyment, do not 
become its slave. If you have experienced 
spiritual wants, — ^if you are himgering and 
thirsting after happiness, rest, and salvation ; 
be quite sure the world can offer you only 
" husks." The husks will not remove hunger^ 
spiritual hunger. Instead of satisfying they 
can but increase your cravings. The more you 
feed on them, the more hungry and thirsty they 
will make you, with a hunger and thirst that is 
never filled. You want " the bread of life 
which came down from heaven." You want to 
feed on Christ the living bread, by faith, with 
thanksgiving ! 

The voice of entreaty, a Father's voice, is 
sounding in your ears. As though God did 
beseech you. His Ministers bid you come and 
partake, in your Father's house, of the Gospel 
feast. Can you be unwilling to leave the land 
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a moral, — and a spiritual nature. Derange- 
ment is a word which applies to his whole 
being. 

Man's Physical nature is deranged. Hence, 
** all the ills that flesh is heir to.^' Every pang 
of suffering the body experiences attests this 
deirangement. Man was not made subject to 
disease. God never designed the eye should 
be shocked, and the heart be agonized, by the 
spectacle of suffering humanity in the world 
He pronounced **very good." Pass through 
the wards of a Hospital; stand by each suf- 
ferer's bed ; listen to the vocabulary of disease, 
—consumption and fever, decay and weakness, 
disorders, derangements innumerable ; mark 
the countenances distorted by pain; hearken 
to the groaning that nature cannot restrain ; — 
and then tell me. Is this God^s handywork ? 
Are these His doings? Or has not the 
physical structure of man, fearfully and won- 
derfully, and perfectly made, in the beginning, 
become disordered, deranged ? 

Man's Mental^ or Intellectual, nature is 
deranged. Reason has been cast down from 
her throne. There are stages of mental de- 
rangement, but the powers of the intellect are 
not perfect in any man. The will and the 
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inclination are often successful usurpers. And 
what are mental fears and disquietudes, but 
mental derangements? To see this derange* 
ment developed, we must go to the Lunatic 
Asylum. There the wreck is complete ; the 
mind is in ruins ; the mechanism has lost its 
mainspring ; and man starts back with awe and 
dismay, and shrinks from the office of a keeper 
of his brother man. ''Alas ! how fallen ! " is 
the involuntary exclamation, and we feel it 
would be the height of impiety to allow for 
one moment, in a Mad-house, the thought of 
God^s handywork here I 

Mau*s Moral nature is deranged. And this 
it is which accounts for the assertion, respect* 
ing the Prodigal Son, ^^He came to himself.^* 

Viewing the Parable as an Earthly Story^ 
the Prodigal is the picture, the portrait of a 
MORAL MADMAN. Ever siuce he left his 
father's house, he had been going morally mad. 
Gradually the disorder had developed itself. 
He departed from home, led on by the wild 
expectation of increased pleasures. Then, in 
the vain hope of obtaining them, " he wasted 
his substance with riotous giving.'* He exer- 
cised no caution, no forethought. He made 
no reserve, but spent all} and reduced himself 
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to abject penury. He now found himself in 
straits and difficulties; but, deluded stilly be 
next degraded himself to the most menial 
servitude. His birthright as a Son, which 
should have urged him to seek forgiveness at 
home, he sacrificed and sold for ^* the husks 
that the swine did eat." What a mad career ! 
In seeking to be his own master, he became a 
slave. In the deification of self, in the worship 
of self, in seeking to please himself, he lost 
himself. Under the impulse of a feverish and 
frenzied brain, he has acted more unreasonably 
than the beasts that perish. The sheep recog- 
nises the shepherd's voice, the dog knoweth 
his owner; but this moral madman shut his 
ears, and hardened his heart, against the calls 
of the best of friends — against the entreaties 
of parental affection. No animal will seek to 
encompass the destruction of its own life, 
." Self-preservation is the first law of nature." 
But this moral madman, with all his fancied 
superiority of wisdom, has been sporting ynth 
the weapons of suicide, digging for himself a 
grave with his own hands, to contain the dis- 
eased fragments of a prematurely decayed 
body ! 

There are many such moral madmen in the 



THE prodigal's DERANGEMENT. 129 

world. Moral madness, moral derangement, 
has its stages. All men are not in a Hospital ; 
all men are not in a Lunatic Asylum; but it 
may be said with truth, they are so far on 
their way thither, as to be liable to both. It 
is quite possible for any man to end his days 
in a Hospital or a Lunatic Asylum. It was 
not possible for Adam unfallen, but it is pos- 
sible for Adam fallen — Adam deranged/ And 
so it is possible for any one to arrive at the 
climax of moral madness presented in the case 
of the Prodigal Son. Once give the reins to 
inclination, and moral frenzy begins. And 
the victim may not '* come to himself," till, in 
the far country, he finds himself reduced to 
poverty and degradation, desiring to " fill his 
belly vnth the husks that the swine do eat," 
whilst no man gives to him. 

Self-confident and self-complimentary lan^ 
guage is often the first indication of this moral 
frenzy. The man of the world, the man of 
pleasure, sneers at the godly man, esteems him 
foolish and weak, for denying himself so much 
enjoyment. " You do not live out half your 
days," he says; **why not *livc whilst you 
live ? ' You need not run to excess^ but why 
be so particular?" At a more advaac''-* '■^-- 
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of moral madness, the language becomes 
stronger still. The " saints " are the subject 
of ridicule ; they give a point to a jovial song ; 
the maniac motto, whilst the means of riotous 
living last out, is, '*a short life and a merry 
one." And so the final stage is reached ; and 
then, strange to say, the world is the first to 
proclaim their folly ! The worldly-wise man 
consistently pursues the path of inclination, — 
gratifies his passions, as those passions become 
clamorous, — pleases himself, as he supposes,— »- 
and, encouraged by boon companions, at length 
arrives at the end of his self-chosen course. 
Then^ the world becomes a preacher of 
morality, and taking him, the wretched victim 
of profligate and licentious habits, for its text, 
passes the inspired judgment it once despised 
on the madman itself has made ! " Poor 
Sheridan ! Poor Byron ! Poor Burns ! *' This 
is the world's lamentation over the graves of 
those who have made the world their all I 
The world proclaims itself an empty portion ! 
Who would ever think of exclaiming, " Poor 
Howard ! Poor Bunyan ! Poor John Wesley I 
Poor Whitfield! Poor Wilberforce! Poor 
Elizabeth Fry!" The world will write the 
epitaph upon the tombs of those who lived 
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above its maxims, and commend the wisdom 
it professed to esteem folly ! 

But these considerations remind us of the 
fourth aspect under which man must be re- 
garded, as a compound being. We have 
spoken of his physical, his mental, and his 
moral derangement; but his Spiritual De- 
rangement claims an absorbing interest at 
the hands of the spiritual teacher, whose office 
it is to win souls. The spiritual is the para- 
mount, distinguishing feature or characteristic 
of man's being ; it marks him the heir of 
immortality. It is, indeed, the derangement 
of the Spiritual that must account for the 
derangement of the physical, the intellectual, 
and the moral. The sufferer in body, in mind, 
and in moral degradation, reflects, as it were, 
in his pitiable form, the shadow of some great 
disaster. That great disaster is, the Apostacy 
of our spiritual nature from God. 

This is the Heavenly meaning of the 
Earthly Story. As the Prodigal cast off his 
earthly parent, and lost himself, — became self- 
possessed, beside himself, not himself; so 
man, fallen man, has cast off God. God is not 
in all his thoughts ; and in losing God, he has 
K 2 
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lost himself. Hence we speak of " a lost 
world." We say, — the Word of God says, — 
** Jesus Christ came to seek and to save the 
lost.** Man, the sinner, is spiritually beside 
liimself. Without God, the Light of the 
soul, his soul is dark. Without God, the Law 
of the soul, his soul is lawless. Without God, 
the Guide of the soul, his soul wanders^ 
Without God, the Portion of the soul, his 
soul is starved. Without God, he is without 
hope, a lost soul. 

It is this reflection which magnifies, or 
rather reveals, the exceeding sinfulness of 
sin, — the act of departure, Apostacy from 
God. It is this reflection which magnifies, or 
reveals, "the exceeding great love of our 
Saviour Jesus Christ dying for us, and the 
innumerable benefits which, by His precious 
bloodshedding. He hath obtained for us." 

The spiritual Prodigal is a Spiritual 
Madman. Solomon says that " madness is in 
the heart of sinners ; " and so it is. A sinner 
without grace, without God, . is a madman. 
How else can we explain the folly of those 
who, with all their energies, are seeking " to 
make provision for time, as if it would never 
end, and for eternity, as if it would never 
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begin?** Is not a man mad who trifles with 
heavenly things, and barters them for momen- 
tary gratifications? Is not a man mad who 
tramples under his feet the Crown of Glory; 
and the Sceptre of Righteousness, with as 
little apparent concern as if he were walking 
upon a vain shadow ? Is not a man mad who 
strives with ceaseless and breathless ardour to 
gain possession of some fancied good, which 
ten thousand circumstances may, in a moment, 
snatch from his enjoyment, or convert into an 
instrument of self-destruction, whilst he turns 
an eye of indifference on the imperishable, 
unsearchable riches of Christ ? The lunatic 
in an Asylum can only, if left to himself, 
encompass his present destruction ; but the 
spiritual madman is labouring day and night 
to make himself miserable to all eternity, — 
" treasuring up," with a miser's energy, 
" wrath against the day of wrath," when he 
might ensure, with far less trouble, an eternity 
of happiness. 

Do we know this? Do we really believe 
it ? None can believe it, whose eyes have not 
been opened to see the deceitfulness of sin. 
Sin wears a painted mask, — ^all sin; sin 
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against ourselves, and against our brother; 
but especially, sin against God. A man must 
be spiritually enlightened, must be convinced 
of sin by the Holy Spirit, before he can say, 
" Against Thee, Thee only, have I sinned." 
If Satan can assume the form of an ''angel 
of light," sin can disguise itself beneath a 
garment of light. But turn upon sin the 
light of truth, the lamp of the Bible, and 
language will fail to describe the revolting 
spectre, the hideous evil. Sin is a debt, a 
burden, a thief, a sickness, a leprosy, a plague, 
a poison, a serpent, a sting; beneath its 
crushing, intolerable pressure, the whole cre- 
ation groaneth. All suffering springs from 
this root ; all crime lies at this door. " Sin is 
the hoary sexton that digs man his grave. Sin 
is the murderess that destroys his life. Sin is 
the temptress that steals his virtue. Sin, with 
icy breath, blights the sweet blossoms of 
youth, breaks the hearts of parents, and brings 
gray hairs with sorrow to the grave." Sin 
makes man in his heart and habits baser than a 
beast, and him who was once but little lower 
than an angel, but little better than a devil, — 
a Spiritual Madman. 
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** Man, in the image of his Maker formed, 
Man, to the image of his tempter fallen ! 
I saw him sunk in loathsome degradation, 
Companion to the brutes, — himself more brutal." 
James Moktgomert. 

Can we marvel that God hates sin? Nay, 
let us marvel that we do not hate it ourselves. 
Or if, by the grace of God, we have acquired 
an aversion towards sin, — towards our own 
easily besetting sin, — ^let us marvel that the 
hatred is not more intense ; let us marvel that 
we are so slowly perfecting holiness in the fear 
of the Lord, — so prone to forget a Christian's 
duty, to abstain from even *' the appearance of 
evil." 

Such is the Derangement of man*s being. 
It is no false picture of human depravity, 
natural corruption. St. Paul, in the con- 
cluding verses of the first chapter of his 
Epistle to the Romans, more than confirms all 
that has been said. And, indeed, unless man 
be a lost being, — a spiritual maniac, the 
Gospel would seem to supply a want that does 
not exist. It is the fact that the old creation 
has been thrown into disorder and derange* 



I 
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ment, that establishes the meeesnty <^ a ^ ff«w 
creation." 



From the Prodigal's experience, we may 
now proceed to gather some instruction, as to 
the manner in which this **new creation^** or 
restoration of man* s spiritual powers, generally 
begins. 

** When he came to himself, he said. How 
many hired servants of my father's have bread 
enough and to spare, and I perish vrith 
hunger!" 

Reflection, deliberation, thoughtfulness, a 
calm survey of his past career, an awakening^ 
— all this is evidenced in these words. Self-- 
condemnation, and a measure of self-abhorrence, 
are also implied. When he began to be in 
want, his thoughts would naturally revert to 
his once dearly beloved father, and the advan- 
tages and blessings which, as a dutiful son, he 
enjoyed under the parental roof. The con- 
tru.Ht (jf plenty reigning there, with the starva- 
tion threatening in the far country; servants 
— " faring sumptuously every day," and he, a 

t, numbered with beggars and perishing 

k hunger, would flash conviction to his 
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mind with all the vividness and force of light- 
ning. In bitter terms he would reproach 
himself^ for his reprobate and resolute deter- 
mination to quit the land of his nativity. 
*' How foolish to take the reins of government 
into my own hands^ when I was totally igno- 
rant of the first principles of self-control? 
Where now is my boasted wisdom, and my 
superior powers of discernment? Emaciated 
in body, and degraded in spirit, I stand, con- 
fessed before God and man, a fool in all my 
folly." Doubtless, the reminiscence of the 
affectionate treatment he had received whilst 
at home, would impart an additional sting to 
the upbraidings of his conscience. The fond 
look of pleasure beaming from his father's 
eye ; the parental exhortation ; the extorted 
expostulation ; the tender remonstrance ; the 
mild, yet dignified and justly-merited tone of 
rebuke; nay, the positive commands of his 
father^ which once had irritated his proud and 
self-willed nature, would now be endeared to 
him^ and recur to his mind with an irresistible' 
impulse, tearing open his bleeding wounds. 
Had he been driven from his home by the 
severity and unnatural conduct of a cruel 
father^ forcing him from his doors, there might. 
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have been in this reflection some mitigation of 
his sorrow. But it was just the reverse. He 
was a voluntary exile, — an exile against the 
entreaties of a father who had displayed to- 
wards him every token of afiection. He was, 
therefore, without a shadow of an excuse. 
This would sharpen the edge of his anguish, 
and plunge the arrow of conviction into the 
inmost recesses of his soul, inflicting a pang he 
could scarcely endure. Nevertheless, it was 
not the pang of despair. He was in the valley 
of deep humiliation, but he was looking there 
for a path to conduct him to the abode of 
peace and blessedness. 

So is it with the Spiritual Prodigal 
*' coming to himself." Conviction prepares 
the way for conversion. God arrests, the 
sinner in the time of famine and degradation. 
Providences are made subservient to His pur- 
poses of grace. In this world there is mercy 
in judgment. All the misery which befals 
sinners here does, indeed, express God's 
hatred of sin, but it is also an evidence of His 
love to sinners. Judgment is the gentle cord 
of discipline, drawing the soul from its false- 
hoods, sins, and sorrows, to the home of a 
"^cious and forgiving Father, God makes 



THE prodigal's derangement. 139 

sin bitter^ that we may forsake it. He allows 
the world to make its bondage hard to us, that 
we may desire liberty. 

Thus it was for instance with John Newton. 
If any man was mad with wickedness it was he. 
Referring to his profanity when a trader in. 
slaves on the Guinea coasts he was wont to 
describe himself as ** an African blasphemer." 
One night at sea he went to bed^ and was 
suddenly waked up by the billows breaking on 
board. The waves tore away the timbers. 
Some of the sailors set to baling out the water ; 
others worked at the pumps. In the midst of 
the terror he laughed at it^ and told his 
companions that it would serve afterwards for 
a subject over a glass of wine. ** No, it is too 
late now," said one with tears. John Newton's 
madness was at its height, just as it was about 
to take a turn. He laboured with his com- 
panions at the pumps from three in the 
morning till near noon. At last he said, '^ If 
this will not do, the Lord have mercy on us ! " 
and then, struck with his own words, he asked 
himself, " What mercy can there be for me ? " 
After a little rest he returned to steer the ship. 
" I had here," he says, " leisure and convenient 
opportunity for reflection. I began to think 
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of my former religious profession, the extra* 
ordinary turns of my life, the calls, warnings, 
and deliverances I had met with, and the 
licentious course of my life. I thought there 
never was or could be such a sinner as myself, 
• • • • and then, comparing the advantages I 
had broken through, I concluded at first my 
sins were too great to be forgiven." All this 
time he was coming to himself/ Blessed storm ! 
Precious danger! to have awakened in him 
such serious thoughts. At length there arose 
a gleam of hope — the ship was freed from 
water — the storm was abating. " I thought I 
saw the hand of God displayed in our favour, 
and I began to pray. I could not utter the 
prayer of faith. I could not draw near to a 
reconciled God and call Him Father. My 
prayer was like the raven's cry, which yet the 
Lord did not disdain to hear." Such was the 
beginning of the great change in Newton. 
The rest of the voyage he was a student of the 
Bible, and the entrance of that Word at length 
gave full and unclouded light to the eyes of his 
spiritual understanding. 

Let us test ourselves by this experience. 
Are we living without thought, without reJleC' 
tion f I do not mean without worldly, carnal. 
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anxious thoughts^ but without reasonable 

thought, — ^thought about our everiasting 

interests. K so, with all earnestness let me 

say, 

■* Stop ! poor sinner, stop and ikmk 

Before you farther go ; 
Will you sport upon the brink 
Of neTet^ending woe P " 

Be induced to retire into solitude. There 
converse with your own heart and think upon 
God. Be induced to put aside all other 
thoughts — thoughts that disquiet you in vain-— 
and ask yourself as in the presence of God^ 
''What am I? Where have I been? What 
have I been doing, as an immortal, responsible 
being? What is my hope and prospect beyond 
the grave ? " Ask, and ask again, till you can 
answer, "O God! truly my hope is even in 
Thee." 

Are there no reminiscences, no recollections 
of the pcut to plead with you ? The Prodigal 
began to think of Home ! Often, the first sign 
of returning consciousness of right, is a remi- 
niscence of childhood, a seeking of a long cast- 
away picture of our father's house ! Had you 
once a happy Christian home ? Can you 
remember the evening hymn, the Sunday 
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reading and conversation with a sainted mother^ 
the sennon heard when a boy in the Church 
where you knelt with your parents ? Oh ! let 
these visions of memory come like merciful 
angels to touch the heart, and lead you away 
from the far country. God is waiting to be 
gracious. He has made a full provision for 
your wants, all spiritual blessings in Christ 
Jesus. All things are ready : present grace for 
present need. All may be pardoned : all may 
be restored. There is a vacant place in our 
Father's house. To every returning wanderer, 
to every famishing Prodigal, this word of 
encouragement is sent, "Yet there is room,'* 
and " there is bread enough and to spare.'^ 

And then the soul's Home in Heaven : think 
of that! Man belongs to another world as 
well as this. His soul must ascend to reach its 
rest. Its home is in heaven. Hereafter, the 
soul of the Christian shall inhabit one of the 
many mansions in his Father's house. To 
prepare a place the Saviour is gone before. In. 
person every believer shall follow the fore- 
runner, who, as our representative, has passed 
within the vail. But there is a present 
privilege. Now, — yes ! notVf we may set our 
affections on things above. Now, — yes ! notv^ 
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we may in thoughtj in faith and prayer^ in 
love and aspiration^ thither ascend, and with 
our ascended Saviour continually dwell. 
Heaven is nearer to us than we are prone to 
believe. Heaven is the home of religion, and 
as religion prevails, so heaven is brought nigh 
to us. The acquisition of the heavenly 
character is the pledge, the earnest of heaven 
itself, the sure pledge, the sure earnest. The 
mind that was in Christ Jesus: the love of 
God shed abroad in the heart by the Holy 
Ghost : peace and joy in believing : these are 
the evidences of the recovery, the restoration 
of the spiritually deranged soul ; and in this 
recovery and restoration there is a foretaste of 
heaven's unutterable bliss. Humble faith, 
trusting love, fervent devotion, joyful obedi- 
ence, holy gratitude, filial praise, zeal for what 
is pure, and true, and good ; these things will 
constitute heaven hereafter; and is not the 
kingdom of heaven now^ ''righteousness, and 
peace, and joy in the Holy Ghost ? " 

The kingdom of heaven must be "within 
us," in this life, or the hope of heaven after 
this life is a fearful delusion. But if the king- 
dom of heaven be " in us " of a truth, then let 
us " rejoice with joy unspeakable and full of 
glory.*' Man's Spiritual Apostacy brought into 
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this world with Spiritual Derangement, PAy- 

Hcal, Mental, and Moral Derangement, and 

whilst we are pilgrims on the earth, we may 

not hope for exemption from these lesser ills, 

but to the Christian they are deprived of their 

stinff. " Our light affliction, which is but for a 

moment, worketh for us a far more exceeding 

and eternal weight of glory; while we look 

not at the things which are seen, but at the 

things which are not seen; for the things 

which are seen are temporal ; but the things 

which are not seen are eternal." (2 Cor. iv. 

17, 18.) We are going Home, and then the 

"new creation" shall be complete, the new 

man perfect! We are going Home! Each 

step brings us nearer — nearer Home. There 

may be but a step between us and Home! 

*^ Two more stiles," said a martyr, as he walked 

across the fields to the place of execution, 

''and I shall be at Home, at my Father's 

house." It is but the removal of the frail 

partition of flesh and blood, and the soul enters 

the palace of the Great King ! 

" A good man and to angel ! these between 
How thin the barrier I What divides their fate P 
* Perhaps a moment or perhaps a year; 
Or if an age, it is a moment still I " 
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''I will arise and go to my Father, and will say unto 
him, Father, I have sinned against heaven, and before 
thee, and am no more worthy to be ealled thy son ; make 
me as one of thy hired servants. And he arose, and 
came to his fkther."— St. Luke xv. 18—20. 

Misery drives and Mercy draws the Prodigal from the 
Far Land.— Qod's Estimate and Man's Estimate.— 
The First Stage of Penitence. — Condemning Love.— 
Hope and Fear.— A New Trial. — ^The Sun behind the 
Cloud. — ^The Awakened Sinner on his way to Re- 
pentance. — "So Rising in our own Strength.— The 
Spirit Quickeneth. — The Dead in Sin Arise.^-Coming 
to the Father through Christ— Difficulties and 
Obstacles.— Grace — the Sinner's Necessity. 

The Prodigal's thoughtfulness led to action. 
He felt, he purposed, he performed. That he 
did, he did quickly. And it was high tin^e 
that he should act. '' I perish with hunger.** 
*' Misery and destruction are at the door : 

L 
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famine's gaunt hand is upon me : delay is 
dangerous : it would soon rob me of the 
physical strength I still possess^ and render a 
journey home impossible/* 

Misery was thus driving him from the far 
land: and it was good for him that he had 
been afflicted there. God forbid that any 
man should have Peace for his portion while 
Sin is his choice. The sooner the viper stings 
us the better. If nursed in the bosom^ the 
venom may reach the spring of life, and the 
death of the soul may be inevitable : but, as 
yet, it is possible to shake the reptile off, and, 
like St. Paul, experience no hurt. As yet, 
departure from the far country, the land of 
death, is not impossible. 

And, if Misery was driving the Prodigal, 
may it not also be said, Mercy was drawing 
him. That was an encouraging thought — 
*' Many hired servants of my father's have 
bread enough and to spare,'* It was a strong 
contrast to his present abject poverty and 
degradation. It bespoke the bountiful charac- 
ter of his father, and a train of reflections in 
keeping with this emotion would quickly 
follow. He had probably seen the tear of 
compassion in his father's eye, excited on 
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many occasions by the recital of a stranger's 
woes: and the bread that was to spare had 
been liberally and freely dealt to the hungry. 
Would his father withhold that compassion^ 
when his son solicited his jsympathy ? Would 
he turn a deaf ear to the cries of his own boy, 
supplicating only a morsel of bread at his 
hands ? It could not be. His nature must 
indeed be strangely altered, if he could turn 
from his doors the child of his affections — a 
supplicating, perishing, penitent child : — his 
youngest child : a child on his knees suing for 
admittance. It was impossible! His father 
would then have forfeited the title to the very 
name of father. ^^ Like as a father pitieth his 
own children,*' would then have ceased to be 
an emblem of the love of God : the human 
would have become inhuman^ 

Thus would Misery impel, while Mercy 
encouraged the Prodigal to immediate action. 
He resolves to put his father's kindly feelings 
to the test. " Though I am now a great way 
off, far removed from the land of my nativity, 
and my home, I will arise and go to my 
father ! " 

We observe, he does not arise to serve 
another master in the far land. The prodigal 
l2 
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spirit is yielding. False shame is losing its 
influence. He has come to himself. Reason 
is telling him, that noUiing is shameful that is 
not sinful: that sorrow for sin dignifies the 
penitent it humhles. The spirit of a child is 
regaining possession of his long-alienated heart* 
So he sets his face directly towards his father's 
house, and begins the journey home. 

And now we witness a life illustration of 
the words of Jesus, " That which is highly 
esteemed among men, is abomination in the 
sight of God,"—" He that humbleth himself 
shall be exalted.'* 

But lately, the Prodigal had entered the far 
country, with all the pomp and splendour of a 
man of wealth and position. These would not 
have been sinful, had his spirit been clothed 
with humility. Monarchs may be "poor in 
spirit," as well as paupers. But the younger 
son was then an Apostate; and whilst the 
multitude admired the magnificence which 
caught the eye, and doubtless envied the 
possessor, as one "rich, and increased with 
goods, and needing nothing," God, whose 
omniscient eye searcheth the heart, pro- 
nounced him "wretched, and miserable, and 
poor, and blind, and naked." 
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A change has now come over him. He is 
about to retrace his steps. He made great 
preparation, gathered all together, when he set 
out from home : but there is no need of prepa- 
ration of this kind now. Sin, the great waster, 
has wasted all his possessions. In the tattered 
garb of a beggar, and, as the sequel of the 
story shows, barefooted, he turns his back 
upon ^'the husks that the swine did eat.** 
His step is less firm, and his countenance has 
the marks of indulgence and vice imprinted on 
it. He looks not now on this side or that, for 
the applause and wonder his former progress 
excited. If he meets the glance of a passer by, 
he is disposed to shrink from it, because he 
fears it may be the glance of scorn and con- 
tempt. Nevertheless, one eye rests upon him,, 
the Eye of the all-discerning One, the eye of 
pity, 'compassion, love, approval: the light of 
the Divine countenance is beaming li^on that 
sorrowful heart. ''To this man will I look, 
even to him that is poor and of a contrite 
spirit, and trembleth at my word.*' (Isaiah 
Ixvi. S.) ''Who is like unto the Lord our 
God, who dwelleth on high, who humbleth 
Himself to behold the things that are in 
heaven and in the earth ! He raiseth up the 
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poor out of the dust, and lifteth the needy out 
of the dunghill; that He may set him with 
princes — even with the princes of His people/* 
(Ps. cxiii. 5—8.) 

7%6 spirit with which he was returning home, 
made him an object of interest to his heavenly 
Father. The change in his heart infinitely 
outweighed the change in his appearance and 
circumstances. It is not we^ilth, or influence, 
or fame, or wisdom, — much less, gay clothing, 
fine raiment, — that constitutes excellence in 
the sight of God. It is **the hidden man of 
the heart, in that which is not corruptible, 
even the ornament of a meek and quiet spirit, 
which is, in the sight of God, of great price.'* 
(1 Peter iii. 4.) ** Blessed are the poor in 
spirit*^ (St. Matt. v. 3.) Is this blessedness 
our own ? Humility is the very first letter in 
the Alphabet of Christianity. We must begin 
low, if ^e would build high. The cross of 
self-abasement must be taken up, by all who 
hope to wear the crown of glory. 

In the case of the returning Prodigal, the 
state of his mind is indicated in the language 
he determined to address to his father. " I 
will say to him. Father, I have sinned against 
heaven, and before . thee, and am no more 
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^vo^thy to be called thy son : make me as one 
of thy hired servants," 

In this speaking sentence, the mingled feel« 
ings of hope and fear^ confidence and mistrust^ 
which always attend the first stage of peni- 
tence, are most strikingly depicted. He has 
hope and confidence enough to encourage him 
to say, *' Father j' but fear and mistrust arise 
from the consciousness of the heinousness of 
his offences, and so he would disarm condem- 
nation by condemning himself : — "I have 
$inned against heaven, and before thee, and am 
no more worthy to be called thy son: make 
me as oiie of thy hired servants." As if he 
would say, — " I will not drop the appellation 
of father^ although I know I am unworthy to 
be called his son. I will tell him, I cannot 
forget that he is my father, although justice 
demands that he should forget that I am his 
son. If he disown me^ as he justly might, 
I cannot disown him. Bad, desperately wicked 
as my conduct has been, still it cannot sever^ 
though it may relax, the tie of relationship. 
Though my crimes have made us two, nature 
hath made us one. Though separated from 
him by a thousand leagues, and a thousand 
wrongs, still he is my father ^ the guide of my 
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yoTith. Therefore I will claim his compassion, 
and seek for mercy^ as his unhappy sou. If he 
deem me undeserving this title, I will entreat 
him to bestow upon me the appellation of a 
servant. I will bid him call me by any other 
name, however degrading, if he will not reject 
and disovm me. I will throw myself at his 
feet for mercy. I will not vindicate myself. I 
will not urge a syllable in palliation of my 
deeds. My whole defence shall be summed up 
in these words, * / have sinned.* " 

As he proceeded on his journey, hope and 
fear would alternately prevail. It is habitual 
to guilt to be mistrusting. Guilt would always 
prefer to hide itself. Guilt quails beneath, 
and dreads to encounter, the glance of inno^ 
cence : and meets with mistrust the glance of 
love, condemning love, — ^love condemning tl^e 
guilt whilst yearning over the guilty one. So 
the Prodigal doubtless "mourned in the bitter- 
ness of his soul," and like David going up to 
the Mount of Olivet, " wept as he went." Wcf 
can imagine him gaining the iirst glimpse of 
his father's house, from some distant hill. At 
every turn of the road, he meets with some 
object reminding him he is near home. A 
thousand circumstances, and appearances, bring 
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to his recollection scenes and days of happiness 
not to be recalled. Perhaps he recognised 
some of his former companions; but he has 
not the courage to grasp them by the hand. 
If he did so^ would they know him in the garb 
of a beggar, and so changed in appearance i or, 
if they knew him, would they be likely to 
aTow the friendship he had so lightly valued, 
and so entirely sacrificed, by his departure 
from Home, and his riotous living in the far 
country? This would be a trial upon which 
he had not calculated. He had only thought 
of meeting his father. Now his steps would 
falter. " All will not judge me with parental 
affection.' Some will look coldly upon me, 
and doubt those protestations of penitence, 
which my father, I hope, will believe to be 
sincere. Can I go forward? Would it not 
still be better to retreat ?'* A dark cloud is 
thus gathering, — the hour of temptation is 
upon him. But the good work begun in him 
is not to be destroyed. The sun is shining 
behind the cloud. Again his better feelings 
are reviving; the picture of Home, and the 
portrait of his father, are more vividly than 
ever present to his imagination; and with a 
swifter step and a full heart, he presses on. 
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yielding to the power of attraction, whicH, as 
when the needle approaches the magnet, has 
now gained increased influence. 

Thus far the Parable. The Spiritual Inter^ 
pretation is not difficult to divine. He who 
runs may read. Have we, as Spiritual Prodi-> 
gals, resolved to arise and go to our Father, 
with the confession upon our lips, expressive 
of penitence in our hearts, — ** Father, I have 
sinned against heaven, and before Thee, and 
am no more worthy to be called Thy son: 
make me as one of Thy hired servants *' ? 

The subject of Repentance must be reserved 
for future consideration. Our thoughts may 
now be confined, to what may be regarded as 
the stage of religious experience, through which 
a man parses on his way to Repentance. 

Conviction of sin, leading to solemn re« 
flection, — thought about the past and its 
misery, and the future and its prospects, — vindi- 
cate that the spiritually deranged Prodigal is 
^* coming to himself.'* The evidence or proof 
that he has come to himself, — is seen when he 
arises and goes to his Father. If Sin may be 
Refined as a Departure from God, the work of 
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Grace may be defined as an Approach to God, 
a renewal of intercourse with Him as our 
heavenly Father. We observe, then, — 

Firsts The work of grace involves on the 
8inner*s part a resolution to arise, — " I will 
arise/' 

All who are uninfluenced by Grace are well 
satisfied to remain in the far country. They 
have no desire for communion with God, 
The privilege of Prayer they do not under- 
stand. The duty, the obligation, they admit ; 
but to '* think upon God,'* is no delightful 
occupation to those whose hearts are in the 
world. The eyes of their understanding must 
be opened; the deceitfulness of sin must be 
unveiled; the worthlessness of the world's 
treasures be exposed. Then they will begin 
to be "in want" Then they will discover 
that the soul is lost that has no Saviour ; that 
the soul is famishing that is without a supply 
of the bread and water of life ; yea, that the 
soul is " dead in trespasses and sins," that has 
not risen with Christ to newness of life. This 
induces the resolution, made in the strength of 
Divine Grace, — " I will arise." 

It is not a resolution formed in the strength 
Qf nature. It is not the resolution of one w^ 
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'because he has felt the degradation of sin^ 
makes up his mind to mend himself. It is a 
rising in order to go to the Father. Many 
make resolutions and never keep them. The 
intemperate man, the covetous man, the 
worldly-minded man, — all men in whom the 
voice of conscience has not been utterly 
silenced, are constrained sometimes to form 
resolutions of amendment. But such resolu- 
tions are not sufficient. They evidence the 
sway of conscience over the intellect, but they 
often leave the heart uninfluenced, the spiri- 
tual nature unchanged. " Video meliora pro^ 
boque, deteriora sequor^* — " I see the better, 
and yet the worse pursue,'* is a complaint the 
natural man is ever uttering. He resolves, and 
re-resolves; and is long in learning that his 
** strength is perfect weakness.** No doubt, 
outward reformation, — reformation that is com- 
mendable in the sight of man, is possible, even 
without prayer to God ; but such instances are 
very rare. The proverb expresses common 
experience in this matter, — ** Hell is paved 
with good intentions, and broken resolutions.** 
But this outward reformation differs widely 
from spiritual renewal, — reformation towards 
Godj and in God's sight. That is impossible^ 
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absolutely impossible, apart from Divine 
power. In the strength of this power we 
must "Arise." 

Many mistake what this "Arising" is. 
They deceive themselves. They think they 
have arisen when they have not arisen. Under 
religious excitement they have made pro» 
fessions; but, if they would examine them- 
selves closely, they would have good reason to 
conclude they are not "in the faith/* — the 
faith which works by love, and assures of 
pardon in order to sanctification and growth in 
grace. " Lord ! Lord ! " is not enough ; there 
must be " the preparation of the heartj which 
xsometh of the Lord." 

ConfimiatUm Candidates^ especially, are 
prone to forget this. They resolve, but not in 
the strength of God. They are sincere, but 
they are mistaken. They run, but not in the 
way. They build, but not on the rock. 
Satan hides from them their own weakness. 
Jiike Peter they resolve; like Peter they 
deny. Would that it could always be added, 
-—like Peter they repent I It is a solemn 
consideration : there is a Confirmation after a 
worldly fashion, "which has Satan*s good word, 
r— a Confirmation that is formal and not real, — 
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a Confirmation whichy in the end^ encourages 
ignorant presumption^ instead of enlightened^ 
trusting faith in God. The ceremony is 
bereft of its spiritual significance. The young 
regard it as a Church ordinance, for which no 
great preparation is needed. Can we marvel 
no great benefit follows ? The prodigal spirit 
may have been for the moment aroused, but 
there has been no real coming to oneself, — no 
felt want of spiritual blessedness; and so, 
when the excitement is past, the soul sinks 
into a more death-like slumber than before. 
Let us be sure. Confirmation, in order to its 
profitable administration and reception, re- 
quires — ^indispensably requires — a "prepara- 
tion of the hearty* which God alone can 
bestow* It is not the judgment of the minis- 
ter that can determine the fitness of the 
Candidate. The Candidate must determine 
for himself, in the presence of God, who 
" seeth in secret." Parents should §eek for 
their children this preparation of the heart, 
and children should seek it for themselves. 

But whether young or old, there is no rising 
in our own strength. In the Lord only can we 
find either "righteousness" or "strength." 
It is when His quickening word falls upon the 
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listening ear, the sinner arises. Dead Lazarus 
obeyed the Saviour's call, — " Lazarus, come 
forth 1 '* and it is a like message with which 
the ministers of the Gospel are entrusted, — a 
message to every soul of man, — " Arise ! He 
calleth thee." Arise, and come forth from the 
love of sin to the love of God, — ^from the prac- 
tice of iniquity to the obedience of faith,^ 
from the bondage of corruption to the glo- 
rious liberty of the children of God, Faith 
in the Saviour's testimony, — " In Me is thine 
help found;" '* without Me ye can do no- 
thing;'* — ^faith to say, "I will go in the 
strength of the Lord God, and will make 
mention pf His righteousness only," is essen-« 
tial before any sinner can arise. 

Has then the Saviour's call, the Saviour's 
summons reached our souls, and been ** accom- 
panied with the demonstration of the Spirit 
and with power " ? Christ's work for us is 
.unavailing, will increase our condemnation, 
without the Spirit's work in us. The Spirit's 
work in us, is evidenced when the sinner arises 
and departs from the far country. This arising 
and departing are then inevitable. Lazarus, 
when new life pulsed in his body, could not 
have remained in the atmosphere of the grave. 



160 THE WAY HOMIU 

Nor can the quickened soul abide in a land of 
apiiitual famine and death. ** Dead in sins ** is 
the state of man's soul by nature, " dead unio 
ain " its state by grace. " How/* aaks the 
Apostle, '' shall we that are dead unto sin live 
any longer therein ? " We should not expect 
a man raised from the dead to re-enter the 
dreary receptacle of mortality — the loathsome 
grave. He would seek the abodes of the 
living. So the spiritually quickened soul has a 
spiritual inclination. It is not at home in the 
far country; it cannot endore the society 
there ; it longs to acquaint itself with God and 
be at peace ; it must ama in order to approach 
the infinite source of its spiritual ^ life, the 
Father in Heaven ! 

This introduces the Second mark of a 
Sinner's experience on his way to Repentance. 
He resolves not only to ** arise," but to oo to 
^is Father. ^'I mil arise and go to my. 
Father." 

Grace is always saying, ''I will go to my 
Father." Nothing but grace, sovereign grace, 
qould assure the sinner that he has a Father in 
heaven. Nothing but grace, sovereign grace, 
could constrain or enable a sinner to come to 
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the Father. If disposed to question this, we 
cannot know what it is to come to the Father, 

Satan deludes many with the thought that 
there is little diflBculty in making our peace 
with God. He encourages the ungodly to 
presume the task may be speedily accomplished 
in a dying hour. The phrase, "making our 
peace with God," is unscriptural enough, but 
the idea that little difficulty attends it, when 
attempted by man, and when the last sands of 
life are passing through the hour-glass, 
indicates lamentable ignorance. It is no easy 
matter for a sinner to come to the Father! 
Naturally he has neither disposition nor power 
to do so. It is true there is no difficulty 
on God's part, but there is a difficulty on man^s 
part which nothing but Grace can surmount. 

Faith in Christ's work of Redemption 

accomplished for us ; faith in Christ making our 

'peace by the sacrifice of Himself; this alone 

brings us to the Father ! *' No man cometh unto 

the Father but by Mr." (St. John xiv. 6.) 

The fear of death, the alarm of conscience, 
a sudden visitation of Providence, may con- 
strain a man to call upon God ; but this is not 
'•coming to the Father." The influence of 
custom, the force of example, regard to 

M 
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our own interests, a legal Pharisaic spirit, may 
induce a man to make a religious profession :•— 
like Herod, when he heard John, he may do 
"many things," and yet neglect the one thing 
needful, — ^he may never " come to the Father ! " 

Coming to the Father is humiliating to the 
flesh. It is an acknowledgment and a renun- 
ciation of our Apostacy. It is a crucifixion of 
the flesh, its lusts, and inclinations. 

It was diflBcult \ot the Prodigal to return to 
his eartlily father. It cost him much to resolve 
to meet the eye of one he had so grievously* 
offended ; to exhibit himself in his degradation 
and poverty, to those who had seen his self- 
sufficiency and pride in the hour of his 
departure. 

And the Spirittuil Prodigal has difficulties to 
encounter too. " Strait is the gate and narrow 
is the way.*' Satan allows none to depart from 
his service in peace. As long as possible 
he detains them in the far country. The man 
absorbed by the pomps and vanities, or the 
cares and anxieties of the world, it matters 
little which, has no desire to depart. His 
is the calm of presumption. Satan almost 
leaves him to himself. Any momentary fears 
are quieted by the lying suggestion, a death- 
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bed repentance will suiEce* But when the 
Holy Spirit fastens upon the conscience con- 
viction of sin, when there are signs that a man 
is about to seek after God, Satan is near at 
hand. At first he may seek to administer 
more powerful opiates in the shape of new 
temptations; or he aims to induce a false 
religious peace. But if these efforts fail, and 
the sinner really arises and departs, he pursues 
another plan, he adopts another device. If he 
cannot lead the sinner to presume, he will 
plunge him into despair, by suggesting false 
views of God's character and His require- 
ments; and so deter him, if possible, from 
proceeding on his journey. All who have 
experienced these devices of Satan will be 
ready to admit, it is no easy matter for a sinner 
to come to the Father. 

As with the Prodigal, so with the awakened 
sinner, it is a coming home between Jtope and 
fear. Nothing but the attraction of Home, 
the encourc^ement derived frqm the relation^ 
ship he held to his father — ^a relationship which 
gave him indeed no claim of merit, but a bopa 
of grace, mercy, compassion — ^kept the Pro- 
digal from turning back. And so the sinner's 
great necessity, when convinced of sin, is the 
M 2 
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assurance of the Fatherhood of God in Christ; 
the Spirit bearing witness to the love of God, 
and the provision He has made, for pardon^ 
peace, acceptance. The Gospel brings this 
good news, the full and free testimony to 
the sinner, in his sins, of love that ^'passeth 
knowledge." Faith, receiving this testimony, 
acts upon it, and the resolution formed is 
carried out, ^'I will arise and go to my 
Father:' 

Such then is the sinner's experience on 
HIS WAY home. Has it been our own ? Con- 
templating the final result of this experience, 
we cannot but conclude, — unless we possess the 
spirit of Adoption, — unless we are accepted of 
God in the Beloved, — unless we have access to 
the Father and realize the privileges of a 
child, — unless the love of God is shed abroad in 
our hearts by the Holy Spirit, — the Gospel has 
not done what it can do; what we need that it 
should do for us. If this he the conclusion of 
any, suffer the word of exhortation. Begin to 
reflect. Examine prayerfully the Word of 
God. Seek and cherish convictions of sin. 
View it in the light of the Judgment Day. 
Ilemember you must meet God. If you meet 



THE WAY HOME. 165 

Him not in the way of Grace, it must be before 
the throne of Judgment, But let it be in the 
way of Orace. Arise at once. In the strength 
of God renounce all sin, — your easily besetting 
sin. And whilst you mourn in penitence, be 
assured you may rejoice in faith and hope. 
Let nothing discourage you. God is, in Christ 
Jesus^ the Father of all returning penitents. 
Our peace, which we could not make for 
ourselves, has been made for us. Believe on 
the Lord Jesus Christ, and, through the Spirit, 
go unto the Father. 



LECTURE rX. 

THE WELCOME HOME. 



^ Bat when be iras yet a great way aS, his frther saw 
hiniy and liad compaauon, and lan, and fell on hia neek 
and kiased him."— St. Lu&e xy. 20. 



Sin in the light of Love. — ** One touch of Natoie makes 
the whole World kin."— A Father's Heart.— The 
Watcher on the Roof.— Losses and Possessions. — 
Coming Events cast their Shadow before. — ^The Eye 
of LoTe quick of Discernment— The Wreck of his 
former Self. — Legal Mercy. — Apostacy cannot be 
mended by Discipline. — Very little Grace in the 
World. — ^The power of Love to win the Erring. — 
Parental Mercy. — A Fragment of the Mirror. — God 
only knows the Love of God.— The Divine March of 
Mercy. — The Sinner's return anticipated. — ''I am 
God, and not Man."— The Spirit's Whisperings. — 
The Shadow of His Love. — ^The Storm : the broken 
Nest: the Wilderness. — Have Faith in God. — ^Pardon 
for Infinite Ofifence! — Grace abounding. — Grace in 
the Heart— Holiness in the Life.— "The better God 
is, the more I will offend Him !" — Why will ye die ? 

False shame, — the shrinking of guilt from the 
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presence of innocence, — has lost its power over 
the returning Prodigal • The magnetic attrac- 
tion of love quickens his step, whilst it 
deepens his penitence. He has ceased limit- 
ing his father's love, by the fear of rejection 
on account of his sin. But he sees his sin 
in the light of his father's love, and his tears 
are the te^rs of " godly sorrow," — sorrow that 
has no pang of bitterness, — the sorrow of the 
mourner who is about to be comforted, — 
sorrow on the point of being changed into 
joy. He felt a sweet conviction, amounting 
to an assurance, that he should not be ex- 
pelled, a houseless fugitive, from his father's 
hospitable roof. The door of Home, when 
he knocked, would be opened to him, not 
closed against him. His expectation was more 
than realized. He had not even to knock at 
the door of home for admittance. His fears 
had been quieted : now his largest hopes were 
to fall far short of the Welcome Home he 
experienced. 

" When he was yet a great way off, his 
father saw him, and had compassion, and ran, 
and fell on his neck and kissed him." 

How touchingly simple ! How truly sublime ! 
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There are scenes in Creation, scenes of awe and 
grandeur^ scenes of surpassing loveliness and 
beauty, on which the eye delights to feast, — 
but here is a scene, a reyelation of moral love- 
liness, that excels in interest. " One touch of 
Nature makes the whole world kin." This is 
such a touch, — a touch that strikes a respon- 
sive chord in every human breast. This is 
David tenderly longing to receive Absalom; 
" The soul of King David longed to go forth 
unto Absalom." (2 Sam. xiii. 59.) A father's 
heart is a father's heart all the world over. 
Many an old dim eye has shed hot tears, as the 
Parable of the Prodigal has been heard, and 
the though^ of some wayward, wicked son, 
who left him long ago and has not been heard 
of since, has come to mind. " O Absalom,— 
my son, my son ! " Then the prayer has gone 
up to God, that He would one day bring the 
wanderer back : and the yearning heart has 
given its strongest pledge, that forgiveness 
should even anticipate repentance. 

These natural instincts are reflections of His 
love who implanted them. The Father in 
Heaven, who has created every father on earth, 
cannot be less loving than they. Let this 
thought be present with us, whilst we make 
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the effort to realize this affecting spectacle of 
parental love. It is the thought, remember, 
which supplies us with the key, that gives to 
the Earthly Story, its Spiritual, its Heavenly 
meaning. 

"When he was yet a great way off, his 
father saw him.'* It seems probable his father, 
in accordance with custom in the East, had 
retired to the roof of his house. These roofs 
were flat, and in all cases could be reached by 
an ascent of stairs from the exterior. The 
Orientals often ascend to the roof to enjoy a 
purer air, to secure a wider prospect, or to 
witness any event which happens in the neigh- 
bourhood. They also resort thither, for pri- 
vacy, meditation, and devotion. Here, then, 
the Prodigal's father was doubtless meditating 
upon the past. We can imagine how all a 
father's recollections and sympathies would 
gather around the departure and fate of his 
truant child. A wayward child, who has at 
the same time abandoned his home and reputa- 
tion, is not so easily abandoned by his parents. 
They may try to forget him, seeing that the 
remembrance of him is painful : but they 
cannot succeed. In spite of themselves, in 
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moments of retirement, in a dream or vision of 
the nigbt, the image of their hoy. will often he 
presented to their imagination. A thousand 
circumstances will occur to remind them of 
the loss they have sustained. They once had 
a son, but whether he is now in existence or 
not, they are unconscious : — ^it may be " some 
evil beast has devoured him,'* and they walk 
childless upon the earth, — their son indeed 
dead ! Our hsses make a deep impression 
upon us : they occupy our thoughts more than 
all our possessions. Such a train of reflections 
would pass through the father's mind. Per- 
haps, that communication of sympathy, which 
often, although we cannot account for it, 
appears to anticipate coming events, present- 
ing to the eye of the mind a long-absent 
friend some time previous to his actual intro- 
duction to our sight, gave a more anxious tone 
than usual to his meditations. His eye, in- 
fluenced by his imagination, turned toward the 
expanse of country, across which his son had 
journeyed. He perceives a mere speck in the 
distant horizon. He has no suspicion that it 
may be his son : but his gaze fastens upon it. 
It grows, and the shadow at length presents 
the outline of a human being. Now there is a 
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strange^ unwonted flush upon his countenance : 
his sight is strained : — " Surely, — ^it cannot be, 
— ^and yet there is something in the gait, the 
movement, the size, that reminds me of my lost 
child r* The eye of love is quick of discern- 
ment, and as the distance lessens, although still 
*' a great way off," and covered with rags, " his 
father saw him.** 

Changed he was — sadly changed. His fea- 
tures bespoke the ravages of self-indulgence, 
and poverty, and trials. Weak and feeble, 
barefooted, with tattered garb, — who, but a 
father^ would have recognised the youth, who 
had last been seen in full possession of pro- 
perty, and strength, and health, buoyant with 
expectation, pride, and independence! All 
those hopes have now been blasted, his ambi- 
tion extinguished, his projects defeated — anni- 
hilated. Sin has made him, what, in the end, 
it will make any man, — the wreck of his 
former self. But in that wreck of character 
and prospects, he is nevertheless an object of 
interest to his father's heart ! When he saw 
him, he ** had compassion on him.'* 

There may be parents, who, under similar 
circumstances, would begin to meditate upon 
the kind of reception they should give the wan- 
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derer. Remembering the extent and heluous- 
ness of his sin, the ingratitude of his course, 
the waste of his portion, the degradation to 
which he had reduced himself, — the thought of 
punishnenty or at least, severe discipline, might 
not seem out of place. He must be met with 
words of rebuke : he must be reasoned with on 
the impropriety of his conduct, and the daring 
acts of defiance, both towards God and man, of 
which he had been guilty, before he is ad- 
mitted again into his home. But this is legal 
mercy — not mercy rejoicing against judgment* 
It would not, indeed, have been an unwarrant- 
able course of conduct on the father's part. 
Justice would have conmiended it, and pru- 
dence have dictated it. But there would 
have been in that case a very imperfect 
manifestation of grace. The Parable would 
have failed, in the most important parti- 
cular. It would no longer have illustrated 
the text upon which it was founded, "This 
man receiveth sinners" It would no longer 
have typified the joy there is in heaven " over 
one sinner that repenteth." The joy must 
have been deferred till the effect of the disci- 
pline became apparent ; and that effect would 
have been very uncertain. It might have 
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repelled even the penitent, weeping . Prodigal. 
Grace, not discipline, is man's necessity. 
Apostacy cannot be mended by discipline ; the 
affections cannot be constrained by law. Men, 
who admit this as an indisputable axiom, are 
very slow to act upon it in their dealings with 
one another. " We do pray for mercy," but 
we are not naturally prone to "render the 
deeds of mercy." " Pay me that thou owest," 
seems to the creditor a reasonable requirement. 
To insist upon our rights is far easier than to 
remit them. There is very little Grace in 
the world ; very little disposition to emulate 
the spirit of one who counts it " more blessed 
to give than to receive." We need the Divine 
Copy — the example of the Saviour's sacrifice, 
who gave Himself for us — to teach man the 
lesson of mercy. And we need to have our 
faith strengthened in the power of love to 
win the erring ! 

To this end, the record of the father's 
reception of his Prodigal Son may be emi- 
nently conducive. We may learn from it, that 
in dealing with the penitent wrong-doer, it is 
not the judgment we are to call into exercise ; 
it is not the sentence of condemnation we axe 
to pronounce. There is a time when reproof. 
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or even expostulation, may be out of place, 
and hinder the reformation we are anxious to 
secure. It was right the flood-gates of the 
qffectiom — the avenues of the heart — should 
be thrown open, when the Prodigal, the Apos- 
tate, stood in the presence of his father, ft 
weeping penitent. 

" His father saw him, and had compassion 
on him." Pity moved apace. His eye affected 
his heart. The spectacle of his son — his poor 
son, who had had no compassion on himself — 
moved the father's compassion. When he 
beheld his misery, he pitied his condition. A 
parent's heart soon relents and meilts into ten- 
derness. Doubtless, when the son recognised 
his father — through his tears, which accounts 
for the father's jftrst recognition, — a degree of 
anxiety would return. Some lingering fear 
would whisper, " Will not thy father after all 
enter into judgment with thee ? Then, what 
a miserable story thou hast to tell of thy 
pilgrimage and adventures ! " But the father 
longs to receive him. Already he has forgiven 
him. All other thoughts are absorbed in this, 
r — " It is my SON, — my son, whom I so ardently 
desired, but scarcely hoped, again to embrace.'* 
And, behold! the aged parent presses with 
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rapid step to meet the wanderer! "He* had 
compassion on him, and ran, and fell on his 
neck, and kissed him.'* Ran, that he might 
the more speedily remove his painful fears, 
and administer comfort and encouragement. 
So eager is he to clasp to his heart the re- 
stored pledge of his affection, that he waits not 
to hear what his son might have to urge in 
mitigation of his conduct. He tarries not for 
the accents of humiliation and mourning. The 
tears, which flowed down his furrowed cheeks 
in an unrestrained stream, bespoke at once the 
penitent. His poverty and wretchedness were 
alone sufficient to secure a passport to a 
parent's bosom. It was enough that his child 
was in want, and that he, as his father, was 
able to succour him. So he rushes forward 
with loving impetuosity, and welcomes his 
child back again to his heart and home, sealing 
with a kiss of delight the assurance of affection 
and pardon. 

But words cannot give expression to the 
high-wrought feelings of the earthly parent, 
rejoicing with tears of joy over the lost one 
found, the dead alive again. Matthew Henry's, 
comment sums up all that can be said : — ^' His 
father ' saw him ' — there were eyes of mercy ; 
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he 'bad compasBioii ' — there was a heari of 
mercy ; he * ran ' to meet him — ^there'were feei 
of mercj; he put his arms roimd his neck — 
there were arms of mercy; he 'kissed' him — 
there were kisses cf mercy ; he ' said ' to him 
— there were wards of mercy ; ' bring forth the 
best robe' — ^there were deeds of mercy, wonders 
of mercy — all mercy ! " 

Such is the picture, — the Earthly Story 
painted to the ima^nation. Have we not 
turned over one of the brightest pages of the 
book of human experience ? Man, fallen, 
retains a remnant of his former self. He is 
"magnificent in ruins." The mirror, which 
once reflected from its polished surface the 
image of its Maker, has indeed been shattered 
to fragments, but in each fragment something 
may be found betokening a noble origin. It 
is possible to trace some faint resemblance to 
the great original. That resemblance we have 
here. A tender father raises from the dust, 
folds in his embrace, a hopeless and hapless 
child, who, in the madness of his spirit, had 
embarked on a perilous career, the pursuit of 
pleasure, but had now returned, wrecked in 
circumstances, in health, in reputation, — the 



THE WELCOME HOME. 177 

outcast of society, rejected by flie world! 
Whilst one is breathing forth the assurance 
of his sorrow, the other is reiterating the 
assurance of his forgiveness. 

** Like as a father pitieth his own children, 
so the Lord pitieth them th^t fear Him.** 
(Ps. ciii. 13.) " If ye, being evil, know how 
to give good gifts unto your children, how 
much MORE shall your Father which is in 
Heaven give good things to them that ask 
Him?" (Matt.vii. 11.) 

Can we thus transfer the picture of a father's 
overflowing love from the human to the Divine, 
and not feel the call of Divine Grace an irre<- 
sistible one ? 

Look not at this history simply as the record 
of a deed wrought out upon earth by two of 
its inhabitants. There lies concealed a hidden 
beauty, which the spiritual eye alone cap dis- 
cover, and that but imperfectly* Human lov^ 
we may delineate, but language and imagina- 
tion fail to describe " the love of God which 
passe th knowledge." 

" A sweet but solitary beam, 
An emanation from above, 
Glimmers o'er life's uncertain dream — 
We hail that beam, and call it Lwe ! 
N 
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But ft^inter than the pale star's ray 
Before the noontide blaze of day, 
Is all of love that man can know — 
All that in angel-breasts can glow — 
Compared, Lord of Hosts, with Thine, 
Eternal— fathomless — ^Divine ! " 

We confess, " God only knows the love of 
God." Holy Spirit! take of the things of 
Jesus, and show them unto us ! Shed abroad 
in our hearts an earnest of the love this Earthly 
Story typifies, and assist us in the attempt to 
exhibit the Spiritual lessons it conveys ! 

Man is the Prodigal. Man, by his sin, has 
converted a paradise into a wilderness. He 
has gone into the far country. He is " alien- 
ated from the life of God, through the igno- 
rance that is in him." Still God is his Father 
— "long-suffering, plenteous in goodness and 
truth." To seek and to save is the Divine 
mission of Mercy. By each successive reve- 
lation of Himself ; by His first promise, " The 
seed of the woman shall bruise the serpent's 
head ; " by the Law and by the Prophets, God, 
as it were, advanced in His " march of mercy " 
towards mankind. The Incarnation proclaimed 
"God with us," and the Mount of Calvary 
beheld the consummation of Divine love. 
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Atonement for us. There^ " mercy and truth 
met together, righteousness and peace kissed 
each other." (Ps. Ixxxv. 10.) " God was in 
Christ, reconciling the world unto Himself, 
not imputing their trespasses unto them." 
(2 Cor. V. 19.) "Now, in Christ Jesus, ye 
who sometimes were afar off, are made nigh by 
the blood of Christ." (Eph. li. 13.) 

God has thus prepared for our return. 
Every barrier has been removed. Grace has 
abounded. His love has been beforehand with 
our repentance. When the Prodigal was " yet 
a great way off, his father saw him." So, 
although unseen by us, our heavenly Father's 
eye has been upon us. He has not been indif- 
ferent to our welfare. We may have suc- 
ceeded in driving Him out of our thoughts: 
almost we may have erased His Name from 
our memory — " the fool hath said in his heart 
there is no God ; " — but " Hi^ thoughts " have 
not been as "our thoughts." He has not 
forgotten us. " When Israel was a child, then 
I loved him, and called my son out of Egypt 
... I taught Ephraim also to go, taking them 
by their arms : but they knew not that I 
healed them. I drew them with cords of a man, 
with bands of love . . . How shall I give thee 
K 2 
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up, Ephraim? How shall I deliver thee, 
Israel ? How shall I make thee as Admah ? 
How shall I set thee as Zeboim ? Mine 
heart is turned within me : my repentings are 
kindled together. I will not execute the fierce- 
ness of mine anger, — I will not return to 
destroy Ephraim ; for / am God, and not man,^^ 
..." I will heal their backsliding, — I will 
love them freely.*' (Hosea xi. 1 — 9 ; xiv. 4.) 
What words are these — " I am Ood, and not 
man ! " — My mercy may not be measured by 
human mercy. "Can a woman forget her 
sucking child, that she should not have com<- 
passion on the son of her womb ? Yea, they 
may forget, — yet will I not forget thee." 
(Isa. xlix. 15.) 

From infant years God has beheld us. His 
compassion has rested upon us. By all the 
dispensations of His Providence, — by all the 
means of Grace, — by the drawings of His 
Son, Jesus Christ, lifted up on the Cross, — ^by 
the strivings of His Spirit, — He has been 
coming forth to meet us. Dwellers in the far 
land. He has been able to do that for us^ 
which we can believe the Prodigal's father 
would have done for Am, could he have given 
wings to thoughts and planted them in his 
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child's breast. By the inward whispering of 
His Spirit, He has ever been saying, " Return 
unto Me, and I will return unto Thee." Every 
good desire we have had, every prayer we have 
offered, has arisen from an impulse communi- 
cated by Him. And when trouble has encom- 
passed us : when the world has given, or 
grudged to give us, *' husks '* instead of bread : 
then has the invitation been more urgent, 
'' Come unto Me, all ye that are weary and 
heavy laden, and I will refresh you, — I will 
give you rest.'* Yes! Our disappointments, 
vexations, and griefs, have only been the 
shadow of His love falling on the land of our 
exile, to awaken in us wishes and longings for 
our own sunny home I The storm drives the 
sheep to their shelter. The broken nest is 
the signal for the bird's upward flight. So 
Affliction is an angel in disguise. Her mission- 
is to teach us, what the world, and sin, and 
Satan cannot do for us: and what God can* 
Many a wounded spirit has found ''balm in 
Gilead." "The Valley of Achor" (Achor, 
f. e» trouble) has proved '' a door of hope." 
(Hos. ii. 15.) 

^ The thorn it was poignant, but precious to me, — 
'Twas the menage of mercy,— it led me to Thee." 
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Have we thus been aroused ? Have we 
come to ourselves, and commenced the home- 
ward journey ? Then what a word of encou- 
ragement is this : " He ran and fell on his 
neck and kissed him ! *' 

See here a faint transcript of Divine love ! 
The earthly father waited for no expressions of 
sorrow and repentance. He proposed no con- 
ditions^ upon the observance of which accept- 
ance should depend. He demanded no pro- 
mises as to the future. The Prodigal's fears 
may have suggested this discipline, but he 
found his fears misplaced. Let the spiritual 
penitent "have faith in God.'* Let him not 
trouble himself about the depth of his iniquity, 
as if that could hinder his gracious reception. 
Think of his sins he must: but let him not 
suppose God's love is to be measured by his 
sins, or can be diminished on account of them. 
Such thoughts are injected into the mind by 
Satan, to discourage the sinner from coming. 
God's love is infinite, and has provided pardon 
for infinite oflfence. Think of this, and it will 
deepen your repentance, whilst it assures you 
your sins, though "many," shall all be for- 
given you. Grace abounding, is the sinner's 
theme. God preventing us with the blessings 
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of goodness^ is the ground of the sinner's 
hope. If grace made conditions : nf grace 
demanded a partial atonement for transgres- 
sion on our part, before it could be pardoned : 
if grace required a partial renovation of our 
depraved nature, a partial mending of our- 
selves: — grace would be "no more grace!" 
Grace proclaims a full Gospel ! Grace 
points to a complete Atonement! Grace 
brings the unconditional invitations, — " Return 
home, that I may do all things for you, and in 
you. Look unto Me and be ye saved. I am 
the Lord your righteousness. I am thy salva- 
tion. I will be a Father unto you, and ye 
shall be my sons and daughters, saith the Lord 
God Almighty." Grace buries the past in 
oblivion. Grace fully and finally effaces the 
handwriting against the sinner. " I, even I, 
am He that blotteth out thy transgressions for 
mine own sake, and will not remember thy 
sins.'* (Isa. xliii. 25.) ^^ All his transgres- 
sions that he hath committed, they shall not be 
mentioned unto him.*' (Ezek. xviii. ^2.) 

One handwriting alone shall never be 
effaced — the handwriting which inscribes 
the sinner's name in ^'the Lamb's Book of 
Life I" 
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If by faith we have read our names recorded 
there, then we possess the witness in ourselves, 
— "the love of God is shed abroad in our 
hearts/' " We love God because He hath first 
loved us." Loving Him, Grace "magnifies 
the Law and makes it honourable.*' Never 
let this be forgotten. Grace is no friend to 
sin : Grace ofiers no excuse for sin. Grace in 
the heart is always followed by holiness in 
the Ufe, Grace deepens penitence, whilst it 
pardons sin: because, in pardoning sin it 
points the sinner to Calvary. Who could 
commit an act of sin, whilst, with the eye 
of faith, beholding " the Lamb of God which 
taketh away the sin of the world " ? Nor is 
Grace a friend to presumption. It ensures 
humility whilst it gives assurance : because the 
assurance rests upon what another has done. 
The Prodigal was not less penitent, — he was 
more so — because his father did not upbraid 
him with the past:— nor would he enter his 
home with a bold, presuming step, because the 
assurance of pardon was so complete. So the 
sinner accepted, does not "continue in sin 
because grace abounds," but "perfects holi- 
ness in the fear of the Lord." 

One word to the sinner who has never sought 
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acceptance^ — a word to warn, a word to win. 
I say the sinner who has never sought accept* 
ance, for all who seek find it. Let me ask. 
Do you " continue in sin because grace 
abounds ? ** This is one of Satan's most suc- 
cessful devices. It is an awful opiate : it 
lulls to repose thousands of Gospel hearers* 
" Awake, thou that sleepest," — hearken to the 
word of the living God, — "My Spirit shall 
not always strive with man,*' — and ask your- 
self, from whom can He withdraw His Spirit 
more justly, than from the sinner who in effect 
declares, " the better God is the more I will 
offend Him " / Forbearance, long-sufiering, is 
not impunity. The day of Grace must usher 
in the day of Judgment. 

But " why will ye die ? " God is waiting to 
be gracious. Arise, and go to thy Father, — 
the Father of mercies and the God of all 
grace, — the God revealed to us in the written 
word, the Father of our Lord Jesus Christ, 
and our Father, through faith in Him;— 
confess thy sins beneath the shadow of His 
Cross ; — and henceforth, accepted in the Be- 
loved, enjoy the privileges of a child, — and, 
" if a child, then an heir, an heir of God, and 
a joint-heir with Christ ! " (Rom. viii. 17.) 
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With this invitation in your ears, can you 
live on as if you had never heard it ? Nay : 
yield to the influence Sovereign Grace would 
exercise, and let the Gospel prove " the power 
of God unto your salvation." In the first tear 
of contrition, in the first cry of the heart for 
mercy, you will find the seal of tender love 
and gracious acceptance ! " When he was 
yet a great way oflT, his father saw him, and had 
compassion, and ran, and fell on his neck, and 
kissed him." 



LECTURE X. 

REPENTANCE. 



*< And the son said unto him, Father, I have sinned 
against heaven, and in thy sight, and am no more worthy 
to be called thy son." — St. Luke xv. 21. 

The Material and the Spiritual.— The Eye of God 
seeking the Place of His Rest.— Redemption a greater 
Work than Creation. — Power and Wisdom Supple- 
mented by Love. — Repentance.— Not Sudden Alarm. 
— Not the Result of a Selfish Purpose. — ^Not Penance. 
— ^Not Remorse. — Repentance is Sorrow for Sin 
Pardoned.— The Indian Convert's New Translation. — 
Bunyan's Pilgrim at the Cross.- Tears of Joy.— The 
One Thing in the World, to which the Believer's 
Heart clings, ** Sweet and blessed Penitence!'' 



A MORE remarkable passage of Scripture cannot 
perhaps be found than that contained in the 
opening verses of Isaiah Ixvi. : — 

"Thus saith the Lord, The heaven is my 
throne, and the earth is my footstool : where 
is the house that ye build unto me ? and where 



188 REPENTANCE. 

is the place of my rest ? For all those things 
hath mine hand made, and all those things have 
been, saith the Lord : but to this man will I 
look, even to him that is poor and of a contrite 
spirit, and trembleth at my word." 

The material and the spiritual are weighed, 
as it were, in the unerring balance of Divine 
judgment. 

Man has raised magnificent structures, — 
buildings which excite our awe and admira- 
tion. But even the grandeur of the temple of 
Solomon fades into insignificance, when con- 
trasted with one " broken and contrite spirit." 
" Ichahod ! IchahoA ! the glory is departed ! " 
Such is the inscription which the finger of 
"Time will not fail to make visible on the 
goodliest structures human art and effort can 
erect ; but the spiritual building, of which 
Repentance is the foundation, is " a house not 
made with hands," and its duration is '* eternal 
in the heavens." 

The works of Creation are glorious. The 
ea/rih has a voice to hymn the praises of her 
Maker. " The earth shineth with His glory s 
it rejoiceth ! the mountains break forth into 
singings and the little hills rejoice on every 
side!" (Easek. xliii. 2; Is. Iv. 12; Ps. Ixv. 
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12.) And who can consider the heavens^ the 
work of God's fingers, the moon and the stars 
which He has ordained, and not be impressed 
with the conscious conviction, — 

^ In Reason's ear they all rejoice, 
And utter forth a glorious voice, 
For ever singing, as they shine, 
The hand that made us is Divine ! ** 

The heaven is His throne, the earth is His 
footstool ! May not the Infinite Mind, in the 
.contemplation of the results of Creative power, 
wisdom, and goodness, in the universe He has 
called out of chaos, discover a " place of rest," 
— an absorbing spectacle of delight and satis*- 
faction ? 

Nay ! there is something still of surpassing 
interest. The eye of God is still seeking " the 
place of His rest ! " There may be at this 
moment, in some quiet chamber, some closet 
of devotion, a sad heart humbling itself, asking 
with all the earnestness of one who realizes 
the sin of the past, the need of the present, 
and the prospect of the future, ** What must I 
do to be saved ? " A tear is burning its way 
down the anxious face — the knee is bending — 
the hands are clasped — the eye is downcast — 
the spirit is moved within — ^and trembling 



190 REPENTANCE. 

words of penitence and prayer are uttered by 
the lips, — " Father, I have sinned against 
heaven, and in Thy sight, and am no more 
worthy to be called Thy son." " To this man 
will I look, saith the Lord, even to him that is 
poor and of a contrite spirit, and trembleth at 
my word." 

Turn your thoughts from the grandeur of 
human structures, the princely palace, the 
glorious temple, — the work of human art, the 
canning of human device. Forget the beauti- 
ful earth on which you tread, — the scenes of 
wonder, delight, and attraction it presents to 
the observing eye. Forget the heavens — the 
blue canopy above — the palace of the great 
King, — the heavens in their noontide splendour 
— the heavens in their midnight glory, gemmed 
with myriad orbs of living light. Forget all 
this ; and, if you can feel as God feels, there 
is in that poor, mourning, contrite, repenting 
child of Adam, an object of greater interest — 
absorbing interest — than the whole of the 
material Creation can afford ! 

The human arm, guided by the human will 
and understanding, adapting the means to the 
desired end, may raise the palace and the 
temple. Divine power, the arm of Omnipo- 
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tence, guided by the Divine will, and coun- 
selled by the Divine wisdom, without means, 
can secure the end, and speak a world — ten 
thousand worlds — from naught But Divine 
power and wisdom alone — with reverence be it 
spoken — are not equal to the task of securing 
in man a " broken and contrite spirit." In the 
material realm God's power is resistless ; but 
moral force alone can act upon moral mind ; 
and the characteristic and perfection of that 
force is resistibility. Therefore, Redemption 
is a greater work than Creation. Creative 
power and wisdom must be supplemented by 
love — "love Divine, all love excelling" — or 
the sinner will carry his sins with him to the 
grave, with a hard, an obdurate, impenitent 
heart. The Lord was not in *^ the wind," or 
"the earthquake," or "the fire." (1 Kings 
xix. 11, 12.) These will not soften, these will 
not melt and subdue the rebellious spirit. Nor 
can the voice of Wisdom — the wisdom of God 
Incarnate — persuade men to mourn for sin 
with "godly sorrow." If power and wisdom 
could have achieved this result, the Saviour 
HAD NOT DIED. His miracles, and His teach- 
ing, would have sufficed. But it cost more to 
redeem the soul. Love alone could start the 
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tear of penitence. Love ! all powerful, all 
wise, and all persuasive (when man will receive 
thy testimony) — Love ! with the " still small 
voice " the Gospel echoes forth, " Come unto 
me, all ye that are weary and heavy laden, an^ 
I will give you rest," — the " broken and con- 
trite spirit" is thtf work, and thy triumph 
alone ! 

If then the sons of God " shouted for joy" 
at the Creation (Job xxxviii. 7), can they 
refrain from striking afresh their golden harps, 
when God is well pleased to witness the dawn 
of die new Creation — ^the spiritual creation to 
newness of life, of the soul dead in Apostacy 
and sin ? " Verily, I say unto you, there is 
joy in the presence of the angels of God over 
one sinner that repenteth." 

Has there been such joy over ov/rsehesf 
** Blessed are they that mourn ; for they ^hall 
be comforted." Is this blessedness ours ? The 
answer must be personal, as the blessedness is 
personal. All have need to repent, and without 
repentance there can be no salvation. (Luke 
xiii. 8, 5.) 

In a matter of such infinite moment, we 
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should beware of a hasty decision. Much that 
is edited Repentance is not Repentance. 

Repentance is not sudden alarm. 

Many, like Belshazzar, tremble when they 
see "the handwriting on the wall;" or, like 
Pharaoh, promise to yield, and confess they 
have sinned, when the plagues of judgment are 
upon them. Some sudden terror — some unex- 
pected visitation — death in the house — a con- 
tagious fever at our doors — raging cholera in 
our town — men seem to ** consider " at such 
periods. They begin to attach more impor- 
tance than they were wont to religious duties. 
The coffin next door causes the Bible to be 
opened, the Sunday Newspaper to be put 
aside, and the knee to be bent in prayer. But 
when the pestilence has done its work, when 
the sun again shines and the black clouds are 
^vithdrawn, alarm ceases, vows are forgotten. 
" The Repentance that was born in the storm 
dies in the calm.*' 

Nor is Repentance the result of a selfish 
PURPOSE, — prompted by a selfish motive. 

Many hearers of the Gospel, when they 

listen to the privileges, hopes, and blessings of 

the believer's portion, exclaim with Agrippa, 

*' Almost thou persuadest me to be a Chris- 

o 
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tian." Or, standing by the happy death-bed 
of the departing saint, they exclaim with 
Balaam, " Let me die the death of the right- 
eous, and let my last end be like his/' This 
calculating spirit, this half-hearted profession, 
this halting between two opinions, this forward 
and backward movement, this professing fair 
and acting false, reminds us of the people who 
" feared the Lord, and served their own gods" 
{2 Kings xvii. 33 — 41.) '* Unstable as water, 
thou shalt not excel." (Gen. xlix. 4.) " A 
double-minded man is unstable in all his 
ways." (James i. 8.) Repentance does not 
allow a man to serve two masters, to bear two 
characters. 

Again: Repentance is not Penance. 

Man's religion disposes him to glory in any 
cross save the cross of our Lord Jesus Christ, 
whereby he is to be crucified to the world, and 
to his carnal nature. This is the peculiar 
characteristic of the idolatrous worship of 
heathens. If endurance of sufiering on man's 
part would purchase heaven, they might in- 
struct tis. When a festival is celebrated in 
India, devotees may be seen swinging between 
trees, suspended by hooks thrust under the 
flesh, often above a fire kindled on the ground 
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below; others, lying upon the earth with 
burning coals at the head, feet, and on either 
side; others, walking the streets with iron 
spikes thrust through the tongue and cheek ; 
others, wearing an instrument of iron upon the 
shoulders, the head passing through some 
grating, which causes great pain. This is 
their Repentance, — Penance^ which they sup- 
pose will propitiate an angry God. The 
Church of Rome adopts what may be termed a 
mitigated form of heathen Penance. Her doc- 
trine is thus stated by the Council of Trent : — 
" We can make satisfaction to God for our 
sins by punishments enjoined by the priests, 
such as fastings, prayers, alms, or other good 
works.** This ^' going about to establish their 
own righteousness^* is called Repentance. 
What a contrast to Evangelical, Gospel Re- 
pentance ! That is " the tear of faiths* — not 
faith in an angry God, but in a God of love,^-^ 
a God who loves the sinner whilst he condemns 
the sin ; — " the tear oifaith^ and he who sheds 
it stands within sight of the Cross." Repen- 
tance is a going out from the crowd, entering 
into our closet, and there, moved by the love 
of Christ, weeping as Peter wept when Jesus 
looked upon him, — a look of rebuke and love^ 
o 2 
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of sorrow and sympathy. Thus weeping, the 
mourner, through his tears, soon sees the bow 
of promise painted on the cloud. 

Once more : Repentance is not Remorse. 

Remorse is often mistaken for Repentance. 
It is Repentance in a worldly sense. And so it 
is said of Judas the traitor, when he had wit- 
nessed the condemnation of his Master, " he 
repented himself, and brought again the thirty 
pieces of silver to the chief priests and elders, 
saying, I have sinned in that I have betrayed 
innocent blood : . . . • and he cast down the 
pieces of silver in the temple." (Matt, xxvii. 
3, 5.) He could not crush the agony of his 
convictions ; he could not extinguish the recol- 
lections of the past ; conscience opened his 
eyes, and he beheld the enormity, the heinous- 
ness of the crime he had committed under the 
blinding influence of covetousness. The very 
wages of his iniquity became a burden to him« 
Perhaps he indulged in a vain hope of pacify- 
ing his conscience, by giving up the reward of 
treachery, " the price of blood." But be this 
as it may, it is very certain there was no real 
contrition towards God, any more than in 
Balaam, or Pharaoh. Judas '^ repented him^ 
self.'* It is not said he repented to God^ 
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There was no prayer to God for pardon ; no 
return, in the spirit of humility and sorrow of 
heart, to the Master he had betrayed. If we 
may venture to surmise, where Scripture is 
silent, it would seem, Satan at first hid from 
him the consequences of his transgression. 
Probably he suggested, — " Jesus, if really the 
Messiah, can easily deliver Himself out of the 
hands of His enemies, and wiU do so ; and if 
not the Messiah, there can be no guilt in ex- 
posing the imposture." But when the deed 
was perpetrated, when Judas saw that Jesus 
was condemned, he found himself utterly un- 
able to quiet his convictions of His innocence 
and Messiahship, by the sophistry to which he 
had willingly listened in the hour of tempta- 
tion. The spectacle of the sufferer yielding 
passively to his fate, aroused feelings of Re- 
morse, to which he would have been a stranger 
had the expected deliverance been wrought, 
Satan now tormented him with the thought 
that his sin was unpardonable ; and so Re- 
morse brought on despair, and despair issued 
in self-destruction. ^* He departed, and went 
and hanged himself.*' 

It is a sad picture of the ** sorrow of the 
world, which workeih death.'* (S Cor. vii. 10.) 
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It is a picture reproduced in thousands of in- 
stances. The crime, indeed, was peculiar ; the 
issue of it marked and prominent. But I see 
not how Remorse can fail to gain possession of 
the heart of every man whose eyes have been 
opened to see the exceeding sinfulness of sin 
in God's sight, and who has not sought pardon 
and peace through the blood of Atonement, 
beholding by faith " the Lamb of God which 
taketh away the sin of the world." Remorse 
is the fruit of unpardoned sin ; and it is no 
stranger to the human breast. Not that the 
fruit is always apparent. All unpardoned sin- 
ners are not the subjects of Remorse. Far 
from it. In this world it is quite possible to 
be UNGODLY, — quite possible, Judas-like, to be 
guilty of treason against the Majesty of 
heaven, — utter disloyalty to God, — and yet 
blind ourselves to the terrors of God's law. 
There may even be " no bands " in an un- 
godly man's death. Conscience, and the con- 
vincing work of the Spirit, can alone disturb 
the sleep of carnal security. If men " sear" 
their conscience, and " resist the Spirit," they 
may go down to the grave without shedding 
one tear, without experiencing one pang of 
contrition, for ^ sins more in number than the 
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hairs of their head. But God's Word is true, 
— " the wages of sin is death ; " and if not 
before, certainly in the world to come, Re- 
morse will be the eternal companion of unpar- 
doned sin. Remorse then will be inevitable. 

But Remorse, whether in this world or in 
the world of eternal destinies, is not Repen- 
tance: it is Satan's work, not God's work. 
Remorse is sorrow for sin unpardoned. Re- 
pentance is sorrow for sin pardoned. 

Are any of us acquainted with Remorse? 
•Exchange it for Repentance. Remorse can 
only tell us what sin is, by its consequences 
felt and experienced. It is a terrible earnest 
of '' the worm that never dieth, the fire that is 
never quenched." Infidels may scofi*, and im- 
piously assert there is no hell ; but there ie a 
hell in Remorse, — faint emblem of the hell 
beyond the tomb ! That is but ** the eternal 
growth and expansion of the poIsouou» pas- 
sions, and rankling eleirtents of misery, fonued 
in the natural heart during tlie poriod of iti 
sojourn here." The consequenceM of Hiti| ho^j^ 
in this world and the nextt are imp^rfe 
depicted in the agony of Remor 
Repentance, bringing \vit!i it the *r" 
surance of pardon, nut unly tclla 
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is, but what God is. God would have us 
avoid Remorse, both here and hereafter. ** Aa 
I live, saith the Lord God, I have no pleasure 
in the death of him that dieth." (Ezek. 
xviii. 32; xxxiii. 11.) Marvellous oath of a 
Covenant God! — an oath designed, in mercy, 
to meet the lie of Satan we are so prone to 
believe, either that God is indifferent to our 
salvation, or actually opposed to it, — a Judge, 
and not the Father of our Lord and Saviour 
Jesus Christ. 

Careless sinner! God, thy God, is "wait- 
ing to be gracious." Sinner alarmed ! God^ 
thy God, has not *' forgotten to be gracious." 
Jesus Christ came to seek and save the 
** chief- of sinners. His mercy extendeth to 
you. Take your heavy burden and cast it 
down at the foot of the Cross. Remorse shall 
be exchanged for Repentance, "godly sor- 
row ; " and the effect of that shall be " quiet* 
ness and assurance for ever." 

Thus far, in general terms, I have treated of 
the doctrine of Repentance. Whilst warning 
against false forms of Repentance, the true 
and Scriptural doctrine has in some measure 
been exhibited. Tp be secure from mistaking 
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the counterfeit doctrine for the true, our ap- 
peal must be to " the law and to the testi- 
mony." Any man may thus determine whether 
he has or has not repented. 

If we have repented, our approach to God 
has been characterized by Faith in His 
Being. 

We have come to God, believing that He is. 
(Heb. xi. 6.) The man who has not repented, 
may kneel in God's presence and exclaim, 
** God be merciful to me, a sinner ! " but 
" God is not in all his thoughts." It is easy 
to feel the influence of the eye of vnan resting 
upon us, but it requires an act of faith, 
spiritual faith, to realize the existence of God^ 
— the simple truth, ** Thou art.'' It is easy 
to say, " I believe in God." Thousands of 
tinbelievers say this. And the formality of 
the profession is evident, because they never 
repent. The true penitent acts under the con- 
viction, — " Thou God seest me." 

If we have repented, our confessions of sin 
have been truthful. 

We have felt that we were dealing with an 
Omniscient Spirit, '' from*whom no secrets are 
hid." We have desired to make no reserva* 
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tion. This is not natural. Man labours to 
hide himself from his brother man. He la- 
bours to hide himself from hirnself. Greater 
still is his folly. He whispers to his troubled 
conscience, — " God hath forgotten ; He hideth 
His face ; He will never see it." Our first 
parents '' hid themselves from the presence of 
the Lord God ; " and when summoned from 
their hiding-place, they feared to make a full 
confession. This was natural to man fallen. 
It is natural still. But the lip that Grace hath 
touched with a live coal from the altar where 
the Great High Priest hath made an all- 
sufficient Atonement^ will not shrink from 
unfolding the history of every secret sin, 

K we have repented, we have humbled our- 
selves before God. 

Truthful confession cannot but be accom- 
panied with humility. Thoughts of vanity, 
pride, and self-sufficiency, indicate ignorance^ 
at least, of our real character. Did man know 
himself, he would, like Job, ''abhor himself, 
and repent in dust and ashes ; " like Isaiah, he 
would exclaim, " Woe is me ! for I am un- 
done ; because I am a man of unclean lips : 
.... for mine eyes have seen the King, the 
Lord of Hosts." It is the spiritual eye alone 
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that can see " the King, the Lord of Hosts ; '* 
and he who sees, will contend with Paul for 
the right he claimed to describe himself as 
** the chief of sinners." 

But especially, if we have repented, our 
earnest plea has been for Mercy, — Mercy 
FOR Mercy's sake. 

This point I would briefly illustrate, in 
conclusion, from the Prodigal's confession. 
The confession itself, as containing a compre- 
hensive summary of the main features of 
Evangelical Repentance, will form the subject 
of another Lecture. But, as connected with 
the circumstances under which it was uttered, 
it was " a plea for Mercy for Mercy^s sake ; " 
and in realizing, as the Prodigal did, the 
answer to his plea, the important truth is pre- 
sented in a very striking light, — " Repen- 
tance IS SORROW FOR SIN PARDONED." 

. " Father, I have sinned against heaven and 
in thy sight, and am no more worthy to be 
called thy son." 

Repentance has its progressivB 
its first stage, the penitent is alwa; 
to understand how the free, sovereijj^^ 
God pardons sin " without mon^y "^ ■ - 
out price," He is strongly dispOiH 
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doctrine of Penance. Coming to himself in 
the far country, he is prone to regard the 
Gospel invitation as a call from God to con- 
sult about coming to terms, — terms on which 
pardon may he hoped for, whereas the terms 
are already settled. His language is, — " Am I 
not to repent, before I approach my heavenly 
Father, in the name of Christ ? Am I not to 
prepare myself for coming? Am I not to 
weep more, and feel more, and lie a little 
lower and longer in the dust ? " 

This experience the Prodigal shared. He 
resolved, before he set out on his journey 
home, to entreat his father to make him as one 
of his " hired servants." e felt that was all 
he was justified in expecting, even from his- 
father. Between hope and fear he travelled 
on, till the meeting took place. " His father 
saw him, and had compassion, and ran, and fell 
on his neck and kissed him." Now it was, 
when the warm heart of the father was 
throbbing against the penitent heart of the 
son, — when child and parent were locked in 
mutual embrace, — the meditated confession, the 
sorrow for sin which had been welling up from 
the depths of his soul all the way home, found 
utterance. We notice the omission of the 
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clause, which doubt and misgiving had induced 
him to frame, — " make me as one of thy hired 
servants," This could form no part of a plea 
for mercy for Mercy^s sake, addressed to one 
who had given such proof that he delighted in 
mercy. Forgiveness is sealed without a mo- 
ment's delay ; all the forfeited privileges of 
sonship are restored ; and now we behold Re* 
pentance in its last stage, manifesting itself as 
sorrow for sin pardoned. With ten-fold mean- 
ing attaching to the words, the Prodigal pours 
forth his whole soul in the touching accents,— < 
** Father, I have sinned against heaven, and in 
thy sight, and am no more worthy to be called 
thy son/* 

The Earthly Story should guard the spiri- 
tual Prodigal against resting in the first stage 
of Repentance. He is to expect the pardon of 
sin, not as the reward of Merit, not as the 
result of Discipline, but simply as the act of 
Mercy. Mercy is the door through which 
the penitent must pass. God's great act of 
Mercy, in the gift of His dear Son, has 
thrown open the door. The door was shut. 
" Cherubim, and a flaming sword, which 
turned every way, kept the way of the tree of 
life.'* (Gen. iii. 24.) No man could open the 
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door. No claim to enter could be established. 
Griice hath overcome the difficulty. Grace 
points the sinner to Jesus^ "the Way, the 
Truth, and the Life," through whom " access" 
may be found to the Father. Grace proclaims 
a new commandment, — " This is His com- 
mandment, that we should believe on the name 
of His Son Jesus Christ." (1 John iii. 2S.) 
Blessed are they that do this commandment ; 
they have " right to the tree of life, and may 
enter in through the gates into the city." 
(Rev. xxii. 14.) Grace meets every fear with 
a "fear not!" Grace tells us all things are 
FOR us, — an Almighty Father, an Almighty 
Saviour, an Almighty Spirit ! Cleaving to the 
Cross of Christ, the sinner looks to the mercy- 
seat; and Mercy descends to meet him, with 
the gracious words upon her lips, — " As many 
as received Him, to them gave He power". — 
right, privilege — " to become the sons of God, 
even to them that believe on His name." 
(John i. 12.) " Beloved, now are we the sons 
of God:' 

" The Sons of God ! "—This is the privilege 
of the pardoned penitent, who pleads for 
" Mercy for Mercy's sake" Is it not a marvel 
of Grace ? When the Danish missionaries in 
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India were translating a Catechism^ with some 
of the converted natives by their side, they 
came to a part, where it was spoken of as 
the privilege of Christians, to be made the sons 
of God. One of the natives, startled at so bold 
a saying, as he thought it, exclaimed earnestly, 
" It is too muchy — let us rather translate it, — 
' They shall be permitted to kiss his feet.* " 
Truly it is wonderful. Angels may well desire 
to look into these things. But not more won- 
derful than true ! The Earthly Story evidently 
bears this Heavenly, spiritual meaning. The 
parent, who has been injured and grieved by an 
erring child, finds no difficulty, no hindrance, 
to prevent a full and free pardon and restoration 
of his penitent offspring to his affections. He 
refoices to make it known. So, if we draw 
near the mercy-seat of our heavenly Father, 
all things will plead for us. If, with a lively 
faith in Christ's merits, we ask for " Mercy for 
Mercy's sake," a witness we cannot doubt, the 
witness of the Spirit of God, bearing witness 
with our spirits, that we are the children of 
God, will assure us, our sins which are many 
are all forgiven, and in realizing this assurance 
love will be kindled, whilst Repentance will be 
deepened. 
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Bunyan tells of his Pilgrim, wlien he lost 
his burden at the Cross, '^ He looked and 
looked again, even till the springs that were in 
his head sent the waters down his cheeks.** 
This is Repentance : tears of joy : — " as sor- 
rowful, yet always rejoicing : " — the spirit 
filled with pleasing grief and mournful joy. 
Repentance itself becomes a privilege. It is a 
holy sorrow f and since holiness is another word 
for happiness, it is a holy joy. It is a holy 
sorrow f because the sin we lament and condemn 
has been our ovm. It is a holy^'o^, because the 
sin has been pardoned. 

" I shall not live long in the world," said an 
aged saint of God, " and I am preparing to bid 
adieu to many things I like, and to many 
persons whom I love : but there is one thing to 
which I must bid adieu in the world, to which 
my heart clings^ and to part with it will cause 
me as deep, perhaps a deeper sorrow, than 
anything else I can experience : and that is, to 
bid an eternal adieu to sweet and blessed Peni" 
tence / " 

If Repentance were identical with the sudden 
alarm of sinners living ungodly lives : — if Re- 
pentance had anything selfish pertaining to it : 
—if Repentance signified the performance of 
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acts of Penance .-—if Repentance had anything 
in common with Remorse : — then, indeed, we 
could not call it a privilege. But Repentance 
brings God into the believer's soul : — ^Repent- 
ance evidences a sympathy with the Divine : — 
Repentance is an occasion of joy in heaven, 
and an assurance of our adoption as God's 
children on earth. 

^* For thus saith the high and lofty One that 
inhabiteth eternity, whose Name is Holy; I 
dwell in the high and holy place, with him also 
that is of a contrite and humble spirit." (Isa. 
Ivii. 15.) 



LECTURE XI. 

THE PENITENTS CONFESSION. 



"And the son said unto him, Father, I have sinned, 
against heaven and in thy sight, and am no more worthy 
to be called thy son." — St. Luke xy. 21. 



The Prodigal meant what he said, and what he said 
meant much. — A Comprehensive, not a General Con- 
fession. — Auricular Confession. — Conscience and the 
Eye. — Sin committed against Qod. — Godly soirow. 
— Repentance pleads no excuse. — Satan's Devices. — 
Unfeigned Humility. — Self-Knowledge. — " Worthy 
is the Lamb that was slain ! " — ^A Significant Omis- 
sion. — ^The Explanation. — ^Repentance recognises God 
as our Father. — Every Threatening a Gracious Pro- 
mise. — A Mind at one with God in His estimate of 
Sin. 

Repentance is a great and a glorious work ! 
The goodliest structure man has raised, — the 
temple of Solomon, magnificent as it was, — 
nay, more, the most wonderful result of Crea- 
tive power, — possess far less interest in the 
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estimation of God than the spectacle of Grace 
melting the prodigal spirit, and bringing the 
penitent to confess, " Father, I have sinned 
against heaven and in thy sight, and am no 
more worthy to be called thy son." 

What object could have interested the father 
in the Parable so much as his returning long- 
lost child? What addition of fortune could 
have equalled the restoration of such a trea- 
sure ? Even so, our heavenly Father waits to 
be gracious, — in mercy and lovingkindness He 
rejoices to welcome the broken-hearted sinner ! 

In the preceding Lecture, certain false 
forms of Repentance were distinguished from 
true Repentance. We were warned against 
Repentance, which follows upon sudden alarm, 
— Repentance, which can be traced, as in the 
case of Balaam, to a merely selfish motive, — 
Repentance, under the form of Penance, — and 
Repentance, assuming the still more fearful 
aspect of Remorse, The Confession of the 
Prodigal, as illustrating the nature of a siiiiier'3 
Confession, — as furnishing, indeed, a compre- 
hensive summary of the m^in features of Et^an-^ 
gelical Repentance, — is our present subject. 
These features I propose to point out cuiiseca- 
tively. 

p2 
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I. The Prodigal's Confession indicates, in 
the first place, thoughtfulness, earnest- 
ness, sincerity, feeling. ** Father/'* hte 
exclaimed, " I have sinned.*' 

These words, " I have sinned," expressed 
what the Prodigal meant. He meant what he 
said. Words ought always to give expression 
to ideas. In dealing with our fellow-creatures 
they generally do ; although, alas ! when self- 
interest is concerned, men are prone to keep 
back some purposes of the mind, and express 
others in an ambiguous, doubtful form. But 
in dealing with God, the natural heart is 
" deceitful above all things." "I have sinned," 
is an expression, which, from the lips of the 
many, is significant of no meaning whatever. 
" Lord have mercy upon ns ! Christ havte 
mercy upon us ! Lord have mercy upon us ! " 
How often while men thus speak their thoughts 
are far away, busied about anything but the 
sins for which their lips ask mercy! They 
could not give an account to themselves of the 
sins they profess to lament ; the recollection of 
them is beyond their power. " Of course," they 
will say, "we are all sinners, — we have com- 
mitted many sins, — we have done many things 



» THE penitent's CONFESSION* 213 

we ought not to have done, and omitted to do 
many things we ought to have done." A 
general confession like this all will make : but 
unless it springs from the remembrance and 
conviction of particular sins committed by us, 
— unless we are wont to make <;onscience of 
our sins, — unless in order to this we examine 
our lives, — unless, in one word, we think, — 
it is certain we can know nothing of genuine 
Repentance. If, with the lip only, we join in 
the unmeaning confession of the many, we are 
undoubtedly treading in " the broad path that 
leadeth to destruction ! " 

The Prodigal not only meant what he said, 
but what he said meant much. In few wprds 
much is often conveyed. ** Father, I have 
sinned," was, with him, a Comprehensive rather 
than a General Confession. A General Con- 
fession may mean nothing : a Comprehensive 
Confession includes all. 

This remark has an important bearing upon 
the question of Auricular Coftfessum. Those 
who hold this dogoia would seem to argue that, 
because a General Confession to God may 
mean nothing^ therefore a Particular Confes- 
sion to man— an enumeration of every sin — ^is 
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essential before pardon (Absolution^ so called) 
can be extended. It is forgotten that a Parti- 
cular Confession to man may be as meaningless 
as a General Confession to God. But, in addi- 
tion to this, a Particular Confession, such as 
the dogma of Auricular Confession requires, is 
not only impossible in itself, but, even if pos- 
sible, could not be acceptable to God. The 
Prodigal might have made the attempt — it 
could have been nothing more than an attempt 
— to pour into his father's ears the minute 
details of every particular transgression com- 
mitted since he left his home ; but his father 
ivould not have listened to him. He would have 
said, " All this is needless. If you are a true 
penitent, you have already derived all the 
benefit that can result from the recollection of 
the past. It is no pleasure to me to hear the 
details. Let me freely and fully pardon all!** 
The attempt to give details must have necessi- 
tated the employment of a third party, as the 
medium of communication with his father. 
But had this been the case, can we suppose 
the most lengthened Confession, conveyed by 
the lips of another, would have been equivalent 
to the sincerity and earnestness which com- 
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pressed everything into the one comprehensive 
sentence, "Father, — my Father, — I have 
sinned"? 

Such is the contrast between Auricular and 
Comprehensive Confession. The one brings a 
man to the priest, with many words upon his 
lips, but with formality or mistrust of God in 
his heart. The other brings a man to the 
Father^ the subject of that godly sorrow which 
worketh " Repentance unto salvation not to be 
repented of." 

No doubt, in order to secure "godly sorrow," 
true contrition, it is most important, in con- 
ducting self-examination, we should endeavour 
to recall to memory particular sins ; but, when 
the contrition exists, we need no pretended 
priest to receive our Confession. Contrition 
evidences conscience-work. And where there 
has been conscience-work, the sinner will have 
such a sense of his guilt, and of the number of 
his transgressions, that he will not even dream 
of recounting all to God, much less to man. 
Conscience is like the eye. As the glance of 
the eye will in a moment take in and embrace 
a wide expanse of scenery, so Conscience can 
in a moment enable the soul to embrace the 
sins of a lifetime. The Publican did this, 
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ifvhen he cried in the temple^ '* God be merciful 
to me, a sinner, ** David did this, when he 
said, " I have sinned." Peter did it, vdthout 
uttering a word, when the Lord's eye rested 
upon him. He wept his Confession in tears 
of penitence. So also the Prodigal meant 
much. He had meditated his Confession, re- 
volved it many times in his mind. He made 
it with sincerity. He uttered it with deep 
feeling. He spoke under the consciousness of 
all his sins, when he exclaimed, '' Father, I 
have sinned." 

Question of solemn moment^ How are we 
accustomed to use these words, '^I have 
sinned"? What meaning do we attach to 
them ? It is a fearful consideration for careless 
ones, — what conscience can do now, conscience 
trill do in the Day of Judgment. Sins, more 
in number than the hairs of the head, will then, 
in all their heinousneas, strike conviction to the 
soul of the sinner, who on earth never con- 
fessed one sin, never sought pardon for one 
transgression. Let conscience do her work 
wow,— now, whilst the day of Grace lasts, and 
pardon for infinite offence may be obtained. 

IL The eititnata the penitent forms <^ the. 
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EVIL OF siN^ as committed against God, is a 
second characteristic of genuine Repentance. 
'' Father, I have sinned against heaven^ and in 
thy sight." 

The Prodigal acknowledged his sin against 
his parent ; but the fact that this acknowledg- 
ment follows his confession of sin '^ against 
heaven^'' gives us a far deeper insight into his 
contrite spirit than we should otherwise have 
possessed. A disobedient, unthankful, spend- 
thrift child may be induced to express sorrow 
for the past to a loving parent, without refer- 
ence to the solemn truth, that every act of 
wilful transgression against the earthly rela- 
tionship is sin ^'against heaven;'* but the 
sorrow ynll be far deeper — the enormity of the 
guilt far more felt — if with David the penitent 
is ready to exclaim, " O God, against Thee — > 
yea. Thee only, because Thee chiefly — I have 
sinned, and done this wickedness in Thy sight." 
(Ps. li. 4.) 

The true penitent regards his sin as com- 
mitted ^' against heaven.'^ And this it is which 
gives him so overwhelming a sense of the m^tl 
of sin. Naturally, sin '' against heaven " ||^| 
least thought of. Sin against parents, pan^ - 
are ready to condemn. Sins which arft 
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nous to the community magistrates are ready 
to punish. Sins against ourselves — infringe- 
ments of our own personal rights — ^we are 
ready — too rectdy — to avenge. But sin against 
God — negleet of prayer — neglect of the study 
of His Word — the violation of the Sabbath — 
the impure thought — the impure word — the 
impure act — the word of blasphemy or irre- 
verence — ingratitude for mercies received— the 
absence of the love of God, the fear of God, 
and zeal for His honour, — all this is but a 
secondary consideration, if a consideration at 
all, until the Spirit begins to ** convince of 
sin." Then there is a great change. Sin is 
brought under the light of God's law, and the 
light of God's love, and so becomes ** exceed- 
ing sinful." The Gospel reveals God's love, 
working in harmony vnth His law. The law 
magnifies the love, and the love magnifies the 
law, and hence a twofold condemnation is 
passed upon sin. Grace establishes the law, 
exalts the excellence of God's government, 
proclaims the fulness of His bounty. Receiv- 
ing this testimony, the spiritual penitent 
obtains a clear view of sin. He sees it, as the 
Prodigal saw his transgressions, when, in the 
far land, he reflected upon the character of his 
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father. He sees that he has been sinning 
against the laws, and government, and bounty 
of One, who has ever had the highest claim 
upon his love, gratitude, and obedience. He 
sees, moreover, that God's love has not been 
quenched by his sad waste of time and talents 
that might have been improved to his own 
benefit and the Divine glory. Although he 
has expended his portion, unjustly obtained, 
for selfish and sinful ends, still God is his 
Father! In His sight all past sin has been 
committed. Every work, and word, and 
thought, He has beheld and known ; for He 
is not a God afar ofi*, but near. He has been 
" acquainted with all his ways." (Ps. cxxxix, 
2, 3.) Even his " secret sins " have been com- 
mitted in ** the light of his countenance." 
(Pa. xc. 8.) And still " the riches of His 
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evil of sin, a thought by which we shall do 
well to test our own Repentance. It is a 
common remark, what a man does not say is 
often almost as good a guide to the state of his 
mind as what he does say. This especially 
applies in the matter of Confession. If a 
criminal, in the presence of his judge, laboured 
with great ingenuity to frame every imaginable 
excuse to palliate his offence, — ^if he urged the 
irresistible force of circumstances which he 
knew not how to escape from,— the power of 
the temptation arising from some peculiarity in 
his constitutioq, — the disa,dvantages under 
i^^hich he had been brought up, — the bad 
Qscample he constantly had before him, — ^we 
should at once perceive the absence of the 
spirit of true penitence. We should see his 
object was to lessen and to extenuate his guilt, 
in order to mitigate the severity of the penalty. 
There was nothing of this kind on the part of 
the ProdigaL Hence, from what he did not 
my we learn, Repentcmce has no excuse, — it 
pleads none. The heart of the sinner piust be 
quite broken. The penitent must see in his 
circumstances, not incitements to sin which he 
had no power to resist, but privileges which 
should have acted as restraints on his own self- 
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will. The Prodigal might have said, ''If the 
portion had not been given to me I should not 
have wasted it : — why did not my father refuse 
my request?" But then he would not have 
been the penitent. Many act thus in spiritual 
things. They endeavour to cast the guilt of 
sin upon their advantages and endowments. 
The rich man excuses his covetousness and 
selfishness; the spendthrift his wastefulness 
and luxury. The poor man does the same 
thing on a different plea. He urges his dis- 
advantages. Sabbath labour is excused, mur- 
murings and complainings permitted, even dis- 
honesty palliated, because poverty is a tempta- 
tion and its cravings are powerful I It ii not 
said these are not sins. They are confessed tb 
be such by those who commit them. Some 
blame they are willing to take to themselves, 
but they plead their case is peculiar^ — their 
sins must not be regarded as common sins,-^ 
th^e are extenuating circumstances,— Hiome 
things, which, at least, lessen their guilt. All 
this is opposed to the genuine spirit of 
Repentance. 

Let us be quite sure the Devil will mmer 
leave a man without an excuse for sm, — nn 
excuse powerful enough to satisfy the cnrnal 
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mind. But no excuse will cover sin, or avert 
from it the just condemnation of a holy God. 
In the day of judgment all things will assert 
the exceeding sinfulness of sin, — ^yea of little 
sins. " And if the righteous scarcely be saved, 
where shall the ungodly and the sinner 
appear ? " (1 Peter iv. 18.) 

The true penitent seeks no excuses and will 
allow none. He regards excuses as the devices 
of Satan, designed to keep him from saying in 
sincerity and truth, under a deep conviction of 
the evil of sin, " Father, I have sinned against 
heaven, and in thy sight." 

III. Proceeding with the words of the 
Confession, we observe a third mark of genuine 
Repentance, — unfeigned Humility. 

The Prodigal said, " I am n^t worthy to be 
called thy son." Humility is a virtue we all 
admire, but admiration is not imitation. The 
Prodigal's humility was the result of self" 
knowledge: he had ''come to himself." But 
men do not naturally know themselves. If 
they did all would be humble ; each would be 
anxious to take the lowest place. Pride and 
ignorance go together, and nothing will destroy 
the one but the removal of the other. Pride 
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is one of the tokens of spiritual madness. In 
a spiritual sense a man must ** come to himself/* 
he must study himself, and read his own heart 
in the clear light of God's holy law, before, in 
humility, he will confess himself a miserable 
sinner. This is true of all, — the rich and the 
poor, — there is no difference. Until taught in 
the jschool of Grace to know ourselves, the 
proud natural heart will not allow us to confess 
that we are unworthy to gather up "the 
crumbs " under the Master's table. 

Humility of heart is the best evidence that 
we can have that our Repentance has been 
truly Evangelical. "Lord, I am not worthy 
that Thou shouldest come under my roof.** 
(St. Matt* viii. 8.) " I am not worthy of the 
least of all the mercies which Thou hast 
showed unto Thy servant.** (Gen. xxxii. 10.) 
" Unto me, who am less than the least of all 
saints, is this grace given." (Eph. iii. 8.) If 
such be our spirit, we possess in some degree 
" the mind that was in Christ Jesus," who was 
" meek and lowly in heart," and who " hum- 
bled Himself even to the death upon the 
Cross." It is, indeed, in realizing fits wor- 
thiness we attain that knowledge of ourselves 
which brings home to us our own unworthiness* 
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If He is " of God made unto us wisdom, and 
righteousness, and sanctification, and redemp- 
tion " (1 Cor. i. 30), how can we entertain any- 
high thoughts of ourselves? Does it not 
follow of necessity, " He that glorieth, let him 
glory in the Lord ? *' (Verse 31.) Our accept- 
ance is of grace : our crown the gift of grace. 
(2 Tim. iv. 8.) And when we receive " the 
crown of life " from our Saviour's hand (Rev. 
ii. 10), shall we not, with the four-and-twenty 
elders, " cast our crowns before the throne," 
and crown Him, Lord of all, saying, ^* Thou art 
worthy^ O Lord, to receive glory, and honour, 
and power "^*-" Worthy is the Lamb that was 
slain?" (Rev.iv. 10, 11; v. 12.) 

It has already been noticed in the former 
Lecture that the Prodigal omitted one clause of 
his intended confession. He purpotsed entreat- 
ing his father to ** make him as one of his hired 
servants." (Verse 19.) Bearing in mind the 
position he had occupied as an honoured son in 
his father's house, the resolution to urge this ' 
request indicated deep humility. Not that 
there is anything humiliating in the position of 
a hired servant. Far from it. Laban testified 
of his servant Jacob, *' The Lord hath blessed 
me for thy sake." Moses, the Jewish Law- 
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giver, was a servant. David, the royal 
Psalmist, kept his father's sheep. Servants are. 
exhorted to "adorn the doctrine of God our 
Saviour in all things." (Titus ii. 10.) But, 
comparatively speaking, considering the rela- 
tionship which existed, a willingness to perform 
the offices of a servant in the house in which 
he once had been allowed to direct as a master, 
evidenced a very humbling sense of his personal 
unworthiness. " Make me a servant, a hired 
servant, a servant who may be speedily dis- 
missed in the event of ill conduct ; any place I 
will occupy if I may but be permitted to be 
near my father ! " What a change from hia 
former self! He is " transformed by the re- 
newing of his mind." He prefers the humblest 
service at home to the indulgences of hia 
pleasure-seeking life in the far country. 

Poor penitent sinners are able to understand 
this change. They too have learned to form 
a correct estimate of the wages Satan gives. 
And before the Mercy-Seat they are prepared 
to say, ** I had rather be a door-keeper in the 
house of my God than dwell in the tents of 
ungodliness." They esteem " the reproach of 
Christ" greater riches than ^Hhe treasures of 
Q 
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contrition, mingled witli tears of hallowed joy. 
When the ProdigaPs welcome convinced him 
he was still an object of parental love, his Re-> 
pentance was deepened. The acknowledgment 
of his relationship, that he was ai one with his 
father, awakened in him a sympathy of feeling; 
he shared his father's hatred of the sin of 
Apostacy, which had almost rent the tie of 
affection asunder. So, the recognition of God 
as our Father, the assurance of reconciliation 
through faith in Christ's Atonement, constrains 
the sinner to feel at one with God in His 
estimate of sin. As his knowledge of God, 
his acquaintance with God, progresses, his 
hatred of sin is intensified. His renewed 
nature constitutes him thus far a *^ partaker of 
the Divine nature." (2 Peter i. 4.) The 
knowledge of sin pardoned gives him an 
abiding sense of the evil of sin, and at the 
same time supplies the most powerful of all 
motives to '^ perfect holiness in the fear of the 
Lord." "He looks upon things past with a 
weeping eye, and upon the future vrith a 
watchful eye." He has found it true in his 
happy experience, " There is forgiveness with 
God," and he feels that it is in order to this 
end, — that God may be " feared," feared with 
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a holy, affectionate, filial fear. (Psalm. 
cxxx. 4.) 

Such are the main features of Evangelical 
Repentance. Let us test our experience by 
them. In confessing our sins have we meant 
what we said? Has our Repentance been 
Repentance toward God? Has it been cha- 
racterized by unfeigned Humility ? Above all, 
has it been Repentance to the Father ? 

As the result of Evangelical Repentance, 
have we now, a koly sympathy with Grod in His 
hatred of sin, and a rejoicing sympathy with 
Him, derived from the knowledge that, for 
Christ's sake, our sins are forgiven ? 

Many vainly attempt to hide their sins from 
God. They cannot do it. But they succeed 
in hiding the sinfulness of sin from themselves. 
They lose all sympathy with God's estimate of 
sin, and thus^ preclude the possibility of 
Repentance. How awakening to such persons 
should be the solemn consideration, " Our God 
is a consuming fire." (Deut. iv. 24; Heb. 
xii. 29.) Sin unforgiven, unrepented of, is, 
and must be, as stubble to the devouring 
flame ! 
' The true penitent desires to hide nothing^ 
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He does not fear God as a Judge, he loves Him 
as a Father. With sincerity he prays, " Search 
me, O God, and know my heart : try me, and 
know my thoughts : and see if there be any 
wicked way in me, and lead me in the way 
everlasting." (Psalm cxxxix. 23, 24.) To 
him the anger of God revealed against sin is 
not a thought of terror, it is rather a well- 
spring of good hope. He dlso has learned to 
hate sin, in himself and others, with " a perfect 
hatred," (Psalm cxxxix. 22.) He regards it 
as a loathsome object. His life-long desire is 
to be delivered from " the body of this death.'* 
Every threatening against sin assumes, there- 
fore, to the believer in the Father's love, the 
aspect of a gracious promise. He can " give 
thanks at the remembrance of God's holiness." 
(Psalm XXX. 4.) This is the best pledge 
he can have, that sin, which he hates, shall not 
have " dominion " over him. Repentance 
becomes his privilege. He confesses his sins, 
for " in many things we offend all " (James 
iii. 2), not in the spirit of slavish fear, but 
with filial confidence. He knows there is " no 
condemns^tion " to the man who is " in Christ 
Jesus." The wrath of God is not revealed 
against him. He is " accepted in the Beloved," 
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His Heavenly Father will be ** faithful and 
jtist " to His Covenant engagements ; He will 
'' forgive him his sins, and cleanse him from all 
unrighteousness.'* In the Day of Judgment 
nothing shall be laid to his charge. 



LECTURE XII. 

THE APOSTATE JUSTIFIED. 



" But the father said to his servants. Bring forth the 
best robe, and put it on him ; and put a ring on his 
hand, and shoes on his feet : and bring hither the fatted 
calf, and kill it; and let us eat, and be merry." — St. 
Luke xv. 22, 23. 



Preliminary Experience. — The Source of a Sinner's 
Justification. — ^Not Justice — Not Compassion — But 
Parental Grace. — ^The Atonement. — God Just and 
the Justifier.— " The Father said," &c.— The Com- 
pUteness of a Sinner's Justification.— The Logic of 
Divine Wisdom. — Grace Establishing the Law. — ^The 
Robe.— The Ring.— The Shoes.— The Feast.—" Such 
Love ! and to Me J " 



'' Blessed is the man to whom the Lord 
imputeth not sin." (Psahn xxxii. 2.) This 
blessedness the experience of the Prodigal Son 
is now to illustrate. 

In the folly of his choicei in the Apostacy of 
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his affections^ in the riotous indulgence of his 
lusts, and in the poverty, the degradation, the 
derangement, which ensued, we have seen him 
walking in darkness — the darkness of error 
and sin. The light of truth at length dawned 
upon him in the far distant land. The agony 
of conviction followed upon self-knowledge. 
Despair would have made him her miserable 
victim ; but, in the extremity of his grief, 
he raised his weeping eyes, and beheld a 
vision of Home. He felt the reality of its pri- 
vileges and endearments. A ray of encourage- 
ment and hope entered into his cheerless soul. 
His spirit was moved within him. The cords 
of love fastened around him. In the strength 
of a godly resolution he arose, and, obeying a 
gentle voice which whispered to him, " This is 
the way, walk thou in it," he came to his 
father, a brokenhearted penitent. The full 
meridian light of day now shines upon him* 
The brightest page in his history is before us. 
We contemplate the Apostate justified, the 
rebellious, spendthrift child accepted. 

If we would read this page of his history 
aright, it must be in the spirit of one who is 
pondering, with anxious desire and deepest 
severence, the momentous question. How can 
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apostate man repossess the lost privileges of a 
child of God, We must pass through the 
preliminary stages of the Prodigal's experience, 
before we can hope to appreciate his present 
position. Those stages, it will be remembered, 
have enforced the doctrines of man's spiritual 
Apostacy from God, and the absolute need of 
Divine influence to secure his return. What 
think we of these doctrines ? Spiritual Apos- 
tacy — departure from God, as the consumma- 
tion of spiritual guilt, — ^liave we been made 
truly sensible of this ? Living without God in 
the world, — is this, in our estimation, the most 
terrible of all thoughts ? Or are we of the 
number of those who, in this day of grace, 
intrench themselves against God, and against 
His claims, in the citadel of unbelief, presump^ 
tion, or indifference ? 

^^ Living without God/" Reflect upon these 
words; weigh well their meaning. Living 
without God, the fountain of happiness — 
without any desire for His blessing — without 
any conviction of His care — without any 
anxiety for His glory ! Living without God ! 
The creature refusing to serve the Creator — 
the law of holiness despised — the Almighty 
dethroned in His own world — and self-will. 
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self-gratificatioiiy self-interest^ usurping and 
exercising absolute dominion! l^is is living 
without God. Should not the awful considera- 
tion, that this is the state of all who abide iu 
the far country^ arouse the most careless, and 
bring home the conviction to the most godless, 
•* Verily there is a God, whose I am, whom I 
am bound to love and serve and glorify, but 
against whom I have sinned ! '* 

Those whose consciences thus accuse them 
will feel that our subject is of surpassing in- 
terest. It proposes the inquiry. Who shall 
justify the self-condemned? Who shall give 
the sinner ''boldness in the Day of Judgment**? 
To solve this inquiry is our object. The 
Slnner*s Justification is our theme. Let us 
hearken to the voice of the great Teacher 
falling upon our ears. The Gospel in the 
Parable will explain how God — the Just and 
Holy God — " receiveih sinners.'* 

" The Father said to his servants, Bring forth 
the best robe, and put it on him; and put a 
ring on his hand, and shoes on his feet : and 
bring hitlier the fatted calf, and kill it ; and let 
us eat, and be merr}%" 

The Source of a Sinner's Justification, and 
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the Completeness of it, are the points I desire 
to illustrate from these words. 

First, then, observe, — the Source of a Sinner* s 
Justification is to be discovered m the' provisions 
of Divine Grace. " The Father said," &c. 

Apart from his father's grace extended to 
him, the Prodigal could entertain no hope of 
acceptance. He could plead neither innocence 
nor merit. He had made shipwreck of cha- 
racter, of fortune, and of happiness. The 
stamp of infamy and outlawry was branded 
upon his brow. He had drank the very dregs, 
of iniquity. He had wasted and squandered 
with riotous living, property his father had 
earned by years of patient and laborious in- 
dustry. He had reduced himself to a level — 
yea, beneath the level— of the swine he was 
ordered to feed. Standing at the bar of 
parental justice, he cannot lay claim to an 
acquittal, he cannot assert he is not guilty. 

He has, it is true, received tokens of his 
father's love of pity and compassion. Even 
" when he was yet a great way off," the yearn- 
ings of affection — the inextinguishable, unde-» 
caying, deathless love of the parent — ^had con- 
strained, sweetly constrained, the heart he had 
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SO deeply wounded, to open wide as a door of 
hope : '* his father fell on his neck and kissed 
him." But he feels this manifestation of love, 
so far from furnishing him with any excuse to 
justify or palliate his former guilt, serves only 
to increase his sense of its heinousness. He 
cannot acquit himself, Man is naturally a 
partial judge in his own cause, but here is -a 
man who passes his own sentence ! *' Father, 
I have sinned against heaven, and in thy sight, 
and am no more worthy to be called thy son." 

His Justification was evidently the act of 
grace on the part of his father. The relation^ 
ship of a child, which he had once despised and 
set at naught, he now perceives to be invalu- 
able. It broke down every barrier, it removed 
every hindrance. There was no condemnation, 
since he condemned himself. He was at one 
with his father, and the fact of this union 
assured him of pardon whilst he confessed his 
guilt. 

The experience of the Justified Sinner is the 
counterpart of this. He, too, has no plea of 
innocence or merit to urge. He is laden with 
spiritual iniquity. The remembrance of the 
past is grievous unto him ; the burden of hi« 
sins is intolerable. ** Alas I *' be exclaimsi 
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** what a life have I been leading ! Forgetting 
God, I have been minding only earthly things. 
In the eflTort to secure these, I have neglected 
and despised the * one thing needful.' I have 
turned to my own way, yielded to my own 
carnal inclination, and, expelling God from my 
heart, I have entertained, as favoured guests. 
Pride and Impatience, Resentment and Envy, 
Covetousness and Lust. I have omitted duties, 
squandered time, misapplied talents, lost oppor- 
tunities. Confusion covers my face. My tres- 
passes have grown up unto the heavens." In 
his misery and his sin, the good tidings of the 
Gospel proclaim to him the provisions of 
Divine Grace. He hears of a reconciled 
Father, waiting to be gracious. He beholds 
in the Atonement of Christ the expression of 
the mercy of a holy God, a God righteous in 
His love. As the vision of Home, bringing to 
the Prodigal, in the day of conviction, the 
assurance that he was still a child, encouraged 
him to return, so the spectacle of Jesus on the 
Cross bids the sinner, under conviction of sin, 
" Behold what manner of love the Father 
hath bestowed," in order that we "should be 
called" — be esteemed as — " the sons of God." 
(1 John iii. 1.) In neither instance is tlie 
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assurance simply an assurance of mercy. Mercy 
indeed there was in the Prodigal's reception, 
but it was the mercy of one whom he recog- 
nised as his fatheTy his justly offended father. 
Had there not been this recognition, mercy, 
kindness, would have encouraged the Apostate 
disposition instead of repressing it. If he had 
returned with the same spirit that prompted 
him to depart, the meeting would have been 
painful in the extreme. But in his father's 
tears of welcome, he beheld his abhorrence of 
those sins which had caused their separation. 
His Justification was not the result of mercy 
blinding itself to guilt. It was the result of 
mercy which magnified the guilt in the act of 
pardoning it. It was the mercy of his Father^ 
who, as an act of Grace, had re-fastened the 
filial bond, knit anew the broken relations his 
Apostacy rent in twain, and so made provision 
for his acceptance. 

The Spiritual analogy, in this particular, is 
not, indeed, cannot be complete. Tliore is the 
likeness of the Sin, but the Being sinned a^rainst 
is God, and not man. We may not con- 
trast the earthly parent, himself ftilHbb, with 
the infinite God, upon whom the necessity wai 
laid of vindicating the holy law of the uni versa 
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That necessity demanded the Atonementy as the 
basis upon which the Justification of the Sinner, 
the Spiritual Apostate, must entirely rest. It 
should, however, be remembered, the Atone- 
ment was not the simple substitution of an 
innocent person for many who were guilty, 
without any moral ground for the proceeding. 
Had this been the case, it would have been 
repugnant to our sense of right, and would 
have illustrated no principle of justice. But, 
in the Atonement, we behold the actings of 
our Father's love. Discerning the relation^ 
SHIP, the sacrifice on Calvary magnifies His 
holiness, while it manifests His mercy. Thus 
far the analogy holds good. A recent writer 
states this point in a striking and forcible 
manner : — "All the cases of substituted suffer- 
ing, allowed by human laws, will be found to 
contain a fundamental idea, in some relation^ 
ship between the parties, apart from which we 
could not regard them with complacency, 
"When Judah offered to become Benjamin's 
substitute, it was on the ground of their rela- 
tionship. We should not feel that he had a 
right to bereave his family, and sacrifice his 
liberty, for a stranger. In the well-known 
case of iSj^^u^s, the sufferer is at once the 
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father and the monarch, and the criminal his 
subject and his son. In the legend of Damon 
and Pythias, the intense love of the two 
friends supplies the moral ground of the self- 
sacrifice. So the fundamental idea in the 
Atonement of Christ is this, — the substitution 
of a representative, who represented at once in 
His own Person, the Divine Ruler and the 
rebellious and guilty race. Since * by Him 
all things were made,' — since He was * one 
with the Father,' — the offenders were His 
creatures. He stood in a relationship to them 
which, while it constituted the gravamen of 
their sin, established a claim on Him, — ^not a 
claim on justice, but a claim on pity and help." 
(Such a claim as the erring Prodigal had on 
his loving father, only infinitely more tender.) 
" If He could help them at the cost of His 
own suffering, it was morally fit, and right, 
and beautiful that He should do so. Regard- 
ing Him as man. He was the second Adam; 
not merely a man, but the Son of man, — the 
divinely-appointed Head of the fallen race. 
In this character it was morally right and fit 
that He should suffer for their fault, and that 
they should profit by His obedience. And 
R 
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then His RelaUon to the Father ^ — His Father 
and our Father, — gave Him a right to assume a 
relation to the Divine government, altogether 
exceptional ; and imparted such a character to 
His ^ obedience unto death,' as that the pardon 
of the guilty race, whose nature He had taken 
upon Him, is no less a tribute to public 
justice than it is an exercise of Divine mercy." 
— The Eclectic Review. 

" God so loved the virorld." The Atone- 
ment, so far from being a limitation of God's 
mercy, is the expression of it, — the holy ex- 
pression of it. It is the opening of the 
channel of Grace in the heart of God, which 
answers to the overflowing of parental love, 
going forth and delighting to welcome and 
restore the Prodigal. The proclamation of 
this Grace meets the sinner's necessity. Until 
be recognises God as his Father ^ he is bereft of 
every motive that could urge or encourage him 
to seek His face. In vain he searches his own 
heart for the evidence of his sonship. All 
that he discovers there, convinces him he is 
unworthy to be called God's son. He cannot, 
since his conscience is awakened, blind himself 
to the character of God as a holy Being, and 
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this forbids any confidence in His mercy apart 
from the satisfaction of His justice. He feels 
that God Himself cannot dispense with the 
penalty of sin, without sacrificing His holiness. 
He wants an answer to the question, — How 
can God be faithful and just in forgiving the 
sinful and the unworthy? The Gospel sup- 
plies it, — reveals the provision Grace has made 
for the transfer of the sinful and the unworthy 
to the ranks of the righteous and the justified. 
Those afar oflT are " made nigh by the blood of 
Christ." (Eph. ii. 13.) The filial bond is 
renewed in Christ Jesus. The Apostate is to 
regard himself as a child, — "Ye are all the 
children of God by faith in Christ Jesus." 
(Gal. iii. 26.) " All things are of God, who 
hath reconciled us to Himself by Jesus Christ, 
and hath given to us the ministry of recon- 
ciliation; to wit, that God was in Christ, 
reconciling the world unto Himself, not im- 
puting their trespasses unto tlienu" (2 Cor, v^ 
18, 19.) " Herein is love, not that we \QVt4 
God, but that He loved us, and sent Hi» S'' 
to be the propitiation for our &ins." (I JU 
iv. 10.) "In whom we have t iw 

through His blood, the forgivem^-k^ 
R 2 
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according to the riches of His grace." (Eph. 
i. 7.) " And hath translated us into the king- 
dom of His dear Son," — the Son of His love, 
— " in whom we have redemption through His 
blood, even the forgiveness of sins." (Col. i. 
13, 14.) The Adoption and the privileges of 
sons made over to us in Christ ; our accept- 
ance sealed as the beloved of God in Christ ; — 
this is that recognition oi God as our Father, 
which assures the unworthy of a ready wel- 
come, the sinner of an abundant pardon. 
*^ Now the righteousness of God without the 
law is manifested, being witnessed by the Law 
and the Prophets; even the righteousness of 
Grod, which is by faith of Jesus Christ unto all 
and upon all them that believe : (for there is 
no difference; for all have sinned, and come 
short of," — are deficient in regard to, — " the 
glory of God :) being justified freely by His 
grace through the redemption that is in Christ 
Jesus ; whom God hath set forth to be a pro- 
pitiation through faith in His blood, to declare 
His righteousness for the remission," — the 
passing over, — " of sins that are past, through 
the forbearance of God : to declare, I say, at 
this time His righteousness, that He might be 
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jmt and the JustifieVy^ — even or although the 
Justifier, — " of him which believeth in Jesus." 
(Rom. iii. 21—26.) 

We have now seen, from the relative po- 
sition of the Prodigal to his father, as illus- 
trating the relative position of the sinner to 
his God, that the Source of Justification can 
only be discovered in the provisions of Divine 
Grace, — Grace which ignores human merit, 
and assumes human guilt, — Grace, of which 
the Atonement of Christ is the medium, the 
expression, but which originated solely in the 
bosom depths of the Father's love. 

Let the experimental appeal be made, — have 
we so discovered it? The question concerns 
not those who care for none of these things, — 
those who set at nought God*s claims, who 
reduce His laws to the standard of their own 
practice, and silence the voice of conscience in 
the leaden calm of indifference. But it con- 
cerns those who are anxious , — thost? who fVel 
the holy law of God condemns thcni,^ — those 
who are really inquiring, — How shall man be 
just with God ? Be sure no answer to this 
question can be right, which does not bring 
you to God, the Holy God, aa Tiiii JusTiii 
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FiER. Be sure you do not "go about to 
establish your own righteousness." The Pro- 
digal did not tarry in the far country in the 
vain hope of retrieving his position and pro- 
perty, wholly or partly, before he returned, 
that he might recommend himself to the mercy 
of his father. Unbelief in his father's love, 
probably, suggested this course ; but he over- 
came the evil thought, for evil thought it was. 
Had he yielded to it, he might never have 
returned at all, or, returning, he might have 
lost the penitence which commended him to 
his father, in the self-righteousness which 
blinds a man to his sin. God must justify us. 
The righteousness He has provided must be 
imputed, and imparted to us : all other righte- 
ousness is " as filthy rags." It was " the 
father'^ who said to his servants, "Bring 
forth the best robe, and put it on him; and 
put a ring on his hand, and shoes on his feet ; 
and bring hither the fatted calf, and kill it^ 
and let us eat and be merry." 

This introduces our second topic, — the Com- 
pleteness of a Sinner^s Jttstification. 

What words could more forcibly express the 
-complete restoration to the Prodigal of the 
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privileges of a son, than those his father em- 
ployed ? No reservation is indicated. No 
honour parental affection could bestow is with- 
held. He is re-instated in his former dignity, 
and the father's heart rejoices to acknowledge 
him as his son. The tattered raiment must im- 
mediately be exchanged for the best robe in 
the house {rijv StoXtjv t^v Trpcunyi/), — a robe, 
probably, worn only on special occasions of 
festive joy. A ring, significant of rank and 
station, answering to the armorial bearings of 
distinguished families, is placed on his finger, 
— a visible token and assurance, to himself and 
others, of his right to his new position. San- 
dals, in the East the exclusive ornaments of 
the free, are put upon his blistered feet, and 
bespeak the liberty and freedom he is hence- 
forth to enjoy. His father evidently delights 
iu thus raising him to the highest pinnacle of 
honour. He cannot confine his joy to his own 
breast. He determines to call together his 
friends and his neighbours, and orders the 
preparation of a festive entertainment, as an 
index of the overflowing, superabundant feast 
of gladness, which had filled his whole being. 

If this record of the Prodigal's reception had 
not been from the lips of Christ Himself, there 
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might perhaps have been found some^ even 
amongst ourselves^ to cavil at it^ as an instance 
of the folly of parental love, or at least of the 
absence of parental prudence. " Would not 
the wiser course have been to test the sincerity 
of this repentance, — to receive him condi- 
tionally ? At any rate, should not the father 
have delayed this outburst of affection, this 
prodigality of privileges, and reserved some- 
thing as a reward in the future ? " Carnal 
wisdom ! Wisdom that has made many pro- 
digals, but never rescued one ! Men are slow 
to comprehend the logic of Divine wisdom : 
" We love Him, because He ^rst loved us." 
(1 St. John iv. 19.) They forget, it was a 
sense of his father^s love that prompted the 
resolution in the far land: "I will arise 
and go to my father." That resolution 
was not made in a calculating spirit, and 
it did not deserve to be met in a cal- 
culating spirit. It sprang from a higher, 
a holier motive. It was the resolution of a 
penitent, whose heart was yielding up the 
spirit of Apostacy, in order to receive in its 
place the spirit of filial affection. What could 
Grace do, in such a case, but confirm the 
resolutionj and add tenfold meaning to the 
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confession^ " I have sinned against heaven and 
in thy sights and am no more worthy to be 
called thy son," 

Complete Justification was the very thing he 
needed. And the father did well to assure 
him of it. It was right, that the fountain of 
parental love should overflow towards him. It 
was right, that grace without measure should 
be extended to him. It was right, that the 
recognition of him as a child, — " this my son " 
— should plead his cause more powerfully than 
all the sacrifices he could have made, all the 
promises he could have uttered. 

Conceive the ejffect produced on his mind, 
when he heard his father's commission to his 
servants. If his sense of unworthiness were 
not absolute before, assuredly it would be 
absolute now. If his Repentance lacked any- 
thing to constitute it genuine and sincere, 
surely that which was lacking was supplied 
now. If he came in any degree influenced by 
a legal, calculating spirit, with the thought of 
establishing a claim of merit, on the ground of 
his repentance and his promises of amendment, 
the folly of such a spirit would be apparent 
now. "Such love — and to me.' Marvel upon 
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marvel ! It is a mystery of Grace. One word 
only explains it: — he is my Father! Surely 
the bond shall never again be severed. I 
renounce my Apostacy. I abhor my sin. 
Henceforth the sincerity of my repentance 
shall be seen in the loving obedience of the 
Ufe ! •• 

Such is the Earthly Story of the Prodigal's 
Justification. Let the Spiritual Prodigal study 
\ty as an exhibition of the abounding grace of 
our heavenly Father towards His dear children. 
The completeness of the Prodigal's Justifica- 
tion is, after all, only an imperfect type of the 
completeness of the Justification of the believer 
in Jesus. The love of an earthly father is but 
the shadow of the love of the heavenly. The 
earthly sonship could only secure the exercise 
and manifestation of grace, in its human, and 
therefore imperfect aspect : the spiritual son- 
ship — sonship in Christ — makes us the objects 
of Love Divine — all love excelling ! 

The Prodigal received a robe^ the best robe 
in his father's house : but the believer, " com- 
plete in Christ," is arrayed in ** white gar- 
ments," — arrayed in the spotless robe of the 
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Saviour's righteousness, which adorns and 
beautifies the soul, — a robe brought down 
from heaven, which gives us right of entrance 
there. The Prodigal received a ring^ — a token 
sealing to him all the privileges of a child : 
but the believer receives the covenant pledge 
of God, — a sure pledge never to be broken 
that He will be faithful to His Covenant en- 
gagements. " In whom" — ».e., Christ — "after 
that ye believed, ye were sealed with that 
Holy Spirit of promise, which is the earnest 
of our inheritance." (Eph. i. IS, 14.) The 
Prodigal had shoes placed upon his feet, the 
mark of freedom and companionship with his 
father : but the feet of the believer are " shod 
w^ith the preparation of the Gospel of peace " 
(Eph. vi. 15), fitting him for the holy com- 
panionship of God. He walks in the ways of 
His commandments, and has fellowship " with 
the Father and with His Son Jesus Christ." 
The Prodigal's return was celebrated by a 
feast: — ^but what feast can compare with that 
of the believer, who tastes that the Lord is 
gracious, who feeds on the bread of life, and 
draws living water with joy from the wells of 
salvation ? ' 
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A Justification so complete is indeed a 
manifestation of Grrace that should constrain 
every guilty wanderer to return to the Father. 
Jesus, whose righteousness imputed, gives us a 
title to heaven as the " sons of God : " the 
Holy Spirit, whose sanctifying grace imparted, 
gives us a meetness for heaven as the saints of 
God: — these are the precious gifts of our 
Father's love : through these we may rise up 
to the Father Himself. " Through Him "— 
i,e,, Christ — " we have access, by one Spirit, 
unto the Father." (Eph. ii. 18.) This is the 
Gospel provision for the sinner's wants. No 
sense of unworthiness can be too deep, on the 
part of those, for whose acceptance and recon- 
ciliation such a provision has been made : yet 
no sense of unworthiness need deter any from 
coming to the Father of our Lord Jesus Christ, 
and our Father through faith in Him. The 
guilt of sin against so gracious a Being, espe- 
cially the sin of the Apostate, who, to gratify 
self, departs into the fai; country, vainly seek^* 
ing happiness whilst living without God, cannot 
be over-estimated, — yet even the sin of ungod^ 
liness need not deter any, since Christ died for 
the ungodly f died for us whilst we were unjust^ 
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unholy, far from God, that He might bring us 
to God ! 

Behold the provision God has made in the 
Gospel of His Soa for the complete Justifi- 
cation of the sinner ! " Behold what manner 
of love the Father hath bestowed!" "Be- 
hold the Lamb of God which taketh away the 
sin of the world ! " Sin taken away, — God 
regarding us as His children, — waiting to be 
gracious to us, — waiting to blot out past trans- 
gressions, — waiting to welcome us, — waiting to 
assure us of all the privileges of Adoption : — 
this is the Gospel proclamation in the Parable. 

It is just the provision we need ! It is the 
fitting response to our confession of sin, 
" Father, I have sinned against heaven, and in 
Thy sight, and am no more worthy to be called 
Thy son." 

Appropriate this provision ! Make it your 
own by faith ! And you will then be able to 
adopt, in a spiritual sense, the language we 
conceived the Prodigal to utter, in the attempt 
to express the feelings of his heart, — "Such 
love — and to me ! Marvel upon marvel ! It 
is a mystery of Grace. One word only ex- 
plains it: He is my Father! Surely the 
bond shall never again be severed. I renounce 
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my Apostacy. I abhor my sin. Henceforth 
the sincerity of my repentance shall be seen in 
the loving obedience of the life ! " 

'*I11 love, and wonder, and adore, 
And beg that I may sin no more, 
Against such love as His P' 



LECTURE XIII. 

ADOPTION; OR, THE GOSPEL REALIZED. 



" For this my^son was dead, and is alive again : he was 
lost, and is found."— St. Luke xv. 24. 



The Two Pictures. — Apostacy.— Adoption. — The Retro- 
spect.-— Mercy realized magnifies the Sin : the Con« 
sciousness of Sin Forgiven, magnifies the Mercy.— llie 
Pledge to Newness of Life.— The Test of Spiritual 
Experience. — The First and Second Utterance of 
Gospel Truth.— The Counterfeit Gospel.- The Per- 
verted Gospel.— The Full Gospel.— Qut'^d Home.— 
The place of Privilege, where we caunot live in Sin. 
— Mercy Unsought. — Man rejecting God, not God 
rejecting Man. 

** For this my son was dead, and is alive again : 
he was lost, and is found." These words are 
significant of the result of mercy realized. 

The l^rodigal's assent to the truthfulness of 
this description of himself is evident. His 
silence betokened acquiescence. He was will- 
ing to adopt these striking metaphors, as suit- 
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ably expressing the convictions of his own 
experience. The past, with its memories of 
sadness, stood revealed in the strong light of 
the present. The contrast gave intensity to 
the feelings, with which, in a moment of time, 
he contemplated each picture. In the one, he 
beheld the dark and forbidding features of 
Apostacy faithfully portrayed — ^he recognised 
himself: — "/was dead, — I was lost !" In the 
other, he beheld the benignant and winning 
countenance o{ Adoption, a loving spirit raising 
a prostrate form, in which, again, he recognised 
himself: — "7 am alive, — I am found!" 

The current of his thoughts, the reflections, 
which under such circumstances, would rush 
through his mind, may easily be conceived. 

" I was dead, — I was lost ! This is my 
estimate of the guilt of the past. I was dead 
to the privileges and obligations of the filial 
relationship. I was lost to my father, who 
values so highly the possession of my affec- 
tions, that in the joy of their recovery he is 
completely absorbed." 

" I ihovght I went to the far land to enjoy 
life, but I was dead whilst I lived. It was a 
kind of living death. I was conscious of 
existence, but it was not the existence of a 
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CHILD. I ever felt that Home was a condemn- 
ing word. I sought to expel it from my 
recollection. Whenever it came into my 
mind^ it was like poison injected into the 
cup of forbidden, unhallowed pleasure : — 
often it dashed the cup from my hand, and 
I went out and wept in my misery — wept till 
I almost lost sensation itself in the bitterness 
of my suffering. I found the way of trans- 
gressors is hard, and yet I pursued it. I 
became more and more insensible. I knew 
that my heart was getting gradually colder and 
colder. I seemed to be burying my affections 
one by one, with a chilling indifference to the 
bereavement I was inflicting upon my own 
wretched spirit: and at last, God knows, I 
could almost have wished, in the agony of 
despair, to bury myself I 

''And I was lost too. A child is the dearest 
of treasures to a parent's heart, but I lost the 
spirit, the joyous, affectionate, trusting spirit 
of a child, when Home lost its attractions. I 
robbed my father of the filial love that was his 
due. At the beck of inclination I sacrificed 
all the claims of duty, affection, and gratitude. 
A stranger in my own home, an alien in my 
father's house, I declared my Apostacy by an 
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arrogant demand for property I had no right 
to claim. I obtained it, and as speedily wasted 
it with riotous living in the land of my volun- 
tary exile. In penury and want I discovered 
my folly. Instead of gratifying self and find- 
ing happiness, I perceived I had lost happiness 
and pierced myself through with many sorrows. 
I formed my schemes in fancied wisdom. I 
calculated upon my prudence to restrain me 
from going too far in carnal indulgence and the 
pleasures of sin. But I found myself like a 
ship at sea, without compass, or rudder, or 
pilot, drifting with rapid speed towards the 
whirlpool of destruction. I was verily heMe 
myself I felt like a trembling wretch, who, 
having lost his footing on firm ground, is fall- 
ing lower and lower, the sandy earth giving 
way under his feet, and he catching at every 
tuft of grass in his way, yet just reaching the 
edge of the precipice whence he will fall head- 
long into the roaring gulf below ! I was lost 
in the labyrinth of sin. Filial love, reputation, 
property, health, happiness, reason, had been 
sacrificed— I was a bankrupt in everything ! 

" But all is changed now — how changed ! I 
am alive^ — I am found ! I am as one arisen 
from the dead. I am as one whose hand has 
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been clutched when the last hope of rescue had 
departed, and the stem reality of destruction 
appeared inevitable I 

*^ It seems like a dream, but I know that it 
is real. I saw my father's bending form has* 
tening to meet me : I felt the embrace of com- 
passion, — the seal of affection : my soul melted 
in contrition : the confession of sin and un- 
worthiness trembled upon my lips: and I 
heard a voice address me, a well-known voice,, 
breathing words of tenderness and love. Sweet 
voice ! It fell like music on my ears. Its 
tones pierced my very being. Once I heeded 
it not. I turned a deaf ear to the affectionate 
warning, the yearning entreaty, the beseeching 
eloquence of love, which would have kept me 
from my wayward course. But now, I recog- 
nised my Father's voice 1 No longer should I 
have esteemed him an enemy if he had told me 
the truth. Faithful are the wounds of a friend. 
Precious would have been his rebukes if he had 
uttered them. His condemnation of my sin 
would only have confirmed the sentence I had 
already been constrained to pass upon myself. 
Had he ccmimanded me to take the place of a 
servant, 1 should have felt it my privilege to 
obey with alacrity. The service of home would* 
s 2 
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have been a happy exchange for the slavery of 
sin. But his words were not words of rebuke. 
He uttered no condemnation. He required no 
humiliating discipline. He made no mention 
of the wrongs I have inflicted upon him. He 
spake not of the sorrow and shame of which I 
have been the occasion. He raised me out of 
the dusty and crowned me with lovingkindness 
and tender mercy. * Bring forth the best robe, 
and put it on him ; and put a ring on his hand, 
and shoes on his feet: and bring hither the 
fatted calf, and kill it ; and let us eat, and be 
merry.' 

Thus, we may surmise, the Prodigal read the 
record of his past transgressions in the light of 
his father's love. Mercy realized magnified 
his sin, — " sin abounded : " but the conscious- 
ness of sin forgiven magnified the mercy, — 
''grace did much more abound." The filial 
bond was again fastened. The afiections clung 
with fresh vitality around the heart from which 
they had been riven. Child-like confidence 
was restored. The light of his father's recon- 
ciled countenance rested complacently and 
joyously upon him. What words could have 
been more true to the occasion than* those 
which came welling up from the fountain of 
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parental love, — " This my son was dead, and is 
alive again : be was lost, and is found ? " 

The influence of such reflections, their prcui' 
tical tendency, as furnishing motives to a filial 
life is self-evident. It is the province of kind- 
ness to soften, of gratitude to tie faster than 
the bands of life and death. Good overcomes 
evil, and grace establishes the law. If any 
pledge could secure in the future the loving 
obedience of a child, a pledge sealed by such 
an experience as this, is worthy of all con- 
fidence. The silence of our Saviour, as to the 
after-life of the reclaimed wanderer, seems to 
indicate a sense of the needlessness of a refer- 
ence to the subject. We are left to infer, 
that, as he had been " forgiven much," so he 
" loved much,'* and although human imperfec- 
tion would cling to his obedience as a child, 
still his meat and drink henceforth was to do 
his father's will, under the constraining sense 
of privilege and afiection. His whole future 
life would be surrendered to the promotion of 
his father's comfort. 

And now the spiritual aspect of our subject 
must be contemplated. A solemn test of 
spiritual experience must be applied. Con- 
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version. Repentance, Faith, Becanciliation, 
Adoption, — these are not words merely. They 
•are words which tell of a marvellous change^ 
—a change fitly compared with the resurrec- 
tion of the dead hody, the recovery of the lost 
child. In the Prodigal, we witness this change^ 
and its effects, under the circumstances of 
earthly relationship. The human is the key 
to the spiritual. The mercy of the Gospel, 
the grace of our heavenly Father, if we home 
realized it, has wrought in us an experience, 
which enables us to verify the deep spiritual 
meaning of the words applied to ourselves, 
>''This my son was dead, and is alive again ^ 
he was lost, and is found.!* 

What sympathy, then, have we with this 
.experience ? What estimate have we formed 
of the sim of Apostacy from God, and what 
estimate do we attach to the privileges of 
Adoption assured to the believer in Jesus? 
Has our religion yet brought us home to 
God ? A religion that fails to do this is not 
the religion of the Gospel — the Gospel in this 
Parable. 

Apostacy ! Dead to God — Lost to God ! 
• Adoption I AJive to God — Found of God ! 
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These are the startUng contrasts, over which 
we shall do well to ponder^ if the Gospel in its 
integrity be the object of our search. 

The first utterance of Gospel truth is this : 
MaiCs state by nature is the state of Apostacy. 

^^ Dead in trespasses and sins^ wherein in 
lame past ye walked according to the course of 
this world, according to the prince of the power 
of the air, the spirit that now worketh in 
the children of disobedience'* (Eph. ii. 1, 2.) 
** Being alienated from the life of God.** 
<iv. 1&) " The children of this world.** (Luke 
xvi. 8.) " By nature the children of wrath *'— 
exposed or liable to wrath, on account of 
transgression. (Eph. i. 3. See also Kom. 
V. 12 ; 1 Pet. iv. S ; Ps. li. 5.) This is the ver- 
dict we must pass upon the natural man. The 
metaphors are strong and expressive, but they 
are not too strong. Ood employs them. Sin 
is the act which severs the filial bond between 
man and his Maker. Sin slays his sonship. 
Sin extinguishes the life of God in his soul. 
There is death in his judgment, death in his 
will, death in his a^Esctions. He approves not 
Bpiritual truth, he purposes not spiritual 
service, he is estranged frpm spiritual love. 
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The natural man has no eyes to see the Lord, 
no heart to love him, no feet to walk in the 
ways of righteousness, nor any hungering and 
thirsting after the bread of heaven. If praise 
and prayer be the breath of spiritual life, he 
breathes not. He lives, indeed — ^lives to the 
world, to sin, to the creature, to himself — ^but 
not to God. '^ His soul is dead to all that is 
worthy the name of life, dead to every lofty 
consideration and feeling, purpose and enter- 
prise, in harmony with its creation and parallel 
with its endless destiny.** God is not in all 
his thoughts — not as God, the revealed God of 
the Bible. He lives a purely selfish life. His 
religion^ so called, is a bowing down at the 
shrine of selfishness. He lives a life full of 
dead acts. Instead of doing all to the glory of 
God, he does nothing. He dns against God — 
sins, too, without the consciousness of guilt. 
Godly sorrow after sin would be more marvel- 
lous, in his case, than a flood of tears, the 
evidence of deep feeling, bursting from the 
glazed eyes of a corpse. He is spiritually 
dead. His life is lost to God. Like the lost 
coin corroding in the dust, he is of no service 
to his rightful owner. He does not spend 
himself, his time, his talents, his means, his 
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influence, for God ; but in one shape or other 
he devotes all to self. He has become, by the 
act of Apostacj, " as a god to himself.** (Gen. 
iii. 5.) An inclination that is carnal impels 
him farther and farther from God. 

The second utterance of Gospel truth is this: 
Man*s state by Grace is the state of Adoption. 

"You, that were sometime alienated and 
enemies in your mind by wicked works, yet 
now hath He [Christ] reconciled in the body 
of his flesh through death, to present you holy 
and unhlameable and unreproveable in His sight: 
if ye continue in the faith grounded and settled, 
and be not moved away from the hope of the 
Gospel.*' (Col. i. 21—23.) " God, who is 
rich in mercy, for His great love wherewith 
He loved us, even when we were dead in sins, 
hath quickened us together with Christ, (by 
grace ye are saved;) atid hath raised us up 
together, and made us sit together in heavenly 
places in Christ Jesus." (Eph. ii. 4 — 6.) "And 
you, being dead in your sins and the uncircum- 
cision of your flesh, hath He quickened toge- 
ther with Him [i. e., Christ], having forgiven 
you all trespasses ; blotting out the handwrit- 
ing of ordinances that was against us, which 
was contrary to us, and took it out of the way. 
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Again: there is a Perverted Gospel, — a- 
Gospel which allows one truth, ina;n's Apos- 
tacy, hut gives only a partial assent to the 
other truth, man's Adoption. This Gospel 
will not allow a man to rest satisfied in the far 
country ; but, nevertheless, it does not bring 
him home to God. It delays him on the road, 
Satan is the author of tliis Perverted Gospel 
too. If by false views of God's mercy y by a 
Counterfeit Gospel, he cannot altogether hide 
the holiness of God, and a man becomes con- 
vinced of sin, he :ifeverses the process, and 
seeks, by false views of His holiness, to hide 
His grace. *' God is thine enemy on account 
of thy sins. He is a Judge, marking what is 
done amiss. What mercy can you expect at 
His hands? At least you must be content to 
abide at a distance from Him till the evidence 
of your repentance is seen, till the work of 
reformation has made considerable progress." 
This is the Gospel of mistrust working by feaar. 
It keeps many anxious souls in bondage, who 
might be enjoying " the glorious Kberty of 
the children of God." It promises peace in 
the future. *^ I hope I may be saved ; I hope 
God will be merciful," is the highest altitude 
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of experience which it enables a man to 
reach. 

Let us be on our guard against a Perverted 
Grospel. If the Prodigal had entertained such 
partial, doubting thoughts of his father's love ; 
if he had encouraged them, and acted under 
their influence, the probability is he would 
never have got beyond a hope. But he rea- 
soned better. He had, indeed, a deep convic« 
tion that, in the character of an Apostate^ there 
could be no joyful reception, — a parent fniist 
shrink from an Apostate; but an Apostate, 
renouncing his Jpostacy, might assure himself 
of a parent's welcome. 

The Prodigal's example tells us we may 
come QUITE HOME, and must come quite home, 
if we would enjoy the privileges of Adoption. 
Let us not suffer Satan to rob us of our 
portion. Let us "have faith in God." Let 
us doubt Satan, doubt the world, doubt our 
own carnal reasoning; but let us not doubt 
God's promises. Let us embrace a full 
Gospel. If we realize its inexhaustible pro* 
visions, its holy mercy, its life-giving influ- 
ence, we shall be conscious of the Divine 
testimony, witnessing to our own experience. 
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— " This my son was dead, and is aKve again ; 
lie was lost, and is found.'* 

If Christians, ours is the place of Privi- 
lege. In Christ the Adoption of children 
pertains to us. God is our reconciled Father. 
The promises and Covenant of God in Christ's 
blood assure us that God is (mr God, with all 
that ever He hath. There is no limit to His 
grace, save the limitation of unbelief. The 
portion provided is " all-sufficiency in all 
things." (2 Cor. ix. 8.) " Our sufficiency is 
of God." (2 Cor. iii. 5.) WiU not God^s 
grace prove " sufficient " for us ? (2 Cor. 
xii. 9.) Read St. Paul's wonderful prayer for 
the Ephesian converts (Eph. iii. 14 — 19), and 
the assurance which follows, — " God is able to 
do exceeding abundantly ahofoe all that we ask 
or think, according to the power that worketh 
in us" (v. 20). Compare this with the pre- 
cious words of Christ, — " If ye then, being 
evil, know how to give good gifts unto your 
children," — ^if ye, being evil, would imitate 
the conduct of the Prodigal's father, — " how 
much more shall your Father which is . in 
heaven give good things to them that ask 
Him?" (Matt. Yii. 11.) Now, say, is there 
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any limitation of grace ? It is our privilege 
to appropriate Christ. All that Christ has 
done, He did for us. All that Christ is, He is 
for us. All that Christ has, He has for us. 
«* All things are ours." (1 Cor. iii. 22.) We 
must count the "unsearchable riches," and 
fathom the " depth," which St. Paul pro- 
nounced unfathomable (Rom. xi. 33), before 
we can speak of a limitation of grace. 

Let us not live beneath our privileges. 
If Satan labours to loosen our faith, we must 
labour to fasten it. ** Cast yourself wholly 
upon God's covenanted grace. Think, without 
wavering, that you are God's child, a citizen 
of heaven, the temple of the Holy Ghost. If 
hereby you be assured, as you ought to be, 
then shall your conscience be quieted; then 
shall you lament more and more that you want 
many things which God loveth ; then shall you 
labour to be holy both in soul and body ; then 
shall you go about, that God's glory may shine 
in you in all your words and works j then shall 
you condemn this life, and desire to be at 
home with your good and sweet Father ; then 
shall you labour to mortify all things that 
would spot either soul or body." — John Brjod^ 
ford* 

T 
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Mark this unfailing result of Adoption 
Realized^ — " The tree is known by its fruits.'* 
Every Christian should possess Assurance ; 
but let it be scriptural Assurance. St. John 
gives us a deciMve text, — " Every man that 
hath this hope in Him (i.e., Christ,) purifieth 
himself even as He is pure." (1 John iii. 3.) 
Adoption realised — Scriptural Assurance — 
allows no compact with sin. Indulge (yns 
besetting sin, and the old spirit of Apostacy 
re^dves. " Peace and joy in believing ** will 
then be impossible. "Whosoever abideth in 
Him" — ^whosoever occupies the child's place 
of privilege — ** sinneth not." " Whosoever is 
born of God" — ^whosoever enjoys the witness 
of the Spirit that he is a child of God — 
" doth not commit sin ; .... he cannot sin^ 
because he is bom of God." (1 John iii. 
6 — ^9.) Not that the Christian life is a life 
without sin, but the Christian cannot live in 
sin. Saints are sinners. We do not suppose 
the Prodig^il restored rendered henceforth a 
p&rfect obedience 5 but he would stride to 
subdue the will and inclination to ofiend his 
father, and he would seek forgiveness whenever 
he transgressed^ So ain lives in the Christian ; 
the liability to sin remains ; but the Christian 
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does not live in sin, — he does not sin habitually » 
" Sin exists ih him as an intruder whom he 
would banish, not as a lodger either welcome 
from chantcter or tolerated for profit." Let 
this be our spirit. We may be betrayed 
into sin, but still our place is the place 
of Privilege. Our sins, if we do not suffer 
them to separate between us • and out hea- 
venly Father, are not the sins of the Afos- 
tatCy but the sins of the Child* Let us, with 
filial confidence, seek immediate forgiveness. 
**We have an Advocate with the Father, 
Jesus Christ the righteous." His interces- 
sions the Father delighteth to hear, since 
" He is the propitiation for our sins." The 
faitkfuln£8s of God is pledged to the penitent 
believer — " He is faithful and just to forgive 
us our sins." The very office of saving Faith 
is to as^re us God is reconciled to us. Belief 
in the Atonement is belief in the reconciliation. 
This we should never doubt." It is the sin of 
unbelief to doubt it. The backslider should 
never doubt it. At the mercy-seat of our 
Covenant God, he may with confidence cry, 
" Abba, Father." Every mah may do this : 
*' Whosoever will : " — there is mercy for every 
seeking soul. If we are not reconciled to Sin, 
T 2 
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we may assure ourselves God is reconciled to 
us. When the conscience by sin is accused, 
the Gospel message is, " the blood of Jesus 
Christ His Son cleanseth us from all sin." 
Let there be a fresh application to the blood of 
sprinkling. Every such application will prove 
like the strengthening of an old bond by a new 
one. Faith thus exercised will have its " fruit 
unto holiness : " " working by love," it wiU 
result in growth in grace, in spiritual minded- 
ness, in spiritual self-cultivation. Then, 
*,' through the power of the Holy Spirit," 
we shall "abound in hope," the "full assur- 
ance of hope." The Spirit will bear witness, 
not only that God is reconciled to us, but that 
we are reconciled to God. This is Scriptural 
Assurance — Adoption realized. 

In conclusion, why do not all occupy the 
place of Christian Privilege ? 

Is it because God is not the Father of all ? 
Nay : " God so loved the world that He gave 
His only begotten Son, that whosoever be- 
lieveth in Him should not perish, but have 
everlasting life." (St. John iii. 16.) God 
" will have all men to be saved, and to come 
unto the knowledge of the truth." (1 Tim. 
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ii. 4.) Is it because Christ did not die for all ? 
Nay : He " gave Himself a ransom for all." 
(1 Tim. ii. 6.) He " tasted death for every 
man." (Heb. ii. 9.) Is it because the Spirit of 
Grace is not promued to all? Nay: '^ How 
much more shall your heavenly Father give the 
Holy Spirit to them that ask Him?" (St. 
Luke xi. 18.) There is not one who can say, 
" There is no welcome in my Father's house 
for me." God's mercy extendeth to all. Those 
who have not realized it, have not sought it. 
AH things are ready: the robe of righteous- 
ness, the seal of the Spirit, the liberty of the 
child, the feast of welcome, — but they have not 
presented themselves as guests. The last Com- 
munion Season they were invited, but their 
places were vacant at the table. Their case is 
that of the Prodigal departing^ not the Pro- 
digal returning. Like him they have rent the 
filial bond asunder. They are willingly yield- 
ing themselves to the suggestions of the Spirit 
of Apostacy. They are allowing the still 
small voice of conscience to be silenced by 
the clamorous demands of inclination. As he 
laboured to efiace the remembrance of home 
from his memory, and could not bear the 
thought of his father's eye following him in 
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his wanderings, so they are striving to live 
without God — without any eomfortable s^nse 
of His presence — shrinking from the recollec- 
tion, " Thou God seest me,** as if it reminded 
them of an unwelcome truth. They are re»- 
jecting God : God is not rejecting them I 
They are walking in their own way,-r-the way 
of the lost soul, leading down to the chambers 
of eternal death. They may not yet have 
arrived at the climax of Spiritual Apjostacy. 
But if no convictions of guilt axe moving them 
to arise and go to their Father, with the con- 
fession of sin and unworthiness upon their lips, 
<r— if they can hear with indifference the claims 
of God's Law, and the invitations of His 
Gospel, what can be a more accurate descrip- 
tion of their spiritual condition, than, '* dead 
to God— LOST to God?" 

" Acquaint now thyself with God ! " — 
^' Awake thou that sleepest, and arise from the 
de€ul, and Christ shall give thee light. '^ God 
waits to send forth the Spirit of His Son into 
thy heart, whereby thou may est cry, " Jlbba, 
Father.** Return unto Him, and He shall yet 
say of thee, " This my son was dead, and. is 
alive again ; he was lost, and is found." 



LECTURE XIV. 

THE LEGALIST; OR, ADOPTION TESTED. 



*<Azid they began to be merry. Now his elder son 
was in the field : and as he caioe and drew nigh to the 
house, he heard music and dancing. And he called one 
of the servants, and asked what these things meant. And 
he said unto him, Thy brother is come, and thy father 
hath killed the fatted calf, because he hath received him 
safe and sound. And he was angry, and would not go 
in : therefore came his father out« and entreated him. 
And he, answering, said to his father, Lo, these many 
years do I serve thee, neither transgressed I at any time 
thy commandment : and yet thou never gavest me a kid, 
that 1 might make merry with my friends : but as soon 
as this thy son was come, which hath devoured thy living 
with harlots, thou hast killed for him the fatted calf. 
And he said unto him. Son, thou art ever with me, and 
all that I have is thine. It was meet that we should 
make merry, and be glad: for this thy brother was dead, 
and IB alive again; and was lost, and is found."-^T. 
Luke xt. 24—32. 



Occasions of Joy.— The Mother. — The Mourner. — 
Natural Affection, and Moral Sensibilities. — Physical 
and Moral Death.— The Father's Joy.— The Marvel. 
— *The mixed Audience«<*-The direct Application.— 
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Portrait of the Elder Son. — Hk Qoesdon. — His 
Angers— The Father's Eotratjr: the Gospel in the 
Parable. — Bitterness noziecL — His Ligratitode. — 
Edyj.— m-will, Maliee» SeHishncss.— The Ezpostolft- 
tion«— The Spiritoal Portrait.— The Hearenlj Bela- 
tionship. — Danger of Self-deception. — ^Two Standards. 
—The fair Side of a Pharisee's Character.— The Test : 
Spiritoal Obligation to God as onr. Father. — An 
Alien in his Father's House. — Viaal AppeaL — 
Bealized Sonship. — Sympathy with God. — Care for 
the Souls of others. — ^The Work of the Church. — 
— The Priinleges of Adoption. — The Holy Father- 
hood of God. 



There are occasions^ when it is ''meet that 
we should make merry and be glad." 

There are occasions, when to restrain the 
joy-burst of a boimding spirit, or still the 
voice of thanksgiving, would involve a wrench 
of nature of which few, if any, are capable. 

The watcher by the sick-bed of a beloved 
child, through wearisome nights and weari- 
some days, beholds the bloom of health again 
mantling upon the cheek, once ashy-pale : — 
is it not meet she should " make merry and be 
glad?" 

A disconsolate, heart-broken mourner, is 
following to the place of burial the loved 
remains of her only son. The Lord of life 
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drew near. He touched the coflSn : they that 
bare it stood still. He said, '^ Young man, 
I say unto thee, Arise. And he that was 
dead sat up, and began to speak. And he 
delivered him to his mother." Was it not 
meet she should clasp him to her bosom in a 
transport of joy — that she should "make merry 
and be glad ? " 

It is the joy of nature. He must have 
parted from all the feelings of humanity itself, 
who, under similar circumstances, remained 
insensible. A man has reached the last stage 
of depravation possible in this world, when it 
can be said of him, he is ''without natural 
affection,*^ 

But there are other occasions of joy, which 
involve something more than the response of 
natural affection, — occasions of joy, when the 
appeal is chiefly to the moral sensibilities of 
our nature. The reception of the Prodigal is 
a case in point. No doubt the affections of 
his father were deeply moved. The tears of 
compassion he shed, in the moment of their 
first embrace, were tears of joy, — the joy of 
one who recognised a long-lost child. But 
when he listened to the words of penitence and 
contrition for the past, — when he saw the 
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Apostate renouncing his Apostacy, and heard a 
filial voice address him, " Father ! " another 
ingrediait was added to thje cup of joy, — it 
was now a cup riinniing over. He discerned 
the spirit as well as the form of bis child. 
The present became fraught with the promise 
of the future. It was more than the return of 
the Prodigal, — it was the restoration, the 
resurrection of thp Son, " This my son was 
dead, apd is alive again ; he was lost, and is 
found." 

Strong as these metaphors were, they were 
not more than adequate to the occasion. 
They might even be said to fail to express aU 
that the father felt. Physical death is far less 
terrible than moral death* The pang is indeed 
poignant when the child of ffraoe is removed. 
The light in the dwelling seemed extinguished 
when Lazarus was carried forth to his tomb ; 
and the tears of Martha and Mary flowed 
freely. But physical death preceded by moral 
dec^th, — the transgressor cut off in his sins,— 
this is the climax of anguish. Then the 
touching wail of bopeleais sorrow is beard,-— 
'* Would Grod I had died for thee, O Absalom I 
my son, my son ! " If this consideration be 
borne in ml^id, the spectacle of the weepings 
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sin-stricken Prodigal, although less calculated 
to excite awe and amazeoient, might well call 
forth, in the parent's breast, feelings even more 
intensely joyous than those of the mourning 
sisters when they beheld their brother come 
forth from the grave. 

No marvel that the whole fjamily and house- 
hold were summonied to ^' make merry and be 
glad." No marvel that expense was not 
spared to secure the richest feast. No maryel 
the earthly home presented a true reflection of 
the heavenly home, where there is "joy in 
the presence of the angels of God over one 
sinner that repenteth." 

The marvel is, that one member of this 
family had no heart to unite in the joy of 
welcome. Can it be, we are ready to exclaim, 
— can it be a brother*^ heart in which no chord 
vibrated to swell the universal harmony ? The 
narrative assures us this was actually the case. 
His ELDER BROTHER WAS '' angry, and would 
not go in." 

The character and conduct of this elder 
brother, thus viewed in immediate ocntroMt 
with the manifestation of afiectionate and gra- 
cious feeling on the part of the father and the 
other members of the household, introduces 
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what may be regarded as the Saviour's jprac- 
tical application of His discourse to a larger 
division of His hearers. 

We must not forget He was addressing a 
mixed audience, — Publicans and Sinners, Pha- 
risees and Scribes. The latter had supplied 
Him with a text, in the murmuring words of 
complaint, — " This man receiveth sinners." 
Upon these words, as embodying the very spirit 
of the Gospel, He based a discourse, delivered 
in the shape of three Parables. In the two 
first Parables, the Pharisees and Scribes were 
left to apply to their own consciences, not an 
expressed, but an implied rebuke. The ex- 
ample of the good shepherd recovering the 
lost sheep, and the diligent, careful woman, 
searching after and finding the lost coin, fol- 
lowed by the comment, — " Likewise I say 
unto you. There is joy in the presence of the 
angels of God over one sinner that repenteth," 
served to vindicate, in their better judgment, 
the conduct of which they had complained. 
In the third Parable, an opportunity occurred 
for a mor« direct appeal. In the person of the 
Elder Son, a complete portrait is drawn, in 
which they could not but see themselves. 
From heart .to heart the conviction must have 
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travelled, — " Thou, and thou, art the man : " 
and if they did not stifle that conviction, it 
doubtless led even the murmurers to rejoice in 
the knowledge of the truth, so touchingly ex- 
emplified in the Prodigal's welcome,—** This 
man receiveth sinners." 

I conceive then, that as the first division of 
the Parable proclaims the fulness and freeness 
of the Gospel of the Grace of God to Publicans 
and Sinners^ in order to encourage them to 
return home, so the last division exhibits, in 
the strongest light, the narrow spirit of the 
Pharisees and Scribes ; showing how possible it 
is to possess privileges without receiving any 
real benefit from them, — how possible it is to 
be bereft of filial love and sympathy even in a 
father^ s house. 

As we fill up, from the narrative, the por- 
trait of the Elder Son, we shall observe how 
its prominent features are brought out, in the 
way of contrast with the large-hearted and gra- 
cious character of the father. 

The Elder Son was "in the field." Re- 
turning, after the labour of the day, he hears 
the sounds of preparation for the joyous feast 
of welcome. A benevolent spirit would have 
moved him to hasten his steps to the house to 
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discover the occasion^ that he also might ** re- 
joice with those ^ho rejoiced." But his was 
the spkit that ** stands apart/' and he makes 
his inquiry of a servant to satisfy his curiosity. 
His question seems almost to tell us something 
of his temper. " He asked what these things 
meant." Not, " What new occasion of joy is 
there in which I may unite?" The servant, 
who evidently entered heartily into the feelings 
of joy and gladness with which the bosom of 
the father was overflowing, responded, " Thy 
brother is come, and thy father hath kill^ the 
£atted calf, because he hath received hitn safe 
and sound." Surely, if his heart had been in 
the right place, those words, — " Thy brother 
is come," would have been the prelude of a 
brother's welcome. If the parent, whose pro- 
perty had been wasted, whose claims had been 
so disregarded, was ready to forgive and blot 
out the remembrance of the past, might not 
the brother relent ! But no ; ** he was angry, 
and would not go in." Angry ! because the 
lost was found; his brother had ]^e turned) — 
his father was happy ! Oh, what a black sin is 
selfishness ! 

" Therefore came his father out and en- 
treated him." ** Therefore^' indeed ! Mark 
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that word ; it is significant of the Gospel in 
THE Parable, — the Gospel addressing itself 
to the Pharisees and Scribes. "Many cir- 
cumstances in Christ's Parables are like the 
feathers which wing our arrows, which, though 
they pierce not like the head, but seem slight 
things, and of a different material from the 
rest, are yet requisite to make the shaft to 
pierce, and do both convey it to and penetrate 
the mark." This incident in the father's con- 
duct seems to have been so designed. He met 
the Prodigal^ and now he meets the Legalist 
The Elder Son did not deserve to be thus 
dealt with. His unnatural conduct justly ex-* 
posed him to be shut out from the feast. A 
servant, sent to invite him, would have been 
more than he deserved. But the father's heart 
of compassion yearns over both his children. 
So he went out and " entreated him." Oh, 
what a spectacle of grace abounding! The 
father entreats the son to forgive the brother, 
whose offence had been against himself. It is 
the human reflection of the love of God, which 
passeth knowledge. Our heavenly Father is 
strangely gentle and winning, even towards 
those who are froward and provoking. 

And what results from the father's entreaty f 
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Does the narrow heart expand — does the hard 
heart melt ? Alas ! a sinful feeling encou- 
raged acquires fresh strength. The conquest 
of his selfish, envious spirit, had heen less 
difficult when the servant announced, "Thy 
brother is come." Now, he has nursed his 
bitterness, and his answer reveals the poison 
of the serpent. He said to his father, " Lo, 
these many years do I serve thee, neither trans- 
gressed I at any time thy commandment : and 
yet thou never gavest me a kid, that I might 
make merry with my friends : but as soon as 
this thy son was come, which hath devoured 
thy living with harlots, thou hast killed for 
him the fatted calf." 

It would be difiJcult to disclose the state of 
a heart that could utter such expressions as 
these. We may trace in them pride, envy, 
selfishness, jealousy, ill-will, ingratitude, 
cruelty — a host of sins — their name is Legion, 
What ingratitude to his father ! He boasts of 
many years' service. His own doings, his own 
deserts, — this is the foremost thought in his 
mind ; but he forgets the bounteous provision 
of his home — the privileges he enjoyed there. 
And he forgets, too, that the state of the 
heart's affections towards his parent was the 
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true measure by which to determine the real 
value of his boasted services. Doubtless, those 
services were over-estimated, and over-stated, 
" Neither transgressed I at any time thy com- 
mandment/* seems a presumptuous assertion 
his present conduct was far from bearing out,* 
And, if he over-estimated his own services, it 
is still more clear that he greatly under-esti- 
mated the return he had received. He ignores 
altogether the home of plenty in which he had 
dwelt, where there had ever been ** bread 
enough, and to jspare,*' and bitterly complains 
because one feast is prepared to welcome his 
brother. What envy in those two sentences — 
" Thou never gavest fne a kid ; " " thou hast 
killed for him the fatted calf" ! What ill-will 
towards his brother in the words — "As soon as 
this thy son was come, which hath devoured 
thy living with harlots " ! How little of that 
heaven-descending charity here, which "think- 
eth no evil," which " rejoiceth not in iniquity, 
but rejoiceth in the truth"! The father had 
said, " This my ton^^ but the elder of his oflf- 
spring says not, " This my brother^'' but, " This 
thy son" "This thy son/'' Denying the 
brotherhood, he almost reproaches his sire with 
the fatherhood ! " Which hath devoured thy 
u 
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living with harlots." What single sentence 
could have presented his brother's oflfence in a 
blacker aspect ? There is ground for thinking 
that, as he entertained far too high an opinion 
of his own merits, so he magnified, with jealous, 
evil eye, his brother's sin. The Parable only 
tells us, " he wasted his substance with riotous 
living." Observe, too, ** his substance." It 
was not strictly true to say he had " devoured'* 
his father's " living." It was, at any rate, a por- 
tion which his father had bestowed upon him, 
although this did not lessen hii^ guilt in wasting 
it. *^As soon as this thy son was come." As 
if he would have said, " You might have con- 
sulted me as to his reception at all — have 
delayed receiving him — any how have refrained 
from so joyouB a welcome." Brotherly love 
would have sympathized with paternal pity, 
and dwelt upon the circumstances of his 
coming. Brotherly love would have occupied 
itself with the repentance, the humility, the 
promise of reformation, which distinguished 
the Prodigal's return ; and then, *' as soon as ** 
he came, the joyous welcome of the elder 
brother would only have been equalled by the 
father's joy. 

The dignity of truth, and the majesty of 
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taercy, characterize the expostulation which 
closes the narrative : " Son, thou art ever with 
me, and all that I have is thine. It was meet 
that we should make merry, and be glad: for 
this thy brother was dead, and is alive again ; 
and was lost, and is found." *' Son, thou art 
ever with me!*' Didst thou but know the 
frivileges attending the Jilial relationship, 
thou wouldst never have been looking for the 
reward of obedience, as a servant looks for 
wages. Sufficient reward thou wouldst have 
found in being " with me.'* " All that I have 
is thine." I live in the happiness of my chil- 
dren. Deprive me of that, and I am poor 
indeed. " It was meet that we should make 
merry, and be glad: for this thy brother" — 
again thy brother — "was dead, and is alive 
again ; and was lost, and is foumd." 

I doubt not, all are disposed to reprobate, in 
no measxired terms, the character of the Elder 
Son, as it is now before us. The Pharisees 
and Scribes could scarcely fail to shrink from 
the mirror in which they were bidden to behold 
their own features. Yet we may surmise, from 
their silence, conscience brought home to them 
the conviction of guilt. So, it is possible, our 
V 2 
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reprobation may include oursehes. Unnatural 
^s the conduct of the Elder Son appears — the 
responsibilities and privileges of his earthly 
relationship so entirely disregarded — ^we must 
remember the whole Parable is significant of 
spiritual truth. Our Saviour did not mean to 
charge the Pharisees and Scribes literally, but 
spiritually, with the sin of legal Apostacy. It 
was the heavenly relationship and its obliga- 
tions, which they so greatly misunderstood. 
The joy of the father on account of the moral 
resurrection of his son, is the faint image of 
the joy of our heavenly Father, when, in the 
new creation of the soul " in righteousness and 
true holiness," He beholds the spiritually dead 
ialive again — the spiritually lost found. So the 
conduct of the Elder Brother indicates spiri- 
tual alienation from the mind of God, spiritual 
^ indifference, where there should have been the 
deepest spiritual interest. A test, which pro- 
poses to determine the value of our religion by 
the measure of our sympathy with spiritual 
joy, and our estimate of the occasion it cele- 
brates, is not to be applied vdthout deep 
searchings of heart. 

Let us not, therefore, decide hastily that we 
can have nothing in common with this Elder 
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Son, this representative of the Pharisees and 
Scribes. I know it is no easy matter to induce 
men to acknowledge that they are either Pro- 
digal or legal Apostates from God. They are 
unwilling to identify themselves with either 
class. They are less guilty than the one, less 
self-righteous than the other. But it is quite 
certain, if we have never, with the Prodigal, 
sought and received mercy — if God has not 
given us, in His Son, the spirit of Adoption, 
whereby we call Him Father — we are labour- 
ing under a delusion, if we suppose there is no. 
cause for anxiety. Verily, we should inquire 
" what spirit we are of." 

The inquiry is the more necessary, because 
it is very easy to deceive ourselves. The Elder 
Son did not see himself in the light in which 
his conduct appears to us. He viewed his 
character, not as it contrasted with the cha- 
racter of his father^ but as it contrasted with 
the profligacy of his brother. 

Appealing to this standard, he had whereof 
to boast. He was " in the field," engaged in 
active labour, adding to his father's property. 
His industry contrasts with the ''riotous 
living ** of the younger son, wasting his portion 
in the far country. He had been rendering 
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this service *' many years." ** Lo, these man^ 
years do I serve thee, neither transgressed I at 
any time thy commandment.^ No doubt, his 
ideas, as to what ought to be uicluded in the 
obligations of the filial law, were very imper- 
fect. He read it, " Thou shalt terce^ not, 
*' Thou shalt fore." But still the contrast 
reflects on the younger son. He had been 
avowedly serving Self,— seeking self-gratifica-» 
tion, whilst his means lasted ; his Apostacy was 
an Apostacy from love and service too^ one long 
act of open transgression. 

So there is a favr side of a JPkixri$ee*s chei^ 
racier. It is the side a man sees himself. 
Need the question be argued, to i^ow how 
natural it is for us to draw comparisons 
between the conduct of others and our pro- 
bable conduct under like circumstances, or our 
actual conduct under different circumstances ? 
Is it not much easier to arrive at the conclu- 
sion, *^ I am not as other men are," than the 
conclusion, " By the grace of Ghod I am what 
I am," — t. &., I differ from others only so far as 
gr€U^e hath made me to differ? Are we not 
far more ready to make the law as it is kept by 
others, our standard, than to appeal imme* 
diately to the law itself? Are we not prone 
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to prefer comparative to absolute holiness — a 
negatwe righteousness^ boasting of things not 
done which our neighbour Ao^ done, rather than 
a positive righteousness, which commends not 
itself, but is commended of God ? 

Hence the danger of self-deception ; for all 
this is but the counterpart of the righteousness 
in which the Elder Son trusted. 

In his case its worthlessness would have been 
clear to him if he had tried his motives by the 
true standard of filial obligation, even as a 
Pharisee's religion may be safely tested by the 
first and great commandment, " Thou shalt love 
the Lord thy God with all thy heart, and with 
all thy soul, and with all thy mind, and with all 
thy strength." 

It does not foUow, of necessity, because the 
Elder Son was in the field, had served many 
years, and had not like his brother left his 
home, therefore his heart was right with his 
father. Self-seeking may have kept him at 
home, even as self-seeking prompted his 
brother to depart The expectation of reward 
was evidently his chief motive. The expres- 
sion, ** Thou never gavest me a kid that I 
might make merry with my friends," is the 
very language of Apostacj. A son would not 
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thus address the father he loved. It is rather 
the voice of a slave accusing his master of 
injustice ! We cannot but suspect that the 
many years of service, instead of being a 
service of love, had been the constrained 
service of one, who anticipated, as the reward 
of his labour, the ultimate possession of his 
father's property ! 

The Pharisee, if he searches his motives, if 
he measures what he is and what he does 
by the standard of Spiritual obligation to 
God as his Father, will arrive at a similar 
conclusion. He may be in the temj)le as the 
Elder Son was in the field. He may be noted 
for his observance of ceremonial ordinances — 
be very zealous — ^give abundant alms — have a 
name to live — and jet selfishness, not the love 
of God, may lie at the root of his religion. 
There may be — there often is — " the form of 
godliness " without " the power thereof! " . 

And if it were possible for the Pharisee to 
watch the manifestations of his spirit towards 
others, as well as the nature of his communion 
with God, he would, without much diflSculty, 
detect in himself even the more repulsive 
aspect of the Elder Son. The brotherhood of 
Christians: how imperfectly he realizes it! 
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With what coldness and suspicion he look* on 
persons professing repentance after a life of 
flagrant sin! What a satisfied sense of his 
own superiority, because he has not run to the 
same excess of riot! How little anxiety for 
the spiritual sonship of others, even those 
united to him by the closest ties ! How little 
consciousness of the privileges of a son, even 
on his own part ! How servile his worship, — 
how heartless his prayers, — how formal his 
praises ! Can this be the man who has received 
"the unspeakable gift?" Can this be the 
man to whom the Gospel has brought " tidings 
of great joy ? " Can we believe that the Spirit 
bears witness with his spirit, that grace hath 
made him " a child of God ? " Nay, does he 
believe it himself? Is he not rather an alien, a 
stranger, in his father's house ? 

It is this test of realized sonship which, 
in concluding these Lectures, I would urge all 
to apply faithfully to themselves. 

" Abba, Father ! " is the spiritual cry of 
the soul that has been aroused in the far land 
to a sense of the misery, and degradation, and 
sin of an Apostate state ; and, constrained by 
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the* love of Christ, revealing in His Atonement 
the holiness of mercy and the mercy of 
holiness, — God " just " and yet " the Justifier," 
— has found its Way Hoice. 

The Prodigal's experience assures us we 
must be humbled penitents, — ^we must wait at 
Mercy's gate^ confessing and abhorring our own 
Apostacy, and urging no excuse to palliate our 
guilt, — or we are not yet of the number of 
those who were " dead " and are " alive again," 
who were **lost" and are "found." 

Are we anxious to know whether the great 
CHANGE has passed upon ourselves ? Let us 
search our hearts to discover whether our 
sympathies are with God, or whether we are 
practically evincing the spirit of the Pharisees 
and Scribes. 

The question is not, Are we, in the social 
relations of life, imitating the conduct of the 
Elder Son? This may not be the case. It 
was not the case with the Pharisees and 
Scribes. We may be exemplary in the dis- 
charge of relative and social obligations. It is 
well indeed if it be so. " These oitghi ye to 
have done." But the Earthly Story has a 
Heavenly meaning. The highest obligations 
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are to God. The question is, Are we y>iri» 
iually living ajB His " dear children," or spiru 
ttialhf acting out the character of the Elder Son ? 

Care for the tattk of the unchanged, is the 
most satisfactory token we can have, that we 
have been the subjects of the great change 
0urselves. If ^* the mind that w^ in Christ 
Jesus " be in us, we shall look on man, not 
with the indiflference of unbelief, but with the 
anxiety of true affection. We shall regard 
him as the younger offspring of our Father's 
love, and follow him in his wanderings with 
concern and commiseration. We shall feel it 
our privilege to be ** fellow-workers with 
God,*' discharging our commission to bring 
others home that His house may be full. (St. 
Luke xiv. 23.) This commandment have we 
from Him, ^* that he who loveth God lote his 
brother also,** (1 John iv. 21.) ** Every one 
that loveth is bom of God, and knoweth God." 
(Verse 7.) 

But if our hearts are iron-like, ice-like, 
towards the spiritual interests of others, — ^if we 
never occupy the position of waiting inter- 
cessors at the throne of grace, — ^if we have 
never xeally sought to be instrumental in the 
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conversion of one sinner from the error of hia 
ways, — then, let us be sure, what we are to 
OTHERS in spiritual things that we are to our^ 
SELVES. We may be in the Church, but if we 
have no real interest in the work of the Churchy 
the welcoming of sinners to all the privileges 
of Adoption through faith in Christ, although 
we may contrast favourably, in some respects^ 
with the poor Publican or the erring Prodigal, 
we are but strangers in our Father's house, — • 
we have yet to learn what the privileges of 
Adoption are. 

We want the love of God shed abroad in our 
hearts, and nothing will compensate for its 
absence. If in the earthly relationship, the 
most exact obedience to a father's commands, 
the most unlimited compliance with his wishes, 
would fail to impart a throbi of pleasure to his 
heart if he knew his child's affections were 
estranged, — can we hope the religion of a 
Pharisee will avail to commend us in His sight^ 
who affirms that love, and lor>e onh/y is " the 
fulfilling of the law ? " (Rom. xiii. 10.) 

Grace, — free Grace, — the kwe of God to man^ 
— must be realized, in order to the love of man 
to Godf or the tnce love of man to man. The 
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knowledge of this love is the Sinner's Way 
Home! 

Seek this knowledge, if it be not yet 
attained. Yield to the influences of God's 
Spirit, the promised Guide into all truth. 
Remember, the father in the Parable went out 
and entreated the Elder Son to come in and 
partake of the feast provided. So the Divine 
Spirit of God strives to persuade, not only 
Prodigal Apostates, but Legal Apostates, to 
enter into the joy of their Lord — the joy of Sal- 
vation — "joy unspeakable and full of glory." 
Resist not the Spirit. Embrace a full 
Gospel, — the Gospel that reveals the holy 
Fatherhood of God in Christ. And in the 
Heavenly Home the Anthem shall be sung by 
rejoicing angels, 

'^ This my son was dead, and is alive again ; 

AND was lost, and IS FOUND 1 '' 
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